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1. Introduction

Our research problem originates from the two contradicting tales of Falungong.  Each claims to be the only appropriate understanding of Li Hongzhi’s theory and the followers’ behaviors, thus generating serious debates since 1999.  Controversies have been following Falungong ever since 1996 when the Guangming Daily published a critical review of Zhuan Falun
.  By that time, it had been four years since Li Hongzhi first appeared in the Victory Park (Shengli Gongyuan) in the city of Changchun on May 8, 1992 and announced his “discovery.”  When it drew critical reviews in 1996, Falungong had already attracted hundreds of thousands, and probably over a million followers, including some in the law enforcement departments of the central government (such as Mr. Ye Hao, now the leader of the Falungong’s “Minghui Net” in Canada, then a ranking officer in the Ministry of Public Security) and several scholars in prominent educational institutions.  Using their number mass, strategic acumen, and effective organization, Falungong successfully outmaneuvered its critics from the civil society for three more years.

The contending perspectives diverge in the methods to approach Falungong.  They subsequently differ in the understanding of Falungong’s theological implications, social consequences, and problems of the members’ personal integrity.  Many social and religious critics evaluate Falungong as a cult or sect of self-destructive behaviors leading to public harms, while the “practitioners” call it the enlightenment of the heart (提高心性cultivation of Xinxing) unexpectedly benefiting humanity.  Medical professionals find that Falungong does not merit any health claims but may lead to missed treatment opportunities or even mental disorders (Zhao 2000); however, Li Hongzhi and his scientist disciples, such as Dr. Lili Feng proclaims the contrary: miracles are within reach only without medicine (JJYZ E, 25; Feng 2000).  Political scientists and sociologists observe the organizational traits of a theocratic society working toward a political domination that would force its theological doctrines on the public, yet its leader have emphatically denied any such things—even the existence of an “organization.”  The Chinese government bans Falungong, and the human rights activists take it up as a rights abuse issue.  And finally, the Master himself epitomizes the most telling two-tale with fundamental contradictions about his status in the universe (Zhuan Falun [1992] 1996 C, 29; E [2000], 42, 44, 79; see also Li’s 1998 Switzerland Lectures, 56; 
 cf. an interview with the journalists in May 1999
 and an interview with Spaeth of the Time Magazine
), about the discrepancies in health claims (see Li’s self-defense on July 23, 1999), and about his involvements and responsibility in the cultivation of his disciples.  Despite Li and his disciples protest of the limitation of human language and the detest of “human” knowledge, should we believe that communication is possible across paradigms, that objective knowledge is possible across different beliefs, and that logic also applies to Falungong, the above “two-tales” must be resolved.
  We propose to approach these problems with an analysis of Falungong’s social theories and the activities.  We do not intend to evaluate Falungong according to its theological values—though they are related to our subject, it is nevertheless the task for the Buddhists, philosophers or the theological scholars.  Instead we criticize it in respect of its social doctrines—about the relations between humans, between individuals and societies, and the relations inside the group and those outside the group.  In other words, we are not so much troubled by its unique interpretation of other religions and traditional beliefs (some Buddhists and Daoists have already responded to that effect, see Zhao, C. 1998a-b, Beizhi 1999a-c), but we should be alarmed by the consequences that such misinterpretations have achieved: close-mindedness, authoritarianism and totalitarian methods, miscommunications, and self-destructive behaviors.  We believe that an open society should allow different ideas to exist and people should be able to freely converse their ideas across cultures and beliefs.  However, that does not mean each idea has equal values or theocratic authoritarianism be shielded from criticism.  Our criticism is partly an attempt to sort out, from a theoretical and logical point of view, the contradictions that we have pointed out.

This paper is organized in three parts.  The first part (“What Li Teaches”) deals with the doctrines and the functions of different members in Falungong.  It is important, from a sociological point of view, to understand the structures of a group in order to understand their intra and inter-relationships.  This is achievable only through a detail analysis of Li’s own articles, or “scripture” as the Li and his followers prefer.  Relying on his spokesman or even the finest disciples (supposedly with a nod from Li) for elaboration and clarification, as past experiences have shown, has proved to be a minefield to researchers.  Disciples are simply not the Master himself and are never representatives the Master in any doctrinal explanations (Li declares “Nobody can represent me,” JJYZ E, 56), in case they turn out to be unfavorable to Li.  Any identified or identifiable flaws would be the respondent’s but not the Master’s.  Moreover, there should be absolutely no association between flaws and the Master.  All flaws are “tests” to the disciples, to see how far they would go contrary to common sense.  The disciples would provide any cover for the Master if necessary, or they can be involuntarily “sacrificed” as Zhan Jingyi was dumped from the pinnacle of discipleship to “excommunication” (this case is discussed below).  Therefore, we have to decipher the Falungong doctrines according to Li’s own words.  The length of this type of social doctrinal analysis is cumbersome but necessary.  Li and his disciples have always avoided discussing the “scripture” consistently by turning to the slogan-like label to fend off all theoretical and theological challenges.  To Li, his refusal to address a question is even a means to express tolerance, benevolence, and truth, according to himself (Switzerland, 9) and repeated by the followers.  We hope our analysis would also provide a research foundation for further studies and provide a textual interpretation of Zhuan Falun to the English readers.  Should other researchers happen to share our interpretations, they do not have to repeat this painstaking process so that they can directly address their particular concerns; should they disagree, this lengthy process would also lay out the basis to identify any differences.  For this latter reason, we have noted every message of Li’s with the appropriate reference.  In fact, for those readers who only want to discuss the appropriate policies in dealing with cults considering the freedom of beliefs and expression, they may wish to skip to the last part, Section 7, Discussion of this paper.

After laying down the principal doctrines of Falungong, we then recall the disciples’ past and current behaviors, including the medical neglects (“The Cases of Self-Destructive Behaviors” and “The Miracles: Cause and Effect”), and the politically motivated activities embedded in its latest development (“The Role of the disciples: Defending Fa and Completion of Cultivation,” “The Process of Purification: The lack of process and the dependence on intervention,” and “Collective Cultivating”).  Finally, in our Discussion (Section 7), we present our views of this group and attempt to suggest a framework to understand their behaviors, cautioning the possible consequences.  Throughout this text, we use the term “cult” to describe an organization with a set of salvation beliefs through or centering on a self-appointed savior.  In most cases, this savior is also the living founder/interpreter.  Members believe that they are a chosen group and others are destined for eternal damnation.  The organization also provides mechanisms of mind control (Singer 1996, 7).  Further, this belief system should also lead to members’ mental distress or physical self-destruction, or cause physical harms to others, and result in the disintegration of the family in the asymmetric conversion (see for example Switzerland C, 41 where Li encourages his disciples to break away from opposing family members).  In this discussion, what qualifies to be a “cult” follows that of Singer, and Rosedale and Langone’s (1998) but with slight modifications.  The modification restricts the scope by identifying self-destructive physical behaviors in conjunction with the psychological trauma.  The latter alone is often challenged by various anti- anti-cult movements.
Cults or sects are often offshoots of existing religions.  W. R. Martin in his seminal work The Kingdom of the Cults to defend orthodoxy provides an analysis of the behavioral traits of Christian cults.  One typical characteristic is that the cults tend to assign drastically different meanings to the terms that it borrows (Martin 1997, 33).  The purpose, we suggest, is two folds: commitment through confusion.  The confusion is intended by the miscommunication, by projecting an object in the reader’s mind that share some characteristics of preconceived notions only to be replaced with a completely different object intended.  Such miscommunication separates the “meaning intending” from its “environment.”  That is, it uses the shells of a particular and attractive term to express different contents while such a term was not intended to represent this new idea in a prescribed usage environment.  By missing the intended object, it leads to a hidden object.  When it is done on purpose, it is simply dishonesty.  However, an analyst must be able to distinguish errors from frauds, the latter places the burden of proof on us.  This is a difficult process, but unfortunately, as many emerging cult would establish its own identity through this identity migration process, we have to be decipher Li’s words.  Our method differs from the alternative method is in our application of rational criticism, matching words with behaviors.

The study of the brand name illustrates our point.  The name “Falungong” contains a familiar Buddhist label “Falun,” meaning the wheel of the Buddhist Dharma.  However, the “Falun” in Li’s “scripture” is intended to a mystical material that spins inside a human body or in the even more mystic Falun world.  The new meaning of Falun, according to Li, is not that the Buddha has passed along some teachings through generations of teachers but a material object rotating in the abdomen of a disciple after being planted by Li’s Fashen.  The clockwise rotation absorbs “energy” from the universe (ZFL E, 42-3, 184).

Such drastic departure from the original intension of the terms receives no direct mention in Li’s core scripture Zhuan Falun (To Rotate the Wheel of Dharma)
.  Instead, it insists that Falungong belongs to one of the traditional Buddhist school, albeit not revealed before (ZFL E. 38, Li’s First Lecture).  The new concept is gradually introduced to the follower in the later texts (94, 99 in Li’s Third Lecture. see especially page 100 for a discussion of Falun’s exclusiveness; also in Li’s first book Falungong, there is no mention of any difference between the traditional concept and his own “discovery”), expecting the previous introduction has shifted the initiates perception in his favor.  By that time the attracted reader would have been immunized from or suspended critical thinking and immerses in a process of transvaluation according to the converted principle.  Such miscommunication in this particular case is clearly intended to mislead through confusion.

The commitment hypothesis is related to miscommunication.  Through adoption of confusing terminologies, followers are led into miscommitting—believing they are practicing Qigong or qigong of the Buddhist school (Fojia Gong, it is also Li’s invention to include it as part of Buddhism).  Built upon this technique, Li was able (we believe to a lesser extent he still has this capacity) to use the socially acceptable terms to create an impression of conformity but retains the ability to claim supernormality.  The problem for Falungong is to introduce such self-proclaimed extraordinariness without arousing the suspicion of abnormality; instead it must provoke trust built on the traditional labels.  In Li’s words, the practices (such as the hand and body movements, what can be seen from outward) must confirm to the norm to the utmost extent (ZFL E, 70, 145).  Li finds the solution in the Buddhist and Daoist terms that inherited complex historical and metaphysical definitions.  It is also noteworthy that after Li moves to the United States, his proclamations adopt some usages common in Christianity.

Though the creation and misapplication of the traditional terms with “new meanings” Li is able to promote Falungong without a radical appearance.  By confusing the readers, Li makes them commit to what they believe as a “new” traditional school of Buddhism or a form of qigong.  The inconsistence between the message and the intended object creates the disparity to some students well versed in traditional studies.  It was this kind of terminology dispute that prompted the earlier and insightful criticism of Falungong from the religious circle.  The Buddhists are among the first who took notice of the deceptions Li presents in his work (see Chen Xingqiao 1998a-b; Zhao, C. 1999; Bei Zhi 1999, 2000a-c).  Likewise, other critics include scientists on Falungong’s creation of pseudo-science (see Fang 1999a-j), social scientists (Deng 1999a, 1999k) and social observers (Zhong Yu 1999) on its irresponsible behaviors and infringement on other’s property rights and freedom.  Since the flaws were so obvious, we imagined—one year ago—a rational discourse would have persuaded the audience and some supporters that Falungong is fundamentally defective in its theory and practice, its claim of health benefits unsubstantiated, and the deep trance and hallucinations are dangerous.

It has been one year since Falungong drew attention to itself in Beijing.  Despite the Chinese government’s extraordinary claim of a 98% attrition from Falungong in the past one year, the remaining hardcore members would still amounted to 40,000 (given 2% of 2 millions, a number the Chinese government gave in April, 2000), larger than many infamous cults in the world.  An examination of the existing network activities of Falungong showed that it was largely intact: it still maintains a rapid communication system reaching into major cities in China, and Li’s (or his proxy’s) instructions are still carried out despite the enormous risks in such undertaking.  Our estimation based on personal contacts is also less optimistic, both in the attrition rates
 and the size of the original membership, though we can definitely dismiss the claim of 70-100 millions membership.  The most recent example was the sporadic gatherings of about 300-500 of Li’s disciples in Tiananmen on April 25, 2000
.  It showed that the remaining number of disciples who were willing to expose themselves at such a sensitive time was still about 2-3% of those gathered last year when there was no threat of punishment but with years of unprecedented tolerance.  On the other hand, according to Falungong sources, it had attracted in 1999 alone four times more disciples than the total recruits in the United States in the seven years before.  It claims to have over 10,000 followers in the United States and plans to shifts its recruitment to medium and small size towns where “prejudice” would not be as serious and reporters are more friendly.  There are probably two reasons of the persistent existence.  One can be attributed to the “persecution psychology” that holds the core members together when they feel a hostile environment to their beliefs.  Such a threat is deemed to be greater than their ability to extricate themselves from the predicament.  The other reason is related to the previous condition but it is also political.  Falungong has successfully portrayed itself as the ultimate victims of political persecution in China and the sole carrier of virtues.  This strengthens the perception of the persecution psychology.  We suppose that the political support for Falungong outside China is due to the successful communication by the charismatic communicator combined with the misunderstanding by some observers, plus successful political campaigns by the Falungong organization now represented by Erping Zhang (who was Li’s spokesman in 1999) and Gail Rachlin, a publicist disciple of New York
.

While the miscommunication is intended, as we outline below, the misunderstanding also comes from the barriers imbedded in the doctrines of Falungong.  The evasive presentation through borrowed terms and the subsequently more evasive interpretation of the doctrines lead people to believe Li to be less radical than he has already claimed to be.  Recently, Zhang informed us that Falungong embodied traditional Chinese virtues and conserved classic Chinese values including the family values, and opposing Falungong would be opposing everything Chinese (BBC interview, April 24, 2000).  To us, this was an extraordinary claim since Falungong had already replaced values (traditional, religious, or otherwise) with materials in their theology.  We have to wonder what material (values) Zhang was referring to?  However, Zhang’s words did not receive further pursue in the media, as usual (perhaps the only exception was the 1999 ABC Nightline interview where Zhang had to admit that he would not go to a hospital under any circumstances).

Most critics
 of Falungong theories and practices thus far—often written in Chinese—assume some shared characteristics of the readers: familiarity with the basic scientific principles
, background knowledge of Qigong, understanding of Eastern religions and philosophy, exposure to the basic doctrines of Falungong, and most of all certain level of open-mindedness and critical thinking
.  In response, Falungong disciples resort to the “Truthfulness, Benevolence, and Forbearance” slogan to defend its existence.  Since few would dismiss such virtues or morality, the disciples successfully avoid the theoretical and theological contents of Li’s teaching, much less the practices by some of his disciples.  This presents additional difficulty to those having secondary access to the original texts or tapes.  In fact, while the disciples have devoted great efforts to promoting Li’s  “scriptures” in other languages, including editing, revising and retranslating Zhuan Falun three times as of March 2000, two aggressive (anti-gay, anti-human, and racist) “scriptures” have not been in English yet: the Frankfurt (1998) and Geneva (1998) Lectures—we doubt they would ever be.  There are probably good reasons for not putting them into other languages as we analyze some texts taken from them.

To accurately describe Falungong, our first task is to present a systematic interpretation of Zhuan Falun.  We attempt to make it consistent from a theoretically evolutionary perspective through examining its development.

The second part of this paper deals with facts and activities.  According to reports from the Chinese community, there were deaths of the disciples who were led into believing that medical treatments were worse than the diseases, and some committed self-destructive behaviors in deep trance.  Most of the deaths were the results of intaking “cultivation” in lieu of medication for treatment of disease (see Table 1 for the numbers of casualties as reported by the Chinese authority).  Though some Falungong-related medical cases were reported long before 1999, there were disputes over this matter in the past year and they were politicized.  The first disputes involve the numbers and the facts.  Though the cases presented are about medical treatment or the refusal of such, and some had been independently reported and confirmed before the Chinese government started the campaign against cults; Falungong members have managed to cast political doubts over the numbers being exaggerated, and the victims associations with Falungong, thus portraying themselves as political victims.

Further, Li and his followers trumpet that even such a number reflects a lower than national average rate of natural or accidental death (see Minghui.org or any Falungong sites for detailed arguments and the statistical methods used, the most recent one anonymously authored “My Personal Views in Response to the Mainland Articles on Falungong” appeared on April 24, 2000), ignoring that vital statistics should be based on cohorts.  The second dispute comes from the causes, direct or indirect, of these causalities.  Li insists on a disclaimer-like indemnity: cultivators should be responsible for their own results, and those suffering any ill effect should be disqualified as his disciples (cf. FLG E, 67, “You will never go deviant” when the disciple follows only the movements of hand gestures).  However, evidences used by the critics—including medical professionals—have identified connections of some cases of death and mental disorder with Falungong (Zhao 1996, 2000).  The patients have been treated as Qigong-related psychological (hallucination) disorders.  The effects of Falungong were more pronounced due to its vast membership.  On the other hand, outside supporters of Falungong start their assessment from various political, religious rights and civil liberty perspectives.  They question the Chinese government’s policies but neglect to give a careful consideration of the doctrines of the group being ostracized.  As a result, the media often choose to dismiss any evidences from the Chinese media except those from Lu Siqing (most active from October 1999 to February 2000 over the Internet and via the Taiwan-based China Central News Agency) of the Hong Kong-based China Human Rights Watch, an organization not registered in Hong Kong at the time of our writing this paper.  Lu’s information was based on telephone conversations; accuracy was often sacrificed for speed (Rahn, 2000), if not for Lu’s political motivation.

The mixing of empirical and medical evidences and political motivations obscure the topic worthy of proper discussions.  Few defenders of Falungong address the human consequences of its members.  They would rather provide organizational legitimization through politicization.  The crucial point here is distinguishing to what extent Li is responsible to the disciples and how he influences and commands their behaviors.  On the one hand, Li always claims that he is totally responsible in every aspect of their life and afterlife as he promises at the opening page of Zhuan Falun (“those genuinely learning the Fa would be my disciples”).  However, Li also has long effectually denied the prematurely dead, failed, or (deprogrammed) former disciples were ever disciples in any sense.  The central empirical problem is to untangle these two contradicting claims and assign appropriate responsibility to the founder of Falungong.  We would discuss this question in a moral sense in the discussion section and leave the legal aspect to the legal experts.

The divergent views of Falungong by “outsiders” also signal two asymmetric information systems in evaluating Falungong: Those with access to the original materials and those from filtered channels, and those with a historical perspective and those examining only the immediate political aftermath.  The causes of the different opinions are probably more of the quality of information used in forming a judgment rather than the religious, political, ideological positions.  We believe that by presenting the doctrines and indoctrination methods of Falungong, it is possible to resolve some of these differences and establish a symmetric informational base for our conversation.

2. Social Backgrounds


The emergence of Falungong coincided with the rapid and far-reaching social changes since the economic reforms initiated in 1978.  Despite the impressive growth of the economy at a national rate of 8 to 11% during this period, an increasing number of people were threatened with the possibility of unemployment, displacement, and social insecurity such as delayed pension payments and the reduction or the lack of medical benefits.  City dwellers could no longer rely on the government- or work unit-subsidized health care.  Additionally, the population aging problem was not seriously met with adequate policy intervention and psychological counseling (Yu, 1999).  At the same time, health maintenance cost surged with almost all major pharmaceutical companies producing international brands, almost eliminated the inexpensive domestic products for disease treatments.  This was exasperated by the continuous demand to upgrade hospital equipment, where advanced diagnostics tools increased the effectiveness of treatment at an apparently higher cost.  The anxiety about health and the vanishing public health sectors contributed to the emergence of “alternative” health treatments.  It was exactly the “health claims” that started the Yan Xin Qigong (the founder was understood to have claims to clairvoyant powers and moved to emphasize “De” in his Daoist interpretation),
 Xiang Gong (for details, see Gilley 1999), Zhong Gong, and many other breathing/meditation exercises methods in the late 1980s.  Most Qigong schools were a combination of exercises and mediation, and the teachers/founders of those schools often refrained from metaphysical claims.  According to the Chinese State Commission of Sports Activities, they registered over 60 different major schools of Qigong in the early 1990s.  Each school had thousands of followers.

Falungong is often confused with Qigong by many casual observers: same standing postures, similar hand movements, but less the breathing control and methods.  Sometimes it is confused with Buddhist meditation: same sitting postures, similar hand movements, but replaced with a fundamentally different worldview and procedures.  However, according to Li, Falungong is neither or beyond.  He suggests he is “reintroducing” a never-revealed knowledge to a perhaps savable race on the loathsome earth.  In 1992, he started looking for followers around him.  In establishing Falungong, Li’s starting location had all the ripe conditions for a new form of Qigong, a genre he proudly claimed to belong to earlier (FLG E, 4-6, 20) but adamantly denied later (December 25, 1998).  The location of Changchun, an industrial city of 1.5 million people in the Northeast of China, was heavily dependent on heavy industries such as mining and machinery production, a sector that suffered a steady decline in the 80s and 90s.  The people faced uncertainty of their future and became susceptible to “spiritual leadership” including those of dubious kinds.  Existing forms of Qigong and other meditation exercises familiarized people with its suggested health effects and prepared them for any new schools of exercises.  The government classified Qigong as part of the sport activities and was willing to allow the growth of the formal civil organizations and the informal civic societies.  The overall condition provided a ready clientele, an environment of relaxed supervision and confusing regulations to be taken the advantage of.  There were ready consumers.  The stage was ready.  It only took an enterprising Master to make the show.  And Li came.

In those locations enjoying prosperous sectoral development, such as in the coastal cities of Guangdong and Shandong provinces, another force played a role to create clientele in Li’s market.  The rapid mobility in the expanding cities created a pattern of social relations where social trust was difficult to establish and may not last (Beckford 1986).  In contrast, overseas communities based on ethnic identities were relative more stable in maintaining their social connections.  The pattern of development that we were observing in the United States was not the same as that in China
.  These two factors—unemployment and health concern amid rapid economic growth and social mobility—provided fertile grounds for fringe groups in the economically developing areas.

The rapid rise of Qigong exercisers in the late 80s and 90s corresponded to the mounting social problems that the government failed to address by postponing any remedies to compensate the lost security as well as the social support to the aging population.  Most of the high concentration areas of Falungong showed the pattern of such a distribution: “1. [Geographically] Township and urban dwellers are the majority, 2. [Membership] Middle and old age population is the majority. 3. The core is occupied by some well educated” (Yu, 1999).  Additionally, they were located in close proximity of Changchun, the origin of Falungong, and spread to other regions of lower income provinces and the rapid change regions.

While we may hypothesize the correlation between social changes and the interest in alternative health maintenance, we need to examine another aspect of Falungong: its attraction in the countryside (where most of the Falungong reports of maltreatment by the authority took place).  Undoubtedly, there was a lower education achievement in the country when the average years of schooling is around 7 years in the prosperous regions, comparing that of 11 years in the city (World Bank SDI, 1998, CD-ROM).  Li worked on this group of audience by retelling folklores (such as that of the foxes, and python, see JJYZ E, 19), recreating familiar deities, and “reincarnated” as past heroes.  These stories included the now famous tale of his previous incarnations as Tang and Song emperors, and a national hero in Song Dynasty (see Hong Yin).  Targeting the potential core of his followers with advanced degrees, Li formulated a replacement of science.  He provided a framework where science as we know it was impossible, and his approach would lead to breakthroughs in physics
, geophysics, astrophysics, astronomy, chemistry, history, geography, philosophy, social science, and etc.   In deed, it was a complete paradigm shift that human knowledge as we now know it would be turned upside down (Lunyu; Sydney, 3).

There were three geographical areas of development of Falungong: the originating city Changchun and the surrounding areas such as Tianjin, the rapid economic growth areas such as Guangdong and Zhejiang, and the low-income countryside.  There were three types of attraction in Falungong: the health benefits, the moral claims and the story retelling.  If we may infer from the counts of Falungong-related accidents to the general distribution of the disciples, we may identify the centers of Falungong activities in China.  From Table 1, the most affected areas included Shandong, Sichuan (the most populous province), Hebei (including Beijing) and Henan.  The remote areas, such as Gansu, Ningxia, Hainan, and Inner Mongolia, and the most populous and prosperous city of Shanghai were relatively safe from Falungong, though that city had the highest percentage of retiree (65+ year old) population (13.1%).  The case of Shanghai alone disputes the aging population and spiritual vacuum thesis and supports the economic and social change proposition.  Another source to determine the disciple distribution comes from the records of Li’s own lecture and tour circuit.  In the eight years of Falungong, Li either lectured or toured Hebei (including Beijing), Tianjin, Jilin (Changchun), Guangdong (Guangzhou), Shandong, Zhejiang, Henan, and Shaanxi.  Except Shaanxi, all the above provinces had a higher accidental death rate within Falungong than those untouched by Li’s ordinary physical presence.

Often the puzzle to social scientists is this: What in the logically inconsistent teachings escape the notice of so many rational people?  How do the literally low quality writings become an object of worship by highly educated followers?  Next, we shall examine the details of these attractions.

3. What Li Teaches

Our Falun Dafa also has the Falun Paradise.

Li Hongzhi, (ZFL BJE, 48)
The Teleology of Falungong: To where the Master wants the disciples to cultivate

Li declares, on page one of his core Jingwen (literally, the Sacred Book, Scripture) Zhuan Falun
, that he is introducing an unprecedented system to “bring people up to a high level.”  Falun is his own knowledge.  Other gods are not allowed to share it with mortals.  Li has kept it for thousands of years (DFYJ E, 8).  This knowledge is about the existence of the Falun Paradise and the transportations means to travel there.  Practically, it is a promise to bring the disciples to ascend (or as the disciples call it “home coming”) to Falun Paradise upon the “completion of cultivation,” or literally Perfection—though “perfection” is a word reserved for the master (ZFL E, 327; see DFYJ E, 8-9 for a detail description; cf. “The Knowing Heart” 2000, where the disciples translated Yuan Man as “Consummation” instead of the “completion of cultivation” as they consistently did in the past).

The Falun Paradise provides solutions not available by any other means.  Li dismisses “ordinary people” science altogether.  Medicine does not cure any disease but merely postpones them with a worse consequence (FLG E, 12).  Social science does not solve his perceived “moral declines” but only sees it sliding quickly (ibid., 10).  Physicists know nothing about the bounds and the origin of this universe and much less, Li claims, what lies beyond.  No one explains UFO phenomenon.  And the world is ending (ibid., 17; also see Li’s Conversation with Time in JJYZ E).  Li has portrayed himself as savior at this opportune time.  He announces that the ultimate grace of ascension, through him and by following his instructions, to the Falun Paradise.

Nowadays, some disciples may shy away from talking openly about the ascension (this is especially obvious in the English forums, but less so in the Chinese forums).  It would have been a good sign if this indicated a moderation of such claims, thus reducing the dangers imbedded in their social doctrines
.  However, Li himself is still, if not even more, concerned with “completing cultivation” leading to ascension (FLG E, 12; also see “The Knowing Heart” of May 22, 2000).  Ascension is a hot button to press whenever Li needs the disciples to mobilize.  With ascension as the goal, Li is able to “encourage” the disciples to engage in “defending the Fa” (JJYZ E, 41; 77; see especially page 26 for the instruction to those—i.e. everyone—who has yet to attain “completion”).  The disciple’s anxiety corresponds to Li’s repeated assessment of “some” completion was near (as early as in 1994) but are withheld (except to those who “died for the course,” such as the seven disciples in a traffic accident on the way to promote Falungong in the Hainan Province) when the overall environment such as media criticism is mounting.  Since ascension upon completion is the final goal, it attracts followers in spite of the increasing barriers to reach it.

The above introduction is to remind us that, despite the de-emphasis in their English publicity campaigns, the underlying purpose of Falungong is not about “truth, benevolence, forbearance” or “health” but “ascension to the Falun Paradise.”  We would expect a disciple well versed in Zhuan Falun to respond positively to this question: Would a disciple be willing to go to the Falun Paradise without “health”?  We have no intention to explore the metaphysical (or physical in Falungong’s theory) significance of this “paradise”, but we are concerned about how Li teaches his disciples to arrive there.  To the Chinese audience, the emphasis of the Falun Paradise echoes some form of traditional metaphysical beliefs and folklores.  Thus it provides a cultural image of conservatism while such an invention is a radical departure from it—a claim Li is proud to make when he declares that the Falun Paradise is never known to mortals or lesser gods.

The Intermediates: “De” and Gong, where do they come from


Falungong’s final destination is the Falun Paradise.  To arrive there it requires some means of transportation.  Li suggests “ascension in broad daylight” (ZFL E, 327 where it is expressed in Daoist term; see DFYJ E, 8 for a detail discussion).  To be levitating or levitated into the Falun Paradise, the disciples need gongzhu (the pillar of gong) as the vehicle.  The gongzhu is composed of the material called gong, which is transformed by the Master from the De.  The disciples through cultivation, tests and tribulations, and defending the Fa accumulate de.  To give a simple analogy, the disciple gathers fuel and raw materials such as aluminum and alloys to build a plane according to the Master blueprint.  The Master watches in every step and intervenes as necessary.  He also machines the materials into useful parts and assembles the plane.  When it flies, the Master also becomes the pilot or navigator with the disciple as the passenger
. In order to complete this process, one has only to submit to the sole authority.

The bringing up disciples to a high level is such a broad statement that it avails itself for elaborations.  Socially, Li and the disciples claim that it means the improvement of morality by their own definition of the three characteristics of the universe (ZFL E, 29).  Spiritually, they suggest it means “breaking away from humankind” through Falun Dafa (JJYZ, 47).  It is a change of perspective.  If the re-conceptualization were not radical enough, Li furnishes another empirically testable promise that is related to the final completion of cultivation.  He suggests something empirically more dramatic: levitation (flying, ascending) in broad daylight via the gongzhu (for special Falungong terms, see Appendix 1).  That is the final goal of Falungong; a statement that the disciples nowadays often either pretend it almost never exists or de-emphasize in the English debates but jealously defend in the Chinese forums.  To levitate, according to Li, the disciples must replace their current ordinary qi (breath) with the lighter white gongzhu, which is “evolved” from “De” by the Master (ZFL E, 25).

The completion-levitation claim should be cast in the background of several other proclamations Li made in those years.  First of all, to where would they levitate?  Li indicates that there is a Falun Paradise that he founded but never revealed even in the past several cycles of civilizations (ZFL E, 318).  In contrast with other “places” for the spiritual returns, Li declares that contemporary Qigong methods are defunct (ibid., 22), though useful to induce people into learning Dafa (as he does in his first book Falungong).  The drastic difference is the other schools’ lack of “De” (Virtues) in their exercises (ZFL E or C, Lunyu).  If other venues are available for salvation, Li closes them quickly.  According to Li, traditional religions, such as Buddhism, have been “corrupted,” are now full of “superficialities and shallow phenomena” (JJYZ E, 8) with “all black gases in their [contemporary] writings” (ZFL II C, 12-15) and corrupted teachers.  In addition, Li claims that his world is even a better place—he himself the greater Lord of Buddhas (a term not found in Mahayana or the Southern schools of Buddhism).  Moreover, the existing conditions are horrible.  The earth is the lowest form of existence (JJYZ E, 82), a “garbage station of the universe” (see ZFL II, 16) with aliens roaming while the end of Havoc (a form of apocalypse) approaching (ZFL E, 38).

After presenting such a despair spiritual situation for the human race, Li creates the adequate conditions to introduce his own salvation message.  Moreover, the Falun salvation seems to be effortless—the Falun does all the work for the disciple (ZFL E, 43, 184; FLG E, 20-22).  With a long decline of the human physical qualities and morality, Li claims, the Master should have emerged.  He reveals that he himself has waited for several thousand years for this unique opportunity to provide an escape, to right the wrongs, and to redeem the human race
—if it were all that worthwhile.  The easy solution is a method to absorb the white material “De” from the universe toward the Completion of Cultivation.  With the gong (which is material with height but the thickness, thus the volume, is unknown) as a vehicle a disciple could be lifted into the Falun World.  The process is composed of two parts: disciples cultivate to accumulate De, and the Master transforms the “De” into gong as a direct intervention.  However, a disciple should not consider that the Gong should carry one to the Falun Paradise.  To be lifted into the Falun Paradise, a push and a pull are needed.  All is provided by Li with only one pair of requirements: Faith and Hufa.  Though many belief systems require initiates of varying degrees of unexamined trust, Falungong differentiates with a set of unique requirements similar to those used in Christian cults.  First is its prohibition to discuss Li’s scripture, second is the actions of defending the Fa (Hufa) as the proof of the Faith.  We will discuss this linkage below.

As a genre, Falungong is designed to be different from all Qigong schools—by rendering a drastically different interpretation of “gong” (energy) and its causality.  Despite Li used “gong” exactly as what “gong” meant at the beginning to promote his practices (see China Falungong for details of the commonalities), Li dismisses other methods at best as inadequate (for the lack of Virtues), at worse as inviting demon possessions (Futi).  They should be avoided.  In addition, the usual spiritual solutions in other religions cannot exist.  First, there is nothing “spiritual” but “material”.  Second, “intermingling” with other “messages” will deform the Falun (ZFL E, 45, 124, 247), making it impotent.  Li further claims his invention to be beyond all religions, therefore it is not a religion ZFL II C, 7).  Since May 1999, Li has adamantly denied any thing religious in its teachings and exercises (Li’s Letter to the Chinese government dated July 22, 1999).  To found a belief above other religions, Li creates a system that lends itself to interpret everything, including thoughts, as “materials.”  There are no immaterial things in Falungong, and the materials share three characteristics.  The appearance of Falungong theology is that the universe was—in the highest form—made up of materials called “truth, benevolence, and forbearance” (ZFL E, 15), anthropomorphizing the physical world in the largest scale.

The core procedure of Falungong is that it depends on the Master in the creation of the Falun Paradise, and aspiring disciples’ can only be “lifted” to this Paradise with Li’s intervention.  The means is a process called the cultivation of xinxing—to be assimilated into the “characters of the universe.”  The material vehicle is the accumulation of “De” for cultivation.  The tool is a Falun, and qiji (a prominent “energy mechanism” in the earlier teaching such as FLG—mentions 14 times, but almost disappears in ZFL, mentioned only twice in context with Daoism) that the master owns but installs in the body of the disciples for the absorption of “De” from the universe.  For the disciples, they need to accumulate “De” through practicing, trials and tests, and defending the Fa, to value their life less but more for the fame of the Master.  The sociological and psychological transformation starts with the transvaluation of their value system.

Li’s message centers on two elements: Faith and Salvation.  There is no remarkable dissimilarity in this respect between Li’s system and some other forms of beliefs.  However, how to act upon the beliefs differentiates Falungong.  Li claims that the advantage of Falungong is that it has no rituals or observances to follow (except pronouncing his name at each sermon/exercise, see Appendix II of DYMF E, 35), and it functions like a automaton once installed.  The cultivation (nurturing) of the Falun can be done anywhere, anytime by anyone, including the two-, three-, or four-year olds (see Li’s praises to reports of such in Switzerland C, 38-39).  The wonderful goal of the Falun Paradise has few requirements other than faith and devotion, and volunteering sacrifices of the “self.”  However, to convince the disciples that this faith is well founded, he tells several narratives to indicate his personal lineage.

On its foundation, Li adopts the Buddhist concept of reincarnation, which he repeats in his collection of (literally substandard) poems “Hong Yin”
 (the Songs of Hong, where Hong means “tremendous (in size)” and is also part of his first name Hongzhi) by “recalling” stories of his past lives as one of the greatest Tang (618-907) Emperor, a traditionally considered wise Qing (1644-1911) Emperor, as well as a national hero in the Song Dynasty (960-1279) (See Hong Yin, 22-4)
.  By demonstrating his royal and heroic genealogy, Li confers to himself the sense of historical importance through the reincarnate of the most powerful.  Also, it implies that the karmic forces play various roles in one’s reincarnated destination after this life.  To impact beyond “this” world after “this” time is probably the most challenging religious question in history.  It is about human finitude.  Li solves it easily: the cultivators are to be transferred, materially with Benti, to The Falun Paradise (DFYJ, 8).  Falungong is such a method for disciples to be brought to Li’s Falun Paradise beyond this universe by following the Master (ibid., 7), and by doing five sets of exercises plus fulfilling all the Fanan (the crisis of Fa, tribulations) tests designed by the Master.  Moreover, Li emphasizes: it is the last chance, no more (ibid., 11, 91; JJYZ E, 82; cf. “The Knowing Heart” of May 22, 2000, where Li seems to indicate a “shipwreck” for the disciples).

We consider Li’s teaching as advocacy of a total dependency theory.  The condition of salvation is, unlike many other religions, not a teaching of self-help but waiting for the fated intervention by Li himself, who also willed the predestination of the disciples.  Socially, such a belief system is what a cult needs for it provides a foundation of fear for the withdrawal of the grace by the “Master.”  Removing human autonomous agency creates an opportunity for indoctrination.

The Methods of Indoctrination

I am a person who will not say what he does not want to say, but what I say must be true.

Li Hongzhi (Zhuan Falun E, 331)

It is clear that goal of cultivation is toward the Falun Paradise.  However, to the uninitiated, the emphasis is not completion as a result of enlightenment but the attraction of the promise of completion.  Qigong and other forms of Eastern religion at various degrees require some self-cultivation—a reliance on oneself.  Falungong’s appeal is, as it advertises, its easy access to the supposed finest results provided through a mixture of inconsistent doctrines.  It cannot succeed in the competition for theoretical completeness and consistency in other traditional following such as Buddhism.  How did Li make it to millions of followers?  An evolutionary view of its development requires a close examination of the doctrines and how they are taught.

The pedagogy Li uses to spread Falun Dafa includes intensive and exclusive methods.  The first one is the requirement for the disciples to read, or to memorize his “scriptures”, and refuse to read any other book concerning Buddhism, Daoism or Christianity.  The reason given for such a treatment is very special.  Every word in those books contains “impure” messages that all the deviances hide behind, whereas every word in Zhuan Falun contains Li’s Fashen (ZFL E, 369).  Typically, an initiate should read Zhuan Falun from cover to cover without interruption—once, twice, … without thinking or evaluating it, until it is completed accepted as truth.  A failure to convert after repeated readings must be “sought within” the initiate, or sought without for demonic interferences that may include family members.  The remedy is similar to “thought reform”: read until one drops.  Li even suggests that a ten-thousand reading would still reveal new discoveries (Sydney E, 4) and each word in the “scripture” had a Falun behind it (ZFL E, 369).  After the initiation, the Fashen would supervise the disciples (ibid., 226), keeps them from going deviant.  Thereafter, a disciple should not, again, read any other books of spiritual nature.  Li calls this “the none other method,” and threatens that “the Falun will become deformed” otherwise (FLG E, 67).
There are other procedures to the above.  After the individual indoctrination, the would be disciple would join a free 9-day initiation class called “introduction exercises.”  There is also a safeguard against attrition in the form of collective cultivation where disciples should hold daily 1 to 2 hours exercises in public places and regular “discussions” at one of the disciple’s home
.

In addition, dissimilation and recruiting via the Internet (see Appendix 2 Falungong Websites and Active Locations) is on the rise.  Since the establishment of reorganizing the Falun Dafa BBS in 1995, the centralized Falun Dafa website was created in 1998, hosting Li’s books and articles, and a Bulletin Board.  In 1999, around July, Minghui.ca was created and declared itself to be not related to the official site or organization of Falun Dafa, so as to provide a shield for the core organization
.  These means of communication serves as an organizational tool as well as a pedagogic complement.

The multiple pedagogical methods form a system of indoctrination at the personal, group, and organizational levels.  They serve as vehicles of aggressive recruitment, introduction and reinforcement of a belief system that are based on several uncanny approaches: deception and creation of new myths, and reaffirmation of tests and karmic tribulations.

Deception

If I disclose the truth, I will be teaching an evil practice since there will definitely be those who learn the Fa because of this.

Li Hongzhi, (JJYZ E, 21)


Li’s words are a cover for not telling the truth.  However, as the classic logic question goes, is he telling the truth when he openly said so?  By deception, we refer to the practice of knowingly dissimilating false information.  It is different from the utterances of disillusionment where the actor may sincerely believe in what is said.  Moreover, there must be a motive behind deceptive practices.  We guess there may be two purposes in such a practice of compensating for what is lacking: scientific knowledge and theological sophistication.  The first motive is obvious in Li’s own “scriptures”—to impress the audience with the profoundness of his new system.  The second one is to manipulate existing knowledge or belief systems to validate a system that cannot withstand scrutiny.  There are evidences that Li is deceiving the audience in both his teachings of science, religious teachings, and the establishment of social norms.  We call them deception because Li also admits his inadequacy in all these areas.

Scientists have criticized Li and his followers for creating a deceptive science by misusing scientific terms and theories.  Buddhists compare the traditional and current interpretations of the sutras and Li’s creative adaptation of its terms.  Social scientists and observers question Li’s denial of the existence of any organization while demonstrating the ability to mobilize tens of thousands disciples in a short time.  The disciples’ usual responses come in one package: our knowledge or frameworks are incommensurable.  This happens most frequently in the disputes of scientific terms (see Fang, 1999a-j), definitions and behaviors of organizations and social responsibilities (Deng, 1999c).


It is no coincidence that the first batch of criticism of Falungong came from the circle of scientists—almost as early as the Buddhists.  In the first sentence of Zhuan Falun, Li claims: This is the ultimate science.  In that “scripture” the word “science” (other than in proper names) appear 38 times, leaving an impression that Li is discoursing a transcending principle.  However, Li never follows any scientific principles in his deliberation, and deliberately distorts scientific facts for his own purposes.  Several examples would illustrate this deceptive practice.  Li once claimed that he had seen many (as many as 81, according to some tapes obtained by Yizhou Kan of Hong Kong in its May 7, 1999 issue; same passage is also in the CCTV edition of “Falungong, a Critique”) cosmic explosions (caused by the downgrading morality “De”) leading to the destruction of the earth and its many “prehistoric” civilizations (ZFL E, 191; ZFL II C, 44; Sydney E, 8, 15; FJ C, 3 where he expressed it rhetorically as a question) while admitting his “feeling” of inadequacy of scientific knowledge (Sydney, 3).  However, Li later maintains his theological conclusion while denying that he ever predicts another destruction (see Minghui’s bulletin 06/03/99)
.  To prove the existence of advanced pre-historical civilizations, Li frequently borrows materials from Western catastrophists and pseudo-archaeologists (Chinese media are used to reporting these rumors as “scientific discoveries”, and apparently that is how Li acquired them), such as, that the moon is a hollowed artificial object created in the past by earthly beings for illumination at night (Switzerland C, 9), the pyramid is also a prehistoric creation—sunken underneath the continents, resurfaced in the tectonic plates movements—only to be discovered by the Egyptians for their own storage use (ZFL II C,  8).  Since Li is a junior high school graduate lacking any scientific training, it is not surprised to find that Li’s “scientific” teachings are full of misconceptions and blunders. For instance he taught the disciples (including some having advanced education in astrophysics) that one may witness things having taken place 150,000 light years “ago” in another 150,000 light years to come (ZFL C, 66; cf. ZFL E (2000): 191; after his critics points out “light year” is not a unit of time, the second sentence is translated as “year” instead; cf. ZFL BJE (1998): 88, the “light year” is accurately translated) but may do so in a shorter time with the help of Falungong.  He claims, by quoting his disciple’s words, knowledge of all science (Sydney E, 3) in the same breadth admitting inadequacy
.  If such self-awareness of inadequacy does not stop Li from teaching other branches of science, it should serve as clear demonstration of his intentions to deceive.  In Li’s answers to questions of physics in his Geneva lectures, he talked about all fields of science, occupying three quarters of his lecture:

Are you asking about science!  If I told you, it would only to satisfy your desiring heart of curiosity, then magnifying your attachments.  If I did not [answer it], but you have asked. …  “The fastest speed was not restricted by time.”  But to you humans, you will never understand the true content of this sentence (Switzerland C, 9-10).

Therefore, speed (traditionally a function of distance over time) had not time, therefore things happened 150,000 light-years ago (sic) could be seen in 3 or 2 years in a varying time-field.  Li concludes: “Human’s understanding of the Truth, understanding of materials, understanding of life, the concept of the universe, and the understanding of many things are wrong, including our human evolution.”  The negation of human knowledge is to remove rational critical thinking, paving the transformation to submit to Li’s alternative.  According to Li, not only Darwin’s theory of evolution is “the biggest shame and scandal of this human being”, but also Newton’s Law of Gravitation is clearly wrong (the Frankfurt lecture, May 30-31, 1998). Li’s anti-science position could be best summarized as follows with his own words: “The aliens have introduced modern machinery like computers and airplanes. They started by teaching mankind about modern science, so people believe more and more science, and spiritually, they are controlled. Everyone thinks that scientists invent on their own when in fact their inspiration is manipulated by the aliens.  In terms of culture and spirit, they already control man. Mankind cannot live without science.” ("Interview with Li Hongzhi", Time Magazine Asia, May 10, 1999)
On a personal level, Li manipulates his own vital data to market himself as a superior being (the Lord of Buddhas), thus Falungong as a superior faith (ZFL E, 48, 128; compare a contrary claim in an interview with Agence France on July 22, 1999).  According to verified records, Li on September 24, 1994 asked the local police in Changchun to change his birthday from July 7, 1952 to May 13, 1951, coinciding with the birthday of the Buddha on the Lunar calendar (the eighth day of the fourth month).  Later, he denied ever doing so (“Some people spread rumors that I changed my date of birth, and this is true,” another good example from the ambiguous use of language), and dismissed the birthday’s significance all together (Li. June 3, and 22, 1999).  If the above facts are contributed by the Chinese government sources, Li and his disciples’ actions also provide another clue as to evaluate “cultivation” history of Li’s.  In the earlier editions of Zhuan Falun, there was a brief biography describing Li as a practitioner of some gongs and Fa at the age of eight, being visited and sought out by some Daoists (Zhen Daozi, or the True Daoist), Buddhists (Quan Jue, or Fully Enlightened) and other qigong masters.  This information is removed in subsequent reprints.  Instead Li claims that he was never here a cultivator (Switzerland C, 12) and was born with this supernormal ability of Falun.

In our “Introduction” we call into question one of the standard practice of cults (Martin 1997, 23) of re-assigning new definitions to old terms.  Li does exactly that in his deceptive use of the language.  This covers both the abuse of terminology in science (such using “light year” as a measurement of time), religion, and common sense language.  He openly declares, only belatedly (1998), that he abhorred the use of common language, and would use words and phrases not found in dictionaries and without definitions (Changchun C, 5, 34).  He blames proper language as a barrier of communication and being insufficient for the Dafa.  On the other hand, he claims “The principles that I have taught are the characteristics of the universe and the essence of the Buddha Fa, which are truthfully expressed through my language” (Sydney E, 3).  Therefore, is language a reliable means to communicate?

Li never consistently commits to any of the positions in his theories.  Such a habit in language complicates the problem, if not provides a shield to disguise untruthfulness.  In practice, Li does not warn practitioners in the earlier years of the modified meaning of terms in his “scriptures” (the Lunyu, which vaguely indicated that the language is “not beautiful or formal,” is added after the third edition of Zhuan Falun, in 1996).  This has been the point that Buddhists have the greatest disagreement with Li: he changes the meanings of the Buddhist and Daoist terms for his own use and degraded others as inferior Buddhism (for the last point, see FJ C, 3-5; for specific negative comments on a school of Buddhism, see FJ C, 75).  Recently, Li was disavowing his own words through the “unofficial” channels
.


Another deception is creates for both the public and disciple’s consumption.  It concerns with the collective behaviors and how common sense language would describe them.  Li from the very beginning to the very end insists that there should be no organization in Falungong, just as “the Great Dao is formless and the Great Fa is shapeless.”  However, past records and recent trials in China revealed that there was, and probably is, a hierarchy of leadership.  Though the group left an impression as per Li’s instruction that it was “loosely managed,” It only served to maintain direct control without appropriate responsibility.  Throughout the years, Li is jealously guarding his personal authority.  He is involved in planning of the group activities by telephone and fax (as revealed in the recent trial of Li Chang—former leader of Falun Dafa Research Institute in Beijing), and now via the Internet (see Li’s “scripture” on July 1999 where he summoned his disciples to defend to Fa).  The existence of an organizational hierarchy
 and the stubborn denials shed light into what kind of organization Li was denying about.  “No organization” allows the organizers to avoid both legal and moral obligations to the society by attempting to avoid the consequences.


Perhaps the most important deception is that of the health claims.  In practice as well as admitted by the Falun Dafa Research Institute (an organization headed by Li), Falungong promises health effects (JJYZ E, 79; Falun Dafa Bulletin, June 03, 1999), contradicting the passages in Zhuan Falun where Li disavows any help to those seeking health (JJYZ E, 40) or evades such responsibilities (Li July 21, 1999).  Such a “disclaimer” is a thinly veiled disguise: there is no promise of health if the disciples are too sick or are seeking health; but health would be the disciple's if the disciple is a true disciple.  The good/improved health shows that the disciple is a true one.  The disappointed disciples have only themselves to blame.  This is even extended to the Falun protection in tribulations and accidents.

Creation of new myths


A distinction of Falungong is Li’s authorship of novel ideas coated with science.  Most Eastern faith or belief systems do not appeal to science as its foundation, nor do they claim to prove science as the inferior derivatives of religions.  However, Li suggests that his Falungong could replace the existing knowledge system of the “ordinary people’s view” of science and technology.  In this, Li tells stories of the “periodical destructions” of ancient civilization on earth (ZFL E, 117).  This myth is closely related to Li’s doctrine of the decline of “De” (ibid., 147) where the remedy should only be Falungong.  The destruction, or the end of Havoc, or the end of Dharma, is caused by the human immorality such as homosexuals (Switzerland C, 14) and biracial marriages.  On more than one occasion, Li claims, or admits that he has profound scientific and historic knowledge (Sydney E, 3, 8) that is not based on the narrow scope of human knowledge.  To prove his point, he creates several theories to describe his Falun Dafa, including an astrophysics based on his understanding of the relativity theory the foundationof which he previously admits to be ignorant of.  In one of his theory of relativity, as advanced by one of his disciples in a Californian university, it is stated that it is possible to have the Falun travel faster than any known speed through wormholes.  Therefore, the Master could be everywhere, including beyond this universe, simultaneously.  To anyone with less advanced training in physics, Falungong may prove to be a “breakthrough.”
In the area concerning less sophisticated technology, Li’s disciple, Zhan Jingyi, made a claim of observing the formation of new chemicals in the steel furnace with his Yuanshen (primary consciousness) out of body and into the hot furnace.  He applied for a patent stating his unique methods of observation through Falungong.  From 1995 to 1996, disciples cited Zhan as their pioneer in science and technology. However, Zhan seemed to be competing for attention, overdid himself, and even interfered the number of attendants in the “exchange conference” that Li supported.  Zhan was dishonorably “dismissed” by Li in a letter (June 26, 1996) to the Shijiazhuang General Council and passed onto other Councils.  Li cited a good reason: Zhan should preach to the unconverted scientists but not to the disciples.  By lecturing to the existing disciples, Zhan was “interfering” the “normal practice” and competing for authority even though his “researches” were anticipated in Li’s methods.  Later, Zhan’s was discovered plagiarizing existing researches (see the letter from Handan Steel Research Institute).  Nevertheless, the “scientific” disciples continued this line of work to date (see The Miracles: Cause and Effect, below) only as a tribute to Li.

The Buddhists took issue with Li’s impersonation of Buddha in his various postures: sitting on the lotus flower, halos around his head, and wearing the monk’s robe.  Sociologically, Li attempts to create multiple identities, one with the images in Buddhism, one with qigong, and merging into his unique form.  Li on the other hand emphatically denies he ever intended to do so (Falun Dafa Bulletin, 5/21/99).  In fact, there are disciples defending the Master still insisting that the halo was not produced with the Photoshop©, but a real miracle on the film.  The creation of a new Buddha is the central theme throughout Li’s “scripture” of Zhuan Falun and his subsequent talks (such as Switzerland C).

Peer pressure and the evil forces


The purpose of “collective cultivation” or “group exercises” is two-fold.  One is to make Falungong more visible (ZFL E, 139-47); the other is to create group pressure in the methods of learning “from each other through discussions and interpretations and by exchanging experiences and views” keeping in mind that “There is only one master of the Great Law” (ibid., 67).  This is important to the new initiates.  Without peer pressure, a group may lose its members through attrition (Yamaori 1995).  This is where the assistants at various levels played an important role before 1999.  Their job was, according to Li: “Must organize learners to practice exercises actively;” learn only Falungong (DYMF E: Appendix III); and (omitted in the English version) “promote Dafa, teach earnestly; actively collaborate and support all work assigned by the General Council”(DYMF C, Appendix III, translation is ours).


Another indoctrination method is the introduction of the evil forces.  Li suggests from time to time that there is a zero-sum in goodness and evilness in the universe—a warning to the disciples that “People who have committed unpardonable evils will also come to practice cultivation” and they should be aware of such existence (ZFL E, 36) because the evil forces (contrary to his principle of zero-sum) outnumbered “the genuine Qigong masters many timers” (ibid.,87).  Moreover, there is a possibility that one “practicing an evil cultivation way unknowingly” which is “too widespread” when people had “wrong thoughts on their minds” inviting demonic forces (ibid., 192-4).  Those falling into such a trap would suffer “total disintegration of all of his cells” (ibid., 69).  It casts a damnation spell to any thoughts of defection.


This evil force indoctrination proves to be very effective, as some disciples are believed to be looking for evil in all oppositions to their activities.  However, it is also believed that such a teaching induces psychiatric disorders, which violates the individual’s personal integrity.

Tests through conflicts







What will you cultivate without any conflicts?”

Li Hongzhi, (JJYZ E, 16)

With the above safeguard in place to insolate the disciples from outside criticism and reflective critical thinking, the “completion of cultivation” becomes a sole issue.  Cultivation demands conflicts.  Conflicts can be “properly” used with the final indoctrinating method involving the “defending of ‘Fa’”.  This is expanded recently from a personal level to a collective level, following some open criticism of Falungong since 1996.  It appears more like an organizational behavior bearing political motives when hufa is put into practice.  The original tests were limited to the test of personal forbearance to frustrations, accidents, diseases, and failures.  Li advises his disciples to treat them as an upgrading opportunity.

At all times, disciples with faith should believe that Falunn Dafa would safeguard them and resolve all these problems for them.  To a true disciple, Li has availed his own Fashen (Dharma body, that is Li himself) to them.  The effects were reported to be miraculous.  There were reports that cycling disciples survived head-on crash onto vehicles with the damages only to the offending car, some got out of accidents without harms, other fell from a cliff but only to be lifted in a pleasant soft landing.  The Internet helped to spread the “good news” rapidly.  They were testimonials of the omnipresent and omnipotent Master’s Falun protecting the disciples.


On a personal level, diseases are seen as tests of the resolute of the disciples.  They should not worry about treating the disease but instead continue practicing Falungong.  Diseases are a karmic manifestation that can only be reverted with Li’s methods (Sydney E, 23).  Doing so would upgrade xinxing, curing all diseases including leukemia (see Minghui’s report March 25, 2000).  It is taught that true disciples do not need medicine, and those who seek medical treatment for their diseases lack faith in Falungong (ZFL E: chapter 5).  To the extreme, even children cultivators should observe this rule.  The results are so “normal” to the disciples now that few would even talk about them.  Through each episode of the tests, the confidence is reportedly increased.


The latest addition to the test was more difficult and involved some collective work.  On June 2, 1999, Li issued an ominous warning: “I do not know how long they will endure” the opposition in China (recall that the Chinese government did not act on Falungong till July 22, 1999).  With this signal, he declared, through Minghui (June 23, 1999), that the next upgrade must be done in defending the Fa.  From then on, upgrading involves a higher price.  Li claims that he tailor-made these high-price high-yield opportunities for the disciples.  However, previous tests were issued with a no milder tone.  In Li’s answer to Changchun disciples (July 26, 1998), he challenged one of them asking whether true cultivation meant staying at home to cultivate instead of joining a petition protest, Li tersely replied:

What do you mean by firmly and truly cultivating?  As if all of us have not heard your tone?  That is, you did not participate [in the Beijing protest of the Beijing Television Station in May 1998], and you are the one who “firmly and truly cultivate”?  Is it what you mean?  Your words were merely finding an excuse for forsaking by yourself a chance to complete cultivation.  You are playing tricks on me
.  The reasons cannot have been expounded by me more clearly.  Every event, whenever such a big event happens, is the best test to the disciples to march the best step toward completing cultivation.  It was the best chance.  Some of us made the stride, some still considered themselves as firmly cultivating by staying at home.  Completing cultivation you are not moving toward.  I will see what else you can do.  You do not want completing cultivation.  Cultivating!  For what?  Why not for completing cultivating?  In fact, you are looking for an excuse for yourself, an excuse for your another heart.  It was not firmly cultivating and not moving, are you firmly cultivating at normal time, such unmoved? (Changchun, 19)

The purpose of Li’s message is clear: do not consider the possibility of completing cultivation alone, it demands collective efforts, contrary to the individual salvation that the “scriptures” has indicated (transporting whoever completed cultivation).  New tests are required for the entrance of the Falun Paradise.  To pass the various tests, a disciple must join the collective and benignly aggressive activities.  Such collective activities guarantees the uniformality that restricts independent thinking—one should not have a second heart (thought), nor question the Master’s motive, but to act upon his evasive “scriptures” according to the “best” intention.  The Hufa activities also subject every disciple to the uniformed treatment as the opposition.  However, acting upon clear signals is not blame-free.  The disciples should do as the Master wishes at a hint, saving him to say the obvious and sparing him the responsibilities (as Li demands, see Switzerland C, 22).


We believe, from the above analysis, that Li’s method is dangerous.  It uses deceit to attract new members.  It uses intimidation and psychological abuses to keep existing members.  It encourages social conflicts by advocating a anti-social doctrine of the separation between the “graced” and the “ordinary” people.  It further attempts to use political authorities to enhance its status.

The Value System

In order to explore this [Falun Dafa] domain, humankind must fundamentally change its conventional thinking.


Li Hongzhi, (Lunyu, 1996)

As a practitioner, your path of life will be changed from now on. My fashen will rearrange it for you.








Li Hongzhi, (ZFL E, 132)

The transvaluation, to borrow Nietzsche’s word, or “new birth” as the Barnharts suggest (1981), starts as soon as a potential disciple comes into contact with Falungong.  Li in fact lays down the ground rule: to give up all human attachment for anyone to achieve the complete cultivation (ZFL E, 28).  This contradicting human life with the Falun life is the starting point to “gradually abolish attachment and various desires.  Oftentimes, what our humankind considers good is usually bad from the perspective of higher levels” (ibid.,, 30).  Li adds to the list of things should be given up: “fame, profits, and sentimentality of everyday people” as preconditions for complete cultivation (JJYZ E, 43).  Li further defines these terms: fame refers to other religious people who are only “Paying lip service to teaching people’s hearts to be good and leading people back to the pure land,” namely other religions’ self promotion (ibid., 45), and for those “assistant” acknowledging recognition (ibid., 56) or seeking to be a “second master” (FJ C: 9).  In practice, Li himself never avoids fame and is very glad to claim any positive credits, such as the piling up of the official proclamations of Li Hongzhi Master Days in one state and two-dozen cities and counties in the United States.  The profit that Li opposes is that from teaching Dafa by his assistants.  They should not accept donations, for fear of future conflicts and achieving independence.  However, Li makes an exception for himself: [Donors should] “contact the Research Society and we will have an over-all arrangement, to centralize in establishing a cultivation base” (DFYJ E, 79).  It is not whether to accept money but who should accept it.


Li does not elaborate on the human sentimentality in the published works.  However, the overall suggestion he makes in “Breaking with Humans” contrasts the loyalty problem: “You cannot always rely on me to bring you up to a higher level while you, yourself do not move.” … If you moved only when I explicitly told you so, but otherwise unmoved, … “I cannot recognize such behavior as cultivating practice.  At the crucial moment when I ask you to break away from humans, you do not follow me.  Each opportunity will not occur again” (JJYZ E, 66).  Here, Li shows his jealousy of the disciples inner most sentiment that prevents spontaneous loyalty.
About the earth and human society

Out of selfish desires, however, man is undermining this last hope the universe has granted him, thereby incurring the wrath of heaven and earth.


Li Hongzhi, (JJYZ, 82)

In Li’s cosmology, especially those reflected in the earlier version of Zhuan Falun, the earth is a trashcan in the universe.  Though current editions are cleaned of this type of vivid language, the ideas remains and reappears if pressed (such as that quoted above).  According to Li, at the moment, Aliens roam over the earth, pretending to be humans, trying to take over the human bodies, procreating with country girls and trying to take over this earth (Switzerland C, 37).  They escaped the purge conducted by Li in outer space and arrived with UFO’s recently
.

Human life itself is not that glorious either.  Computer users, such as the authors and most readers, are all labeled and manipulated by the Aliens while the Aliens are planning to take over the earth (ibid., 36), a theme similar to that of the sci-fi horror film Progeny released shortly before Li’s Switzerland lectures.  The cause of such calamity is human, especially those computers and modern technology users who rely on ordinary people’s science and abandon De.  The higher gods consider humans unusable, to be replaced and destroyed.  The Buddha may have compassion, but he is at a lower level, helpless at best in Li’s cosmic scale.  To the greater god such as the Lord of Buddhas, the Buddha is a mere human, and humans are microbes.  The saving grace is that Falungong could remove this Alien-infested layer through the cleansing of the disciple’s body.

In Li’s view, the human society has long been corrupted.  It has no moral compass and is “on the verge of total collapse” (ibid., 82).  This extends, “When heaven deviates from the Tao, the ground will crack, the sky will collapse, and all the cosmos will be empty” (ibid., 16).  Even the heavens in other religions are not safe from this purge.  Again, Li is promoting Falungong beyond the universe by predicting an apocalyptic disaster on the scale of the universe.

Accepting Li’s valuation system is a step toward removing human confidence and dignity.  The disciples would be obedient to only one rule of the universe under the fear of the last salvation (JJYZ E, 82).  This is how Li starts with giving up the “unseemly” side of human desires, with high moral sounding, and progressed toward a self-despise and the general despise of human race.  We cannot see any personal integrity enhancement in this teaching.

The Variations in the Messages


As we have compared the various versions of Li’s “scriptures”, it is necessary to provide an overview of the evolution of the sacred texts.  It is understandable if a scholarly work needed constant updates and revision.  It is possible, though much harder, that a canonized text could be subject to alterations.  In FLG, Li is teaching a kind of Qigong that are merely above his competitors for the inclusion of “De” and the separation of “Gong”.  There, Li is paying much attention to the surrounding environment of the field of cultivation.  Li promises that by doing his exercises, the qiji (energy mechanism) surrounding the students (“disciple” is a future term)
 would improve.  Two years later, with probably hundreds of thousands followers, Li dropped the concept of qiji—environment should not be a factor as long as the faith is strong.  This is a shift inside Falungong.  With qiji, Li is following the traditional Qigong concept that the cultivation should take place in some tranquil environment.  Without qiji, disciples now could cultivate more publicly, even in the busy thoroughfares in the cities.


As Li’s message moves toward establishing his own system, the literal quality of the “scripture” seems to be worsening at the same time.  China Falungong (1993), the first book, is rather logically organized and readable.  Zhuan Falun (1994) becomes a mixture of novel ideas and unexplained conjectures, and it starts rejecting ordinary people’s judgment.  Da Yuanman Fa and Jingjin Yaozhi, two later edited collections of lectures by Li are sometimes impossible to read and incoherent in themes.  On the other hand, the English and French translations smooth the edges in the Chinese texts, but they involve omissions and deviation from the Chinese original “scriptures”.  If the dropping of qiji is due to the evolution of Li’s view of the conditions to cultivate, the next example has practical reasons.

Li and his disciples’ treatment of the “scripture” in English is rather “casual” in some crucial points provided in multiple language versions.  For example, there is an omission of one page in the English and the French versions of Falun Gong, a book that is designated for the beginners (as indicated in the English version).  In its place is Lunyu, the standard disclaimer on linguistic clarity.  The omitted page (October 1993, 2nd Edition) includes the following message: 

Now I have passed the Fa in over a dozen cities all over the country, and had students numbered to over one hundred thousands.  Some leaders of the state governments have come to attend the classes and learnt the gong.  They persisted for a whole cycle of class.  They had given Falungong great interest and forceful support. … The effectiveness of spreading Falungong and its smooth development is closely associated with the leaders of the state government and leaders of the Qigong (FLG C, 2; emphasis added).

It is possible that the omission is of an oversight and that it does not have any doctrinal values.  However, it coincides with Li’s later insistence on his non-political nature reflected in his 1999 “scriptures”.  In enhancing his status, Li uses all publicity available in the earlier years from the government and political resources: joining the government-sponsored activities and exhibitions, giving speeches and lectures to the government institutions, and recruiting high officials.  Li is skilful in using governmental forces to his advantage, then in China now outside China.  The first page of his first book underlines a governmental support that he needs and a clientele in the government leadership (Li is the Master to them).  It meant more than organizational legitimacy.

While there is nothing extraordinary to have two different prefaces to the same book, English readers miss a very indicative page ever since Li maintains that he did not want to be associated with any politics or government bodies.


Another case is even more conspicuous: omission of one rule in the English version of the Appendix in Da Yuanman Fa (The Great Perfection Way, the French and Spanish versions retained this rule)
.  The omitted rule specifies that the “assistants” should promote Falungong wherever, whenever and whatever (as discussed in on page 13 of this paper, and see footnote 29).  Given the gravity in the attitudes of the disciple-translators gives to Li’s “scriptures”, it would be difficult to see such an omission as unintended or without Li’s consent.


Perhaps the most striking misinterpretation is the translation of “Purging Demon-Nature” (original dated March 23, 1999).  In that scripture, Li is disputing a rumor spreading among his disciples following their “Experience-Sharing Conference” in New York in 1999.  The Chinese version, by quoting hearsays, faithfully reported a [fake] message that the Master was “leaving” [the earth] bringing with him some completed disciples.  The text included a paraphrased message that suggested funeral (this-after) arrangements for the completed disciples.  The problem was serious enough that Li responded harshly to such rumors.  In the English version, it appeared as much ado about nothing in its weakened language.  The English “scripture” is less clear as the intent of the rumor: “… that Master would leave, taking some practitioners with him. … that they were making their final arrangements, or that the Master would leave and take so-and-so with him” (JJYZ E,  77).
  The translation puts an open suggestion in the rumor
 into an ambiguous speculation, reducing the seriousness of confusions (probably suicide plans that Li condemned) among the disciples.  These examples show that Li is practicing a selective Falungong “method” according to the different backgrounds of the group.  The messages are somewhat milder in the English version.  If one doubts that such a difference might yield two different groups of disciples, one may rest assured that would not happen.  What unified Li’s message are the roles assigned to himself and to the disciples in the group.

4. The Roles inside Falungong

A contention often raised by the Falungong disciples and defenders is that the critics are not insiders, therefore, any understanding other than theirs (the insider) is mistaken.  We dispute this proposition on two foundations.  First, there are observable behaviors that are open to objective evaluations.  That is, when people behave, we can see and measure their activities.  We can know, to a certain degree, their causalities.  Even when a disciple declared seeing a city-size Fashen of Li’s over Beijing, we may listen or read his/her description and test the collaborating evidence, or we may observe such observers’ behaviors—such as would he or she talk to such a Fashen—to identify their mental states.  Second, because Li insists on passing his “great law” to the world, there are publications in many different languages that can be read (though they may differ from the live lectures in the usage of words and tones).  We cannot believe that the disciples were insiders of Falungong before they came into contact of Falungong (a book) or Zhuan Falun, as Rachlin indicates, 98% of the disciples have never met Li.  Publication (including the electronic format) is the means of communication to most insiders.  If it is the same text we are reading, our interpretation deserves consideration.  Moreover, our observation from “outside” allows us to compare this group with other groups, an advantage deprived of the “insiders.”  In this section, we rely on Li’s publication to discuss issues relating to their internal relationships.

The Role of the Master (Shifu): I am the Savior and thou shall obey

Margaret Singer (1996, 8) identifies that a self-appointed leader is an essential component of cults.  Falungong does not disappoint cult observers in this aspect.  There is only one leader in Falungong.  This distinction between the leader and the followers can be made according to the role of the Master among the various organization of believes: The responsibility, the credit and his/her relationship to the disciples.  The major responsibility of cult leader is the sole personal authority of the interpretation of the doctrines.
The difference between Falungong and other cults is most significant in the role of the Shifu, or Master, or Fatherly Teacher in literal translation.  According to Martin (1997), cults may change their leaders in the process of doctrinal disputes.  However, this is impossible in Falungong.  The Master’s status cannot be disputed: he is the author and sole interpreter of whatever he writes.  To discourage different interpretations, Li does not allow the existence of local “spiritual” leaders to exit, but only allow them to organize simply as tools at the Liangong dian (exercise spots) level, or as functionaries in the communication channels.  The Doctrinal authority and the salvation possibility rest with the inventor of Falungong (Fajie C, 18).  This status is safeguarded in the doctrines themselves (see DYMF E, 35 where Li imitates the Buddhist sutra, insisting “All the disciples must say ‘Master Li Hongzhi says …’ or ‘Master Li Hongzhi states …’ in the activities of publicizing Falun Dafa”).

The original promise of Falungong is “daylight ascension” to the Falun World.  This promise seems to be in defiance of gravity.  But it can be achieved by replacing the qi with “Gong” through the improvement of the soul according the design of the Master.  Though calling it the Buddha Law (Fofa), Li never goes beyond quoting a single phrase, not even a complete sentence from the traditional sutra.  Instead, his “articles” become the new “scriptures”.  In these “scriptures”, Li reveals, such as his Frankfurt Lectures, a “secret” only to enhance his own status: “I talked about enlightenment in the past, and revealed a heavenly secret never touched before, it is “xiu (exercises) on yourself, gong relies on the Master.  For thousands of years the understanding had been xiulian is a self-exercise, self-improvement, actually, you exercised toward nowhere (or nothing) if there was no Master to control you, to solve the problems” (Frankfurt C, 4; translation is ours).

The Master thus controls the source of “Gong” (energy) with which the disciples would achieve Completion of Cultivation, forcing them into total dependency.  However, since the disciples depend on the Master to “transform” “De” into “Gong”, they have an inherent interest to know their progress (in case they could not meditate at that top of the gongzhu or lost the reference point).  Therefore, the disciples often ask, when that day would come (Switzerland C, 12)?  And a typical answer from Li is:

You will later know after Completion of Cultivation.  I originally intended to tell everyone this situation of mine.  From current situation, this matter is more and more impossible.  Why it is impossible?  Because the future will not allow people know my existence, so I do not want to leave my situations (to you).
  As for you, once you reach Completion of Cultivation, you will know.  At that time, you use all the language, but cannot describe how great your Master is! (Applause) From my subjective view, at the earlier stage I was very reluctant to let you know your level (Switzerland C, 26).

And

Thus, from where I stand, the understanding of life, positive and negative life, is different from yours.  This you do not [will not]
 understand (ibid.,, 56).

The separation between the Master and disciples is an eternal divide in knowledge and status.  For the Master is the savior and the omniscient being, the disciples are at best to become mere Buddhas or a god of lesser significance
.  Based upon this doctrine, the Master also controls the progress of the disciples, and this serves a very different purpose as we discuss the rapid mobilization later.


While the Master has the sole control of the doctrines, he also takes full responsibility in claiming any credits.  Li does not refrain from telling us:

Recently an expression has been circulating.  That is, when practitioners spread Dafa, thereby helping some people with predestined relationships to obtain the Fa and begin their cultivation practice, these practitioners claim that they have saved people.  … Actually, it is the Fa that saves people, and only Master can do such a thing.  … Be careful: Once such wild statements (of saving people) are made—intentionally or not—even a Buddha will be shocked” (JJYZ E, 31).

Simply put, Li is the one who can save and has saved.  No other beings inside the sect should claim any credit, including credits for promoting and reintroducing the Fa (Hongfa).

In the master-disciples relationship, the most important character is total dependency.  Falungong shares this characteristic with other cults as described by Singer (1996, 9): no matter how hard a disciple practices, there is no hope to reach Completion of Cultivation, which demands an increase in Gongzhu (which Li mistook as the equivalent to “attainment” in Buddhism, see Fajie C, 8), without the Master.  “Cultivation depends on one’s own efforts, while the transformation of gong is done by one’s master.  The master gives you the gong that develops your cultivation energy” (ZFL E, 30).  No matter how hard a disciples wishes, his or her body cannot transform this high form of life (“Gong”) composed with "high-energy" materials.  This can only be performed by Li, who transforms the “De” into “Gong”, and spirally upward in the form of gongzhu (ZFL C, 14).  In return, Li demands absolute obedience: “…I am, however, your master, I am ferrying you to such that Paradise, what I have given you cannot be paid back to me forever in your life” (Switzerland C, 8).


In meditation, the height of the gongzhu is the height of the cultivator’s meditated image (ibid., 15).  However, the gongzhu could not be high enough for disciples to reach heaven.  Li adds: “A man wishing to ascend to heaven, the gods of heaven would never allow!  Without the Master teaching, without the Master’s control, however great your ability is, you can never return upstairs [to heavens].  Once you are born to the earth, without the true type Master saving man, then, there will never be a chance to return (up to the heaven).”  Further, other false religions would not help either.  Even Jesus, Li claims, having the most merciful intention, had to pay with his own flesh (Switzerland C, 23-4), failing to ascend in a more perfect way.  As for Li himself, he has no such a burden: “Even Jesus, the Buddha, they were enlightened only to the slight scope.  I am not in this universe, so I can solve problems at different levels, different cosmos and different life forms.  And saving people (on this earth) is not my real intention, it is only one of the live forms I save” (ibid.,, 27).

The status of the Master is irrevocably unique and non-comparable.  The reason is that he does not have to, or never does go through the same process of cultivation.
  More than the helper in the sense of a trainer, the Master is not the cultivator who has gone through the same steps
.  Li makes this clear to the audience in Geneva: “I am not here to cultivate.  This every of you must distinguish.  I have not a crisis (Fanan) of my own” (Switzerland C, 12), referring to the rising opposition to his doctrines.  In the same breath, Li makes a puzzling remark about his role: “The troubles you encounter, you must treat them as xiulian (cultivation opportunities), because they are certainly xiulian
.  If the troubles find me, it is the disruption of Fa, a destruction of Fa.  Why they should be treated like this?”  Li gives a cosmological explanation: “The universe preexists, the thing I am doing is for the purpose of the right Fa, all lives in the universe deviate from the Fa, therefore, it (Fa) must be the righted.”  It follows by a thunderous declaration: “The one sentence I often tell you is: this happens once in ten thousand years, and had never happened since the opening of the heaven and the creation of the earth—to pass the Fa of the whole universe, the Fa that past gods never knew” (ibid., 22-3).

Though we may have detected several logical inconsistencies in the previous remarks (such as the origin of xuilian, and the timing of the Fa) by Li, despite his distain of good taste in language, we still may conclude that by the end of 1998, Li began struggling with his own role in Falungong.  Facing outside criticism, Li had to mobilize his disciples to defend his Law.  However, this process gave the local leaders much more power than Li desired through organizing, thus weakening Li’s standing among the disciples.  At that time, Li re-emphasized the dependency theory of the Master and the indispensability of himself as the savior (Fajie C, 8; where Li mistakenly cited Tibetan Buddhism to support his claim of such ownership of the “Gong”).  He gives himself a upgrading or promotion that was not seen in the original text Zhuan Falun: that he never cultivates [in this life](Switzerland C, 22).  This follows the removal of his cultivation “stories” reaching perfection at the age of 8, and being visited upon by Master Zhen Daozi (True Daoist) in 1974 and by great Buddhists in 1978.  This biography was included in the first edition of Falungong, published in 1993.  We still find traces of this statement in Zhuan Falun E (103), “I have practiced cultivation for so many years.”  The context indicates that he means “practice” takes place in this current reincarnation cycle of life (This is more clearly stated in the Chinese text).

Another venue to show that Li controls the doctrines of Falungong at all times is the ownership of the Falungong and the innumerous Falun.  As Li claims, Falungong is his own exclusively (JJYZ E, 31, “Dafa belongs to me, Li Hongzhi”) which is equated with the universe or beyond (ibid.,, 21, 42.  Cf. ibid.,, 34, when “Protecting Dafa with your own conduct is forever the responsibility of Dafa disciples, because Dafa belongs to all sentient beings of the universe, and this includes you”).  In short, this is a profile for a self-appointed savior.

We provide this analysis to demonstrate the existence of the “self-appointed savior” in Falungong.  We realize that this is a control mechanism.  By using the disciples’ attachment (执著zhizhuo) to the timed “completion,” Li manipulates their anxieties, creates dependency, and degrades human dignity, thus violates the personal integrity.
The Role of the disciples: Defending Fa and Completion of Cultivation

It is necessary to have an authoritarian structure to qualify as a cult (Singer 1996, 7-9).  The dependency of the disciples proves such an existence.  A “master” uttering the messages described above without disciples is only disillusioned.  It requires a group of believers to fit into such a structure to form a cult.  And the progression quickens and deepens in the past four years.  Until late 1995, there are no specific roles (except obedience) assigned to disciples other than “striving for a higher level (jingjin).”  At that time, public criticism mounted from the science community, led by Prof. He Zuoxiu, a physicist and academician of Academy of Science of China, as the negative effects accumulated after three years of massive promotion.  This criticism was later joined by a major intellectual’s newspaper Guangming Daily of Beijing (June 17, 1996).  As late as in the December 8, 1995 “scripture”, Li claimed that to become disciples, there should be no rituals, “A genuine practitioner will gain things naturally without pursuing them.  All the “Gong” and the Fa lie in the books, and one will naturally obtain them by reading Dafa,” (JJYZ E, 17) where each word has a Falun behind it (Frankfurt C, 3).  However, a few days later, on December 21, Li gave two stern warnings in “For Whom do You Cultivate?” and “Awakening.”  It is worth quoting at length since it laid down the subsequent political activities of the disciples as “anticipated” by the Master:

When some people resort to the media to criticize Qigong, some practitioners waver in determining and give up their practices; it is as though those who take advantage of the media are wiser than the Buddha Fa, and that some practitioners practice cultivation for others.  There are also people who become scared in the face of pressure and give up their cultivation.  Can these kinds of people achieve the Right Fruit?  At the crucial moment, won’t they even betray Buddha?  Isn’t fear an attachment? …

Li continued to lament his dissatisfaction and cast fears among his disciples, predicting a purge from within, a message well taken by the disciples:

Cultivation practice is like great waves washing away the sand: what remains is gold.  As a matter of fact, from ancient times to the present, human society has had a principle called inter-generation and inter-inhibition.

He also expressed a pessimistic view of the universe in general, casting the equilibrium of the good and the bad at a zero-sum.  Echoing his Singapore Lectures, Li claimed that if there were no opposition to any thing proposed, itself must be an evil proposal (Singapore, 4):

So where there is good, there is bad; where there is right, there is evil; where there is compassion, there is wickedness; where there are humans, there are ghosts; where there are Buddhas, there are demons.  It is even more present in human society.  Where there is positive, there is negative; where there is advocacy, there is opposition;

Then, he gave a stretch from the metaphysical to the practical, equating non-believers as evil:

where there are those who believe, there are those who disbelieve; where there are good people, three are bad ones; where there are selfless people, there are selfish ones; and where there are people who can make sacrifices for others, there are people who will stop at nothing to benefit themselves.  This was a principle in the past.  Therefore, if an individual, a group, or even a nation wants to accomplish something good, there will be an equal amount of negative resistance. … 

After giving the disciples a metaphysical shakeup of his perceived reality, he approached their fears with a differentiation of Falungong and others:

Speaking from another perspective, cultivation practice is supernormal
.  No matter who a person is, isn’t his criticism of Qigong from an everyday person’s view?  Does he have any right to deny the Buddha Fa and cultivation?  Can any of mankind’s organization rise above Gods and Buddhas?  Do those who criticize Qigong have the capacity to command Buddhas?  Will Buddhas be bad simply because he says so? … Human beings are the sinners… Moreover, they have accrued great amounts of karma for themselves, and soon a great catastrophe will await them.

Li continued suggestively:

Would there still be any need to punish them? … Regardless of whether it is a person or a social force that tells you not to practice cultivation anymore, you then give up your cultivation.  Do you practice cultivation for them?  Will they give you the Right Fruit?  Isn’t your inclination toward them a blind faith?  This, in fact is the real ignorance.  Besides, ours is not a Qigong practice, but the Buddha Fa cultivation practice.  Isn’t any pressure a test to see whether your faith in the Buddha Fa is fundamentally strong?  If you still are not fundamentally resolute in the Fa, everything else is out of question (ibid.,, 18-20, emphasis added; also cf. footnote 48).

As if the above was not explicit, Li shocked the disciples again on May 27, 1996 with Awakening:

The time for genuine Dafa cultivation is limited. … Yet some practitioners do not treasure their time [in comparing the inconsistency of the texts]. … Every time I taught the Fa I presented it from a different angle and delivered my speech according to the students’ ability to comprehend.  … Actually, everything that I have done was arranged innumerous years ago…. (JJYZ E, 31, emphasis added).

If the above two messages were covert instructions and verbal threat to the followers, on August 28, 1996, Li made it more explicit to the disciples after condemning, two days earlier, the “Demon-Nature” of the world, giving the specific target of an intellectual newspaper that criticized Falungong practices by disputing its health claims (JJYZ E, 39):

At present, a large number of practitioners have achieved or are about to achieve the completion of cultivation [perfection].  What a solemn event it is for a human being to complete cultivation! … That being the case, strict requirements must be imposed on every cultivator in the course of his cultivation practice.  In addition, upgrading to each higher level should be based on the strict observance of the criteria.

Then, Li provided a linkage between an “upgrade” and their political activities as a touchstone of their truthfulness:

[Now, everyone is singing in Dafa’s praise, so it is easy to sing in Dafa’s praise for the disciples].  We have changed the situation in human society and reversed the general climate: Let’s see who still says that Dafa is good and who changes his mind.  This way, hasn’t everything suddenly become crystal clear?  From the incident with the Guangming Daily until now, every Dafa disciple has played a role: some are determined in their genuine cultivation; for the reputation of Dafa, some wrote without reservation to the authorities; some spoke out against the injustice done by the irresponsible report.

However, there were those who, because of their pre-existing conception of the terminology Li pilfered, still considered “cultivation” as a passive idling meditation:

But there were also some who, amidst the difficult situation, did not cultivate their inner selves, but engaged in divisive activities that further complicated the current situation.  Some even stopped their cultivation, fearing that their personal reputations and interests would be harmed.  Still others circulated rumors without any concern for the stability of Dafa, exacerbating factors that undermine the Fa.  … 

As he does elsewhere, Li aims the harshest barb at the local leaders, accusing them for either bending over in the wind, or insensitive to political and social changes unfavorable to Falungong and failing to resist such changes:

Some [regional leaders] analyzed the situation of Dafa with the unhealthy habit of observing social trends that developed over years of political struggle….[T]hey concluded that some sort of social trends were unfolding and they intentionally communicated this to the practitioners.  Despite there being various reasons for this, could there be a more serious disruption of the Fa than this?  Even worse, some stirred up troubles by creating rumors with their demon-nature…  Isn’t what has happened a test for Dafa disciples’ xinxing?  What is cultivation?  … Without giving up some of the attachments, one might even dare betray Buddha—could this be a minor problem?  …

The defending of Dafa was not as simple as thought, Li reminded his disciples, and there might be a real price to pay.  That price might include disciple’s life for the “life” of Dafa:

Every human attachment must be given up, no matter what it is.   Some disciples said: “What’s there to fear?  My body will still be sitting there, even with my head off.”  In comparison, it only takes but one look to gauge one’s cultivation.  We just want to make those disciples who are not diligent in cultivation practice see their own shortcomings, make those who are stumbling along surface, expose those who undermine the Fa in disguised form, and let those genuine disciples reach the Completion of Cultivation (JJYZ C, 41-42, emphasis added).

Since then, disciples are required not only to promote the Fa
 in public space through “collective exercise,” they are entrusted to “hufa” (defending the Laws) whenever it is “attacked.”  They are constantly reminded that these attacks are once-in-a-life-time opportunity to be tested, and a leap toward Completion of Cultivation.  On July 23, 1999, the Falun Dafa Bulletin Board
 issued an order to arms:

…Every disciples is a part of Dafa, valuing Dafa is to value our own life. … 

“[D]isciples all over the country can now self-organize to break through layers upon layers of hardship, and act quickly, actively seek explanations with relevant leadership, to the central government, to all provincial and municipal governments, to explain Falungong cultivation practice to them, to demand release of al detained Falungong Students, and demand a declaration of innocence for Falungong, to return our normal practice environment.  We should demand central government and the State to seriously punish those initiators and participants engaged in creating the persecution of Falungong, so as to benefit the prosperity of the nation and stability of the society.

“We are good people, we are the best of the best.  Anything criminal to be a good person?  Why should we suffer this persecution, this suppression?  This is not allowed by the Heavenly Law. … 

When the protest to the authority is strong, Li’s warnings are always sterner to the “leaders” than those to the ordinary disciples.  At the earlier history of Falungong, he warned them to be satisfied with all the work without recognition and should not take up Dafa as a “profession” (JJYZ C, 21).  Later, he reserved the harshest warning to those thinking of playing “master” for even “worse consequences” (ibid.,, 13; Fajie C, [1995] 18).  Even in Geneva, he did not forget to redeliver this warning, obviously fearing a collapse of his personal authority:

By the way, I add one sentence in the most serious manner
, I have some disciples following me, and everywhere there are [regional] leaders, station chiefs or other responsible leaders, you should understand this: everything you meet is a test, but you cannot represent the Master…If you say you created troubles for me, then it is a destruction pointing to this Fa” (Switzerland C, 24).

The above description outlines the increasingly imposing duty a disciple must burden oneself.  And Li’s behaviors clearly fit the authoritarian mind control measures in Falungong, and how jealously he guards against any possible intrusion on his personal authority.  As Li predicted in 1995, the crisis he created was one way to eliminate those “unfaithful” to regain the faithful (Fajie C, 18).  Obviously, he executed this plan after himself being removed from the base in China.  For the disciples, the duty to “promotion of the Fa” is added with “defending the Fa” as justified in Li’s zero-sum metaphysical (to him, material) world.


We provide this description to outline the predicaments of the disciples.  Because they are attracted to, or attached to the “completion,” their choices are limited, with the fear of demonic interference, to the continuous “upgrading” or degrading.  Thus framed, they pay a price of total submission to the authoritarian structure of Falungong.  The founder on the other hand is clearly aware of what he has been doing, progressively tightening the rope.  It starts with simple qigong exercises, then cultivation of the “mind”, then promotion of the Fa, and defending the Fa.  Li is keenly aware of the danger of internal usurpation, probably learned the lessons well by observing the political society.  He preemptively removed such a possibility by integrating his personality into the doctrines, thus the organization that follows.  For the disciples, they are free to choose from two options within the framework Li provides: to upgrade to the Falun Paradise or to degrade to lower than this “garbage station”.  As it is made clear in Li’s “The Knowing Heart,” a verse published on May 22, 2000, it is the equivalent of choosing between life and death.  To choose the perceived “life”, disciples are dictated to the total dependency and abandonment of individuality.  The second choice, according to Li, is for those who abandon the Fa.  We believe that imposing such a dogma on the disciples degrades the human dignity and thus violates the inherent personal integrity.  We next discuss why these doctrines anticipate the behaviors of the disciples.

5. The Organization and Activities

The Organizational Structure


We define organization as a collection of people function in various aspects toward a goal or a set of goals (.  This organization theory may extend to the Weberian hypothesis of hierarchy and ordered activities toward a goal.  Falungong qualifies to be an organization by either definition though it is not a bureaucratic organization—a definition Li and his defenders use to equate with “organization”.  Because Falungong is formed on an attachment to the Master, it qualifies as an emotive organization.  However, Li and other disciples insist that they do not organize, citing there was no “formal” appointment or monetary compensation to the local leaders.  Their collective activities are coincidence of spontaneity.  Or the closest they would concede is that they communicate “heart-to-heart,” a mystic ability developed after cultivation.  However, evidence exists that Falungong is a well-structured group, with four to five layers.  The founder sits at the top.  This fact has not been challenged.  Until 1996, Li was the president of the Falun Dafa Research Society and directly supervised the key “researchers” of the Society (then Institute in Beijing).  This core “researcher” group consisted of about a dozen people.  The immediate “contacts” (those having direct access to Li) were Wang Wenzhi, Li Chang (a retired high ranking central government official), Rao Jie, and Ji Liewu of Hong Kong.  The second layer consisted of the General Councils (or translated as Central Stations) allocated strategically in provincial capitals.  The third layer was composed of the “substations” in medium size cities or districts of major cities.  The fourth belonged to the “cultivation station” where the numerous assistants were carrying out daily activities to lead the cultivators
.


It appears that most organized (or unorganized and spontaneous as insisted by Li) activities were orchestrated with verbal communications and occasionally by the exchanges of fax.  Since the hierarchy is centered on the Master and a belief system (rather than a bargaining social organism), with the Research Society of Falun Dafa headed by Li, one-way communication is sufficient for the operation of this organization of millions.  For millions of people to believe in words, it required strong trust.  While trust reduces transaction and communication cost and improves efficiency, it also creates opportunities for “rumors” by “false” masters.  Li is aware of and may have been using this situation.  However, a rigid structure entails greater operational and maintenance cost and may even lead legal responsibility.

The challenge to Li is to firmly control the disciples without a formal structure.  He has two tools: one is his “scripture,” the other is the “collective cultivation” in the purification process.  Around 1996, Li and his disciples added three virtual tools: emails, websites and discussion groups.  After moving to the United States, Li relied on Erping Zhang and Gail Rachlin of New York as his political representation, communicating to a wider audience through mainstream media.


Aggressive recruiting


Li’s organizational success is founded on the aggressive recruiting techniques in addition to selecting highly educated and talented people into the core disciple group.  As we read from the original preface of Falungong, Li is proud to have high-ranking officials as his disciples.  In fact, the two leading figures in Falun Dafa Research Society (then Institute) of Beijing, Li Chang (not related to Master Li) and Rao Jie were a mid-rank leader in the central government and a career  administrator in the Beijing city government, respectively.  There were other academic figures that Li indoctrinated into his service, using their official capacities.  This includes a general (retired) in the air force strategic command, a philosophy professor in the Central Institute of the Chinese Communist Party, and a general-rank surgeon in the Heilongjiang Military Region.  They played an important role in recruiting followers for Li by publishing Falungong materials in professional papers (such as the Nanfang Hospital report on the Miracles of Falungong), and used the prestige of the institutions for promotion of Falungong.  However, to find a broader clientele, Li’s recruiters looked to educational institutions.  Li himself gave a good example in a dialogue:

Question: I am a physical training class teacher required to teach my students some other gongfa.  Should I teach things such as “single-finger” or Taichi?

Answer: Then you should teach our Falun Dafa.  This is a great good thing.  Of course, I only tell you so when you want to cultivate Falun Dafa.  If you try to teach other stuff, you cannot….[cultivate to completion] (Fajie C, 59).

Clearly, Li is overtly instructing his disciple to substitute his/her normal curriculum with Falungong, by using threat.  Again, this illustrates the reason why Li wants to use the name “gong” while denying it is a qigong so that it can replace the highly popular breathing exercises.  The inclusion of this conversation (thus making it sacred) also conveys to others in the same capacity to follow this example: substitute Falungong whenever possible.  It would not be a surprise that disciples had always tried to spread the Dafa, even in professional conferences.  One disciple physicist announced that he successfully attracted an audience in Dafa at a national convention of physics by attaching Falungong materials in his presentation.


While the above examples show how internal recruiting should be done, the aggressive behaviors also include the controversial recruiting from elementary schools by members outside the institutions.  This became the catalyst for Prof. He’s article in April 1999.  He’s criticism aimed at the indiscriminate recruiting of children on campus by Falungong disciples.  There were evidences that the trance young disciples experienced caused mental disorder.  Similar examples were used to bolster the potency of Dafa.  Li and his adult disciples exchanged proud stories of the young disciples, claiming cultivating as early as 4 (see Switzerland C, QA), and defending the Fa at the age of 10 
.  Obviously, Li is very pleased with the parents and the “assistants” as he lavishes rare praises and hints at great supernormality (being gods) of such children (Li says that he should not praise his disciples, see various sections in the Changchun Lectures).


If recruiting children at schools is a long-term strategy, Li is very unhappy with some disciples trying to postpone cultivation till their retirement.  He says: “In particular, the complex environment of the workplace provides a good opportunity for you to upgrade your xinxing. Once retired, won’t you lose the best environment for your cultivation practice? What will you cultivate without any conflicts?” (JJYZ E, 16)  We suppose losing “the best environment” means two things: once retired, the disciple is less productive and less influential among his/her peer groups and subordinates, thus lost the status associated in the organization; secondly, a retiree also has fewer opportunities to interact with other cohorts, reducing the recruitment instrument values.  Cultivating now and here is Li’s demand on every disciple, despite another claim that the disciple does not have to cultivate, but be cultivated by the “Gong” of Falun (ZFL, 43).

Violation of property rights


The activities of collective cultivation of such huge groups often came into conflict with the general public in China.  First was the competition for public space and the disciples’ habit of choosing the busiest hours (before and after office hour) to get together in the busiest streets junctures (as instructed by Li).  As in most cities, storefront sidewalks were assigned to the tenants for care and keep and major roads were often packed with traffic.  The immediate conflict is the creation of inconvenience to the pedestrians by the disciples.  The disciples did not consider the concept of fair use of public space, rather, occupation of it was encouraged by the Master as a way of advertising.  However, because of the frequent show of force, no city authority ever attempted to remove them until the April 25, 1999 protests.  Similar events happened to those choosing the square in front of the park instead inside the park for their cultivation.  While the disciples abused the equal access principle in public space, they sometimes violated property rights by occupying campus of educational institutions.  They were shielded with the claim that their removal would have political consequences.  Even the removal of the disciples from university campus invited greater protests.  In April 1999, about 5 thousands disciples occupied the Tianjin Normal University for two days, repeating the same technique used against other critical television stations and newspapers in the previous years.  The arrest of a dozen disciples led to the congregation in Beijing, demanding immediate release with an apology, and reversal of the existing (but not enforced) policies unfavorable to Falungong.  Very often, the Falungong disciples succeeded in their demands, including the firing of offending reporters from Beijing Television, and an open apology from a journal that published an unfavorable account of Falungong.  That is the behavior Li encouraged as discussed above in the Roles of the Disciples, now frequently referred to as part of the completion of cultivation.

The Process of Purification: The lack of process and the dependence on intervention

Falun never stops refining the practitioner though the practitioner is not practising continually. This is the first and only cultivation way of "the Law refining the practitioner" among all cultivation schools offered today both at home and abroad.

Li Hongzhi, (DYMF E, 2)

Our practice cultivates a Falun in the lower abdomen. I personally install it for practitioners in the class. While I am teaching Falun Dafa, we install it for everyone in succession. (ZFL E, 42)  One simply cannot succeed in genuine cultivation without the protection of my fashen. As soon as you step out the door, your life may be in danger. (223)

Xiulian means, in Falungong, to exercise and be purified by the fires of tests.  In comparison with Buddhist and Daoist methods, Falungong lacks the theories and detailed instruction of the process, except the five sets of hand movements copied from some qigong schools.  There is also a set of hand movements (Da Shouyin) reserved for the Master to present himself as the Buddha.  But this was not new since the Buddhist statues posed similar gestures thousands of years ago.  That is to say, Li did not invent the exercises.

While other schools, especially the Buddhists, as well as the Daoists, emphasize the individual efforts in cultivation or “purification;” Falungong, instead, advocates total reliance on the Master’s intervention: planting the Falun in the lower abdomen “to evolve” “De” into “Gong” and lifting the disciples into the Falun Paradise.  It starts with the much benign cultivation of virtues and extended to the vigorously “gentle” defense of Dafa (aka. “hufa”).

The usually process of xiulian starts with an uninterrupted reading of Zhuan Falun from cover to cover, once, twice, thrice…until everything is accepted
.  Li emphasizes the importance of memorizing his words: “Since the development of reciting the Book, instead of making comparison after actions, students know what to do before actions, such doing is very good. Everyone takes the Law study as the necessity for the practice of cultivation energy and even thinks it is more important. I think, other places should study the Law as Changchun does, …”(DFYJ E, 70).  To a new initiate, an assistant (fudao yuan in Chinese, were fudao means “to help to learn”)
 would be there to help, to read together, to teach “hand in hand” the five sets of motions of exercises; and sometimes, a number of assistants or veteran disciples would be present.  This often takes place in the family environment.


The pitching points of Falungong are the virtues and xinxing (soul, mind) improvement.  It sounded like a moral education, but it is not what it sounded.  While there cannot be any argument against any kind of virtues, much less the virtues of truthfulness, benevolence or forbearance, there are fine prints in the version promoted by Falungong.  These terms mean specific things that outsiders and new initiates often mistakenly equate with conventional virtues.  The Truthfulness meant the teaching of Li’s is the only standard of measurement that he embodies the highest enlightenment in spite of contradictory claims, the Benevolence excludes charitable actions (Li’s understanding is that, any charity only lengthens the beneficiaries time of suffering), and Forbearance refers only to enduring insults of perceived injustice.  For a disciple to find forbearance, it is no difficult task as long as s/he holds the view of superiority to the society, an equivalent of Falun-supremacist attitude.  After July 1999, the term forbearance shares new contents.  According to Minghui’s publication, though it has disavowed any official relationship to Falundafa Research Society
, “forbearance” does not mean “cowardice,” or “silence,” or even simply forbearance, these are the “ordinary people’s” forbearance.  In adversity, the Minghui disciple author suggests, forbearance means fighting back injustice by the standard of Fa—if you disagree, you have not leant the Fa well—even if the Master does not, cannot or would not explicitly instruct the disciples about the (possible destructive) details
.


Falungong’s “virtues” include a total transform of social framework: What appeared to be good now may certainly be bad.  The ordinary “human thoughts” one used to believe as true and fruitful becomes incredulous and poisonous (Sydney, 40).  To go through the purification (cultivation) process to reach the completion of cultivation, a disciples must give up the “ordinary people’s thoughts” (Singapore, 5-6).  Li starts with a very reasonable and pacificst-sounding starting point in conflict reduction and competition reduction.  “You must cultivate and temper yourself in the environment of everyday people and gradually abolish attachments and various desires.”  But for the reason “oftentimes, what our humankind considers good is usually bad from the perspective of higher levels” (ZFL E,  30), a totally new valuation is required.  Therefore, this “giving up” is not a sacrifice of values, but for the next step of transformation of reference framework.  In fact, there is no sacrifice in this process, simply because a change of mind would render all past valuation system valueless.  This would have greater implication when Li applies it to create his new science.


Li emphasizes that the disciples should be totally different from the ordinary people in that:

You must completely dispose of the desires of ordinary people, immoral thoughts, and the intention of wrongdoing…. In the meantime, you should also suffer a little bit and endure some hardships to reduce your karma.  You can then move up a little bit… 

With that done, the body can be purified, transformed with the material called De, into “Gong”.  However, it is the job of the master to perform the purification of bodies: “We
 are purifying your body, and the term is not ‘healing diseases,’ either.  We just call it ‘purifying the body,’ and we clean out the bodies of true practitioners” (ZFL E, 40).  But there are exceptions that would eliminate self-selection problems from two extremes, one from the “hopelessly ill,” the other from those desiring health:

We do not treat diseases here. …As to seriously ill patients, we do not let them attend the classes since they cannot give up the attachment to having illness cured or the idea of being ill. … We have stressed from time to time that we do not admit patients with serious diseases.

However, that only serves to enhance Li’s claim:

… Of course, many practitioners have illnesses.  Because you are true practitioners, we will take care of these things for you” (ibid.,,  40-41).

From this passage, we understand two things.  First, one has every side benefits, intended or unintended to become a true practitioner by Li’s measure.  Second, the Master plays the crucial role in protecting the bodies of the disciples, this leads to the controversy of the health claims as we discuss below, and the two extreme experiences for the disciples defying the government ban in China.  On one end, the disciples claim receiving Li’s Fashen protection and went on hunger strikes without harms; on the other end, great sufferings ensued for different disciples from the same behaviors (for individual cases, see http://minghui.ca).

Li draws a theoretical difference between “treating diseases” and “purifying bodies.”  By “treating diseases,” according to Li, the disciple is not seeking the Fa, but his/her own bodily health.  Once one becomes a true disciple, the Master takes care of the body.  The demarcation in healing is the “faith” and devotion.  The appropriate method of purification is developed in cultivation in other traditions.  However, cultivation is different in Falungong.  Li mentions that he would intervene in the disciples’ cultivation by giving them special blessings remotely, including planting a wheel in their bodies, a method possibly copied from the popular sci-fi alien novels.  Li also performs remote control: “Guanding
 is a reinforcing method for purifying and further cleaning up your body.  One will go through guanding many times—your body must be cleaned up at every level” (ZFL E, 170).  To achieve that, “we do not need to be concerned with everyday people, as they just want to be everyday people and find temporary relief.  You, however, are a practitioner.  Don’t you want to continually purify your body?” (ibid.,,  246)  With this supremacist indoctrination, “ The purpose of practicing qi is to substitute the qi inside one’s body with good qi from outside, and to purify the body.”  While the qi comes from outside, it alone cannot be utilized lacking the master as the transformer.  The useful “Gong” evolution has to be performed by the Master—one on one through his Fashen.  Moreover, the qi did not come alone but through the spinning wheel the Master installed in the navel of the disciples (ibid.,, 307; for a symbol of the spinning wheel, see any front page of Falungong publications).  To sum, xiulian is nothing more than dependence on the Master’s intervention.  Moreover, xiulian has meant, especially after 1996, a series of tests that are masterminded for the disciples
.  On a larger scale, one that is beyond the individual disciples, Li forecast a purification process that advocated tests.  On March 16, 1999, Li issued a stern warning: Dafa should not be misused.
  Li complains, while the greatness of Dafa is recognized with and beyond the “three realms of life,” there are pretending disciples who are merely using Dafa for their own benefits.  Li considers them unfit to ascend to his Falun World.  This continues from Li’s earlier writings, especially in his “Dialogue with Time” (7-3-97, JJYZ E, 57-58).  Li talks with the God (divine being) of time about his disciples, indicating a part of them would even descend below human level after some tests, casting fears among the disciples as expressed in their questions in the Switzerland Lectures.  The revelation of this dialogue is a significant part of Li’s theology, as we dissect in the endnote
.


The location for xiulian is a question of dispute.  Li assigns public sidewalks, parks and squares as the location for “collective cultivation.”  It has triple purposes.  First, it serves as an advertisement, a test of courage and cohesion, and a group distinction from the ordinary (JJYZ E, 64-65).  Second, it is a cost-saving devise by occupying public space for group activities.  Third, it affords a blanket denial of organization.  It is suspected that Li has designed this arrangement at the beginning simply to deny itself as an organization.  However, it is a common practice for small group of Qigong exercisers to practice in parks, dispersed.  The difference that Li makes is, especially after abandoning the qiji concept, his effect to turn “cultivation” into a public statement.  Among the three possible explanations for such behaviors, the first is direct supported by Li’s own “scripture”.  Li accuses some new disciples trying to hide, while allowing the veterans such a privilege.

There are also many new Dafa practitioners who are secretly practicing at home, fearing the embarrassment of others finding out.  Think about it:  What kind of though is this? … Cultivation practice is a very serious matter.  How should you treat yourself and the Fa.  There are also people in leadership positions that find it embarrassing to go out and practice the exercises.  If you cannot even overcome such a trivial feeling, what can you cultivate? … How can this be the conduct of a Dafa disciple? (JJYZ E, 64-65)

The second reason is found by Li’s continued concerns with “cost and benefit.”  In one of his earlier lectures to form Zhuan Falun, Li adds to his lectures conditions for his Fashen to remain with the disciples: his fees collected are lowest in China and did not mean a profit, and “you cannot hold a class and collect fees as I do” (ZFL E, 139)
.  While the sources of income is the sale of the Falun emblems and the books authored by Li, Li becomes the sole beneficiary of Falungong activities, leaving no funds to the local groups and depriving them possibility of independence in deciding their own activities.  This condition basically left the local activities no financial resources to carry out their cultivation practices as other groups (such as the Buddhists, Daoist, or even the qigong groups) do.  The third is a matter of control.  Without direct membership support, the legitimacy of the local branches has to rely on Li’s authority.  They have no rights or means to question, much less deviate from Li’s personal instruction.  Evidently, the cultivation locale is better public than private, better in groups than as individuals so that conformity is enforced to confirm the supreme authority of the Master.  Li’s later advocacy of a belief system based on his Falun blurs the line of separation of religion and proper and fair use of public property.  Without a religious label, Li did not have to respond to the ground rules that others (such as major religious organizations) had to comply with.  Without a collectively funded space, Li did not have to be burdened by the upkeeps of the church or activities centers.

Collective Cultivating


Cultivating together has many advantages according to Li.  The first is to arouse the disciples out of the closet, forcing them to declare their beliefs in public.  Li scolds those considering a “stay-at-home” cultivation as cowards, calling them shameful “ordinary people,” meaning deserving damnations at the end of the Havoc (JJYZ E, 64).  Additionally, a public display like the five thousand gathering in October 1998 in front of the Guangzhou Memorial Park had a shock effect creating the publicity as a show of strength.  Such a display gave Li a bargaining chip as he envisioned in early 1999.

As an organization, collective cultivation synchronizes behaviors in the form of training.  The effect is the amazement to the observers on April 25,1999 when 15,000 disciples mobilized to the precise standing location without any sign of disturbance and demobilized in 10 minutes, proudly leaving no traces behind.  It required training to the military precision.  Without daily collective cultivation, this cannot be achieved even with the celestial supernormal power—they had to move the non-celestial bodies into place.  The second advantage of collective cultivation is related to the discussion of Peer pressure and the evil forces.  Li could not physically supervise every disciple, and he admits to that effect despite the omnipotent Fashen (Changchun, 3).  He has to balance between creating a large following at the same time preventing doctrinal usurpations (see JJYZ E, 55).  Li cautions, “They came in many forms: in some regions people organize the so-called ‘Fa-preaching groups’ without permission, acting pretentiously among practitioners and swindling people everywhere. There are people who also invite individuals to give speeches, thereby undermining and interfering with practitioners’ cultivation practice. On the surface these people appear to be promoting Dafa, but in reality they are promoting themselves” (JJYZ E, 55).  The solution is to put these activities under control through a systematic monitoring—mutual supervision through collective cultivation.


This type of group activities has all the attributes of an organization: set place, set time, appointed leaders and a common purpose.  It has a hierarchy in the leadership and is guided by one set of doctrines.  Even in the United States, the Fa-preaching is done in a group, consistent with the initialization process conducted on individuals in China (See a Minghui.ca report on a small Fa-preaching group actively touring small towns in Texas, April 4, 2000)
.  The emphasis on collective cultivation does not appear to cause any doubts of the individual salvations among the disciples.  Li sometimes considers the ascension so far on the individual bases, not the cultivation group a disciple happened to join (contrary ideas are present in his Switzerland Lectures). 

The Cases of Self-Destructive Behaviors

Upon becoming ill, the person will take medicine or seek various kinds of treatments that in effect press the sickness back into the body again.  Consequently, instead of paying for the sickness-karma from his wrongdoing in the previous life, he will do some additional bad things in this life to hurt others; this will bring about new sickness-karma and lead to different kinds of sicknesses.

Li Hongzhi, (JJYZ E, 25)

The focus of the contention between Falungong and its opponents is the cases of self-destructive behaviors that some of the disciples demonstrated in the past six years.  One of the catalytic cases involved a doctoral student enrolled in the Chinese Academy of Science.  After practicing Falungong in 1996, he spent most of his time in a psychotic state and withdrew from the community.  After his professor’s intervention, he was sent to the hospital for treatment.  However, his mental disorder remitted after he was released from the hospital and being contacted by his former fellow practitioners.  He rejoined the group.  The Falungong disciples did not dispute the facts of this case but the causes.  They turned against this student accusing him as not being truthful to Falungong—he practiced other Qigong at the same time, thus violated the “no other way” doctrine of Falungong and deformed the Falun.  Other extreme cases are reported from the Chinese medical and government sources involving grave behaviors—manslaughters (under insanity), suicides (Xu 1999), self-mutilations (Anonymous 1999), and refusal of food (see continuous reports from Minghui.ca).  Since these cases are originated from China, the disciples now either dismiss their significance or the existence as such all together.  When cornered with proofs, the disciples claim these results better than the accident rates in the normal population, disregarding the controlling variables such as cohorts in statistical comparisons.


Although now Li repeatedly denies it when facing questions from journalists, it is evident from Li's “scriptures” and lectures that he promotes an anti-scientific approach to disease and medicine (see ZFL E, 222, 291-301). Instead of seeking medical treatment, Li promises that his Fashen would cure all diseases for the disciples (ZFL E, 128).  The results were often tragic for those contracted curable diseases but missed the treatment opportunities.  Li’s insistence on the disciple’s refusal of treatment is based on a belief that disease is the result of a form of karma, or "a black substance resulted from previous wrongdoing," and using medicine to cure disease could not eliminate karma, therefore it is wrong and prohibitive to seek medical treatment: "Due to karma resulting from past wrongdoing, one has illnesses or tribulations; suffering is repaying a karmic debt, and thus nobody can casually change this. Changing it means that one would not have to repay the debt after being in debt, and this cannot be done at will. Doing otherwise is the same as committing a bad deed."  Moreover, "How can his karma be casually eliminated? It is absolutely prohibited" (ZFL E: chapter 1).  But of course disease did occur and those patients following Li's teaching might die of missed treatment opportunities
.  Li's response to this situation was to deny any responsibility and accused those patients are not true Falungong disciples.  When a disciple asked him why her husband, also a Falungong disciple, died from heart attack, Li cruelly ridiculed this unfortunate disciple: "He did daily cultivation like doing physical exercises, why he can't die? I say that would be a joke" (Frankfurt lecture, May 30-31, 1998).

Traditional qigong schools are fully aware such problems and warn their followers of the
danger of hallucination.  They would stop the exercises whenever symptoms of hallucination are detected.  Falungong, however, differentiates from traditional qigong schools by completely denying the possibility of uncontrolled and unsupervised hallucination and deep trance. In fact, Falungong disciples are encouraged to seek hallucination. It is taught by Li that only those disciples with high level could open their so-called "Celestial Eye," and saw "beyond our dimension into other time-spaces, and he can see scenes that ordinary people cannot see" (ZFL E: chapter 2).  The disciples are encouraged to find three flowers from other time-spaces above their head, to watch the scenes in Falun World, etc. This practice could easily lead to mental disorder.  In the next section, we address the causes of these behaviors.

6. The Miracles: Cause and Effect

I do not talk about healing illness here, nor will we heal illness. As a genuine practitioner, however, you cannot practice cultivation with an ill body. I will purify your body. The body purification will be done only for those who come to truly learn the practice and the Fa.


Li Hongzhi, (Zhuan Falun, 3)

Those who practice at exercise sites will have my fashen to cure their illnesses. Those who study Dafa by reading the book on their own will also have my fashen to cure their illnesses.  …you have the protection of my fashen, and you will not be in any danger.

Ibid.,, 128-135

When I spoke about the issue of futi, I already removed futi—no matter what they were—from the bodies of genuine Dafa practitioners, and I have removed all those things inside and outside their bodies. When those who truly practice cultivation on their own read this Dafa, I will clean out their bodies as well. …

Here we shall provide you with Falun, qiji, and all the mechanisms for cultivation practice and so on—more than ten thousand of them. They will all be given to you like seeds being planted in your body. … After removing your illnesses, I will do everything that needs to be done and give you everything that should be given. Then, you will be able to truly continue your cultivation practice in our school until the end.  Otherwise, without giving you anything, it is only for healing and fitness.

Ibid.,, 130-131

There are two theoretical barriers to a “miracle.”  First, the Master should not make it, for it only postponed Karmic retribution; Secondly, the disciple should not seek it, for it is an attachment.  Nevertheless, miracles are reported daily in the Falungong distribution site Minghui.  To categorize, the Falungong miracles included five types: health maintenance, spontaneous healing, accident survivals, levitation, celestial eyes, and clairvoyance.  The first two are verifiable by our commonsense, they could be described and tested. The next two miracles are set in the context of the master’s intervention for protection and perhaps in deep trance.  The last two are beyond our common sense.  Here, we briefly discuss the first two miracles.  According to Li’s reports, they included curing cancers, heart diseases, drug addictions, allergies, deformities, etc
.  Since these cases could not be independently verified, we tentatively accept the facts at face value.  But we question the causality: What have caused these miracles?

What qualifies as a “miracle” should not be explained.  However, to capture a highly sophisticated audience Li and his disciples never stopped explaining (or inventing) their miracles
.  It's interesting to observe that, although Li explicitly prohibited any terminally ill and mentally ill people from practicing Falungong, he and his disciples always claimed that Falungong had cured thousands of terminally ill patients who became a believer after failed medical treatments. However, it is general agreed in medical science that testimonials and self-validating statements in lieu of controlled scientific tests had no scientific value. It is well known that a significant portion (about one-third and sometimes higher) of patients could have spontaneous remission or response to placebo treatment (John E. Dodes 1997).  Recently, Dr. Lili Feng, one of Li's leading disciples and an assistant professor of immunology in the Scripps Research Institute, La Jolla, California, announced
, without presenting substantiating data and disclosing the source of funding (it is likely that taxpayer's or other private institution’s money was used for this research, also note that the English version of this reported makes the institutions as the authors of this research, see our selected bibliography for citation), that her laboratory has discovered Falungong disciples have significant lower counts of neutrophil white blood cells than "ordinary people," and suggested that was the reason that "Falungong disciples never get ill."  This result was obtained from a very small sample size (17 Falungong disciples in the Southern California areas with similar education and demographic backgrounds) and apparently did not run any proper control, therefore it was dubious in methods and invalid in its conclusion, despite being trumpeted as a breakthrough of science according to Falungong principle.  Even if this result were valid, we could only surmise that Falungong disciples had neutropenia, a disease that has abnormally low counts of neutrophils that causes no symptoms yet.  Such patients are still sensitive to bacterial infections.  The overall miraculous health claim is not founded on a systematic tracking survey in a double-blind method.  The use of inductive verification based on biased sample selection is also troublesome.  It is more so when the author bended scientific principles for theological purpose in this report.  Such methods are not new in Falungong.

When the “scientific” observations are twisted to fit the theological needs, other health “miracles” supplied by the disciples are even less rigorous in appearance.  They did not require much physical evidence but self-reported feelings of health.  Since thoughts are material in Falungong, they are consequently materialistic gains in health.  According to the last systematic report conducted in 1998 (in preparation of rapid expansion through advertising) by a Falungong disciple in the Nanfang Hospital (a teaching hospital of the First Military University of Medical Sciences, one of the best medical institutions in China) of Guangzhou, though widely disputed in the medical circle, Falungong disciples reported the experience of spontaneous healing and are ability to cure diseases without medication.  The survey was based on about 10,000 cases collected at the “practicing stations.”  Though studies of such, if accurately carried out, would help either to falsify or to bolster Li’s claims to health effects, they are taken half-heartedly by other members of the group.  The researches are peripheries at best, and dangerous at times.  The danger is the implicit negation of the Master in the “cleansing” process, a variable that the researching disciples could not control.

Practically, performing miracles is a tall task for Li himself.  He promised but does not produce.  In a videotaped conference in Changchun in his earlier days (perhaps around 1995), Li refused his disciples request to demonstrate the “four great gongs” (supernormalities) that he alone possessed
, cursing his disciples for making a monkey out of the master.  Nevertheless, disciples are attracted to the health claims, believing it at least as good as qigong.

To state that Falungong has the side effect of health benefits is unchallenged in the western mass media.  They have accepted the meditation and yoga practices as an exercise method and equate Falungong as a type of qigong.  The interest reflects the searches for alternative/ancient treatments under prevailing health concerns worldwide.  Falungong in this case takes the advantage of the positive images of qigong in the west.

Recently, Li’s spokesman Zhang reintroduced Falungong as a branch of Qigong in his interview with BBS, despite Li repeatedly denied the exact points in his writings.  However, Such branding increases its acceptance in the United States as it did in China in 1992.  As reported, some meditation practices may enhance one’s health or the feeling of health, thus may actually improve the overall physical conditions in the mind-body relations.

If Falungong were a type of Qigong, it undoubtedly would be expected to share some common characteristics with other types of exercises, such as breathing control mechanism that may have health improvement effects.  However, Falungong lacks this process.  Since medical research in this area is thin and the controlling variables are frequently unobserved, Falungong at best could not demonstrate superior health benefits than any other approaches.  Moreover, as Li always insists, Falungong should be called Falun Dafa, which is not Qigong per se.  Therefore, we are not allowed by virtue of such fundamental difference to infer health effects of Falungong by analogies of other Qigong.  Moreover, the belief in the health benefits by way of Li’s teaching actually may lead to the believers’ premature demise.

This adverse causality is theoretically possible and should not be ruled out because the number of repetitions to the contrary.  Li always views that the causation of disease is the effect of past karma, which could not be removed (ZFL E, 71)
.  Suffering from the retribution is the only solution to release this “black material,” paying back the karmic debts.  Seeking medical attention is only a delay tactic that would backfire with increase harmful potency.

In addition, Li’s formal rule forbids the disciples engaging in curing any diseases with his Dafa (DYMF E, 33).  The doctrine of retribution even prompts a physician disciple to ask whether he is violating the Dafa in prescribing medicines to patients.  We have sufficient theoretical doubt of Falungong’s health claims even if the cases are true.  A miracle could not be produced without the intention of creating it or receiving it.  Both are explicitly denied in Falungong (see ZFL E, 46, 133, 155, 210).

Li and his disciples tempted the prospective disciples and new initiates with “miracles.”  This is evident in Li’s scripture.  But Li denied ever doing so.  Instead, he is so impatient with patients in his earlier years of practice that it is reported he hit on a patient who sought a miracle to straighten his backbones (he claimed it a success).

To conclude, there are theoretical and empirical barriers to miracles by Falungong.  They are not “allowed” without the violation of the supreme karmic rule.  They are unable to deliver without the disciples’ desiring them, invalidating Dafa.  The widely accepted health claims should be reexamined with care by the medical circle, and cautions should be given to those believing, as Erping Zhang, Lili Feng, and Gail Rachlin claimed to believe, that Falungong disciples would never contract diseases.
7. Discussion

We have so far painstakingly documented the central doctrines and behaviors of Falungong.  Had the Falungong leader been a little bit more forth coming in their theories, or the message been a little bit more consistent, or the disciples and Li’s representatives be a little bit less evasive, we could had saved the previous space but a single page and proceeded with our discussion on the necessary relation between the freedom of expression and critical thinking.  We emphasize this problem in the context of the so-called Internet age and rapid communities in cyberspace.  We believe that a broadly defined open society should be protected not only from the government’s intrusion on the individual rights, but also from the vocal and aggressive collectivities—spiritual or secular—manipulating political institutions and deceiving the public.  In this aspect, politics are necessarily involved.

Falungong pioneered a radical movement through “traditional” spiritual methods with innovative communication networks.  It is the first mass based cult built on a network of personal contacts and remote controls via telephones, fax, and instant mass communication through Internet and the direct electronic anonymous communications it provided.  No other group has succeeded as Falungong did in using three sophisticated layers of communication tools to exert control on the activities and the mind of the disciples with such efficiency.

Cult observers and monitors are often challenged not only by the theological disputes or the lack of prior legal constraint as the laws are enforced here, but also by the difficult balance between the moral demand to condemn irresponsible and immoral behaviors—such as deception and suppression of individual freedom—and the liberal doctrine of freedom of expression.  Libertarians who treat the activities such as Falungong as purely a matter of freedom of beliefs and consciences, therefore their individual and collective behaviors should be protected.  It becomes more so when the protected are considered as the weak, the oppressed and the prosecuted.  In this, Falungong has played an outstanding role portraying itself as the embodiment of traditional Chinese culture and virtues, contrary to the disadvantages Schechter (2000) identifies with Falungong.  As critics of cults, we must satisfy their demand by demonstrating that such freedom and liberties are only realistic within a range of choices.  To use a popular phrase: one’s freedom ends where it meets other’s freedom.

Is Falungong Part of Chinese Traditional Culture?


This question is often raised in the defense of multiculturalism.  Its position is, when some forms of expressions from other cultures are introduced into the host society, it enriches the contents of the host culture (see Kelly, D. 2000. for a discussion of the five different modes of interactions, cf. Kukathas, C. 1998. for the possible conflicts among the groups).  Therefore, our first discussion deals with the positioning of Falungong in the Chinese and/or Buddhist culture.


Falungong insists on being, or is accepted by the western media as, a part of the Chinese tradition, blending Buddhism, Daoism and Mysticism.  Is it part of the Chinese Tradition?  The simple answer to this question is affirmative, but the question is: which part?  We have not claimed that all traditions are wise or all traditional practices are helpful to current problems.  Some practices disappeared (such as the “rain prayers”) because we have better explanations for their causalities, other are eliminated because of gradual emphasis of humanistic values in the history.  In the Chinese history, some “traditions” are even considered cruel thousands of years ago, reflecting a critical humanist element in its culture (Confucius himself started this tradition by decrying the practice of imitation human sacrifices).  In Falungong, the humanist tradition is absent—humans are at the bottom of the despicable state and will be destroyed totally, eventually and regardless.  Evidences do not support Falungong as part of the Confucian tradition no matter what labels it has adopted.

Another major claim on tradition by Li is that Falun Dafa being the whole of Buddhism, while other Buddhist schools belong to the minor part of the whole—less than ten percent.  Furthermore, Li claims that even the Buddha did not represent the completeness of Buddhism.  He did not or is unable to reveal the Falun Paradise, a clear indication of deficiencies.  In the recent years, Buddhists have strongly disputed Falungong as part of Buddhism.  They found the Falungong doctrines incompatible with the Buddha’s teaching such as the in the use of medicine, human as equals in Buddha-nature, and the importance of compassion (Chen 1998; Zhao 1999; Beizhi 1999).  Daoists also question the “belonging” of Falungong.  Qigong (a surrogate of Daoism) masters including Yan Xin have not recognized Falungong as Qigong.  In fact, Li himself denied being part of the Qigong schools.  What tradition, then, is Falungong?  Judging from the folklore storytelling in Falungong, we suggest that it has inherited and preserved the mystic “fox, weasel, and python” part of the tradition where spirits wandered on the earth and intermingled with humans and animals.  The difference is that Li does not see humans, animals or spirits (which is a confusing term since Falungong considers everything as material) benignly when the traditional folklores included spirits from both sides.  Instead, Li considers a portion of human race being possessed (futi) by either the evil spirits or the evil aliens.  We admit that Falungong has carried on this part of the Chinese tradition to a wider audience and promoted it from folklores to a theology.  On the other hand, Falungong is innovative enough to incorporate the sci-fi tradition of the western popular cultures.  Li repeatedly tells the tales of the Atlantis, the Pyramid, the UFO’s, extraterritorial beings (the corrupted ones), the “numbered” computer users whose bodies are taken over by aliens.  In this respect, Falungong has shared some traits with the so-called New Age groups, such as the Heaven’s Gates, excepting Li has extra extraterritorial phobia.  Through over a thousand pages of the scripture, we have yet to find anything positive about life outside the Falun paradise, which Li does not describe either.

Does Falungong Contribute to Cultural Diversity and Tolerance?


Another frequently used defense to support the spread of Falungong is the principle of tolerance, similar to the multicultural understanding of different perspectives of cultures, but weaker in its demands on the host.  This position is coherently part of the social tolerance and the appreciation of the richness in the different humanistic perspective.  Undoubtedly, Falungong adds something to our (Eastern and Western) cultures: the aliens roaming on this earth after the universal purge by the Master; the principle of everything being material; the universe having three moral characters; all other gods being minors; medicines prolonging karmic retributions; and most of all, the Falun Paradise being the new location for ascension.  However, we do not equate “addition” with richness.  In fact, some of the “aliens” stories told by Li are so similar to the film “Progeny” it could be easily taken as a script copy from the film.  These additions can hardly be considered as “richness” because they do not provide innovative solutions to our problems, nor are the perspectives honoring humanity.  Empirically, from the eight-year practice of Falungong, some of the above “additions” proved to be fatal to some followers.  Nevertheless, it has always been a matter of free choice for those who elected to follow Li’s doctrines, including refusal of medication at critical times.  But it must be stopped there as an individual choice, for imposing the practice of Dafa through political mechanism or deception would endanger liberties of other individuals and groups.  As we have shown above, Li and his disciples attempted to accomplish their goal by using the political apparatus inside and outside China either through misrepresentation or the infringement of others rights (see the discussion of Li’s advice to his disciple in educational profession to substitute the curriculum).  The doctrines of intolerance explicitly advocated in Li’s Frankfurt and Switzerland lectures and derived from the general theories should not be considered simply for the sake of “additions.”  If we disagree to the position that Falungong positively contributes to cultural diversity, should it be tolerated as an institution?

We here encounter a classic problem of tolerance: should tolerance be exercised toward intolerance, or should intolerance be tolerated?  Or does relativism mean every theory, and practice is to be equal?  Our answers are negative.  As we have demonstrated above, the theories and behaviors of the Falungong Master and some disciples reflect a deep-seated belief of elitism (superiority of the chosen), racism (against biracial at least), and bigotry (condemning homosexuals to the harshest punishment).  Tolerance in any forms or shapes of such only means intolerance to others.  While these speeches may be shielded under the First Amendment
, we do not have any reasons to keep silence or revere them as “scriptures” for the fear of offending the Falungong disciple’s beliefs.  Multiculturalism does not mean that mislabeling, mis-teaching or miscommunication (in short, dishonesty) should be ignored under the shield of incommensurable paradigms, a dogma criticized by Barnhart (1992) for its ignorance of basic humanity.  Moreover, it requires the cultures to be open, and exchanges of ideas take place.  On the contrary, Li’s indoctrination leaves no room for (or a crack to slip through) open discourses—not even within the group
.

Liberalism cannot defend itself without activists and active criticism.  Diversity only succeeds when diverse groups coexist peacefully.  It will not be diversity when one group attempts to replace other groups with political means and the misrepresentation of political means to build up its hegemony.  Therefore, Falungong as a public institution should be open to the public discourses.  Unfortunately, it is difficult to foresee Li would become a little bit more responsive.  On May 2, 1999, Li declared that he would not grant interviews to reporters any more if he found out that they did not cooperate with him in the message.  Moreover, since Falungong denies any existence of an organization, or its leader’s power, it is building a closed system that no public discourse can be carried out.  To the critics, the feeling of discoursing with Falungong disciples is often similar to that of talking to walls, or an answering machine.  However, we are encouraged that those who persisted in discussions are able to solve the problems themselves, resulting in leaving Falungong.

We suggest, as a personal belief Falungong cannot be regulated.  However, as its past behaviors have indicated, it should be regulated as an institution, and their responsibilities should be clarified.

Freedom and Human Rights


The most seriously considered defense of Falungong in the United States and parts of Europe is the concerns for human rights of the disciples and their freedom to choose their beliefs.  Some politicians and journalists have persistently argued that the physical and spiritual well being of the disciples should be protected from the political actions in China.  Existing scholarly studies have clearly identified linkage between regime types and general human rights conditions (Poe and Tate 1999; Zanger, S. 2000).  To the apologists of Falungong, its cases add confirming observations.

Under such conditions, it is no surprise that when Falungong exhibited its political oppositional behaviors, the special treatments
 it had previously enjoyed for several years discontinued.  It appears that the collective existence of Falungong has been successfully outlawed inside China despite five known attempts to reorganize
 in the past one year.  At the same time, the Falungong leader(s) has been insisting upon the improvement of the human rights conditions for the disciples as a collectivity, urging them to self-sacrifice (as a measure to test their resolute and faith) in order to bolster this demand.  On this subject, we share their concern from a different perspective.  Our concern here is for the human rights conditions of the disciples as individuals.  Such rights should be equally applied to everyone regardless to one’s political beliefs or “spiritual” choices.
  According to the conceptualization of human rights widely used in Political Science, it converges on the quality of personal integrity regardless of the political environment (Blanton 2000; Poe and Tate 1994; Poe et al. 1999; Zanger 2000; cf. Feinberg 1973: 84–97 and Symonides 1998 for different concerns discussed below).

This personal integrity quality differentiates itself from other elements of human rights such as political rights and civil liberty.  Though these two elements are important, they belong to the institutional and structural elements of the polity and it is not the subject of discussion in this paper.  Moreover, it can never be overemphasized that rights are only exercised by the individuals.  John Rawls in The Law of Peoples (68), as understood by Charney (1999), considers that the concept of “human rights” as “fundamentally individualistic in two related senses. First, they accrue to individuals and only to individuals rather than to individuals as members of ‘corporate bodies’: they protect individuals against the actions of any and all collectivities. Second, such rights give to the individual who possesses them what H.L.A. Hart has called a kind of ‘sovereignty’ over her moral world: to have a right is to be in a position to impose a duty on a collectivity or a political regime—any political regime—to act in certain ways toward the possessor of the right” (Charney, E. 1999, emphasis added).  The Rawlsian principle broadens the obligation to include the behaviors of any collectivity.  This inclusive perspective covers areas not reached by the political conceptualization of human rights.  It protects the individual (by assigning rights) not only from oppressions by the larger political machines by also from the more pressing and immediate violations by the smaller collectivity.  On the other hand, the collective rights fall into the “cultural” category (Symonides, J. 1998).  Its claim on legitimacy is subject to evaluations according to its contribution to the problem solving.

We have discussed, above, the cultural value of Falungong and disputed its alleged contribution to the enrichment of cultures making it worthy of special protection and free from criticism
.  We believe that Falungong does not belong to the cultural rights deserving affirmative policy of the government.  Nor is it a heritage demanding civic admiration.  On the contrary, we have noted the adverse effects of Falungong in the destruction of traditions by misusing and misapplying traditional labels.  Concerning the personal integrity of the disciples, we are interested in how the Falungong collectivity affects their mental well being.  As Singer points out, cults create anxiety and fear causing traumatic experience among their members (1996, 137, 151, 272-3).  Such psychological conditions have long been considered detrimental to personal integrity.  In the 44 cases she treated as a clinical psychologist, Singer identified that the harmful effects spilled over to other family members, making them victims of the cult (Singer 2000)..  Regardless of the sources, including that from the political machines or from collective pressure, mechanism—be it a state, a group, or the controlling leaders of such organizations—increasing fear and anxiety should be considered as decreasing personal integrity.  This is effective because of the pyramid structures within Falungong.  Structurally, like many other cultic organizations, there is no mechanism for the members inside Falungong to influence the collectivity.  Li has preemptively removed any possible channels to leadership at the local or regional level and established a one-way communication from himself downward.  (This is reflected in the re-organization of www.buhuo.org, a North America Falungong website, after it mistakenly published a piece from a disciple who questioned the authority of Minghui in mid-May.  On May 23, 2000, www.buhuo.org is “merged” with www.xinxing.org under the direct control of Minghui.org.  Similarly, the www.falunwitness.org now only re-transmits Minghui.org.)  The Internet community in general is mostly anonymous, thus relatively free in terms of the exchanges of information.  In contrast, the employment of the Internet inside Falungong serves a completely different function: to control and to intimidate.  The Falungong forums
 are the places to continue the “experience sharing” among the fundamentalist and well-disciplined disciples.  Any deviating opinions will be immediately censored, and no doctrinal questions are allowed.  Similarly, the <Minghui.org> is an organization of “information dissimilation,” responsible for issuing new scriptures on Li’s behalf and coordinating worldwide activities.  It also, in the name of being an organization of volunteers, provides a shields for the Falun Dafa Research Institute—the formal organization.  Repeated attempts to contact Minghui (a website run by Ye Hao of Canada) via e-mails by one of the authors are responded with a standard disclaimer.  They are “servers” or “volunteers” that only functioned to maintain the web pages publishing materials volunteered by the disciples, and they are not vested with any authority.  However, it continued to publish scripture volunteered by Li from time to time and issued notices of the Falun Dafa Research Institutes.  On May 13, 2000, it initiated the first  “World Falun Dafa Day,” an act expected to repeat every year as a measure to maintain its institutional integrity.

Since its inception, the messages carried by Minghui are increasingly threatening and ominous.  In the past two months (April and May of 2000), it carries more reports of large-scale calamities than “experience sharing” articles, implying “The vows of Gods throughout history are being fulfilled” (JJYZ E, 82) in punishing the human race.  The negative portrayal of the human society reduces members’ individual freedom by restricting their choices of associations.  It reduces their exposure to new ideas, scientific knowledge, and experience in life styles.  However, the greatest threat comes from the increasing pressure from Li and his immediate followers.

On May 22, 2000 Minghui issued a 14-line verse composed by Li on October 12, 1999, after an unprecedented exactly ten-month official absence.  Six lines contain overt threat to the disciples: “Winds suddenly change and the sky is about to fall.  Mountainous raging seas and vicious waves come. … Shipwrecks and broken masts—Escape for life.  The waves wash away the wretched and reveal the golden.  It is about life and death—no boasting. … When the final truth is revealed, the heaven and earth will be empty
.” (http://www.falundafa.org/script.htm).  The message is clear: Choose me or eternal death.  To those who had any doubts, they now fall to the “wretched” washed-away group.  Damnation would be waiting for them, reinstating a threat issued on July 23, 1999 (“The promise of god is fulfilling”) and a milder omen in the “Conversation with Time”.

We consider it a violation of human rights when the personal integrity of individuals is threatened by a political regime.  The same principle should be consistently applied to collectivity, especially when it has an authoritarian ideology and structure (see Switzerland, 6, where Li says: “About the issues of human’s attempt to control one’s destiny.  People want to make democracy, actually people can never control their own destiny.  Gods control it.”) Therefore, we consider that verbal assaults by Li on his disciples, combined with its structural authoritarianism are serious threats to the personal integrity of the Falungong followers.  The latter is a more immediate concern to the disciples here.  We can imagine an objection raised by the Falungong defenders: everyone is free to leave, thus their personal integrity is not compromised with such an option.  Both theories (Singer 1996, 266-272) and evidences (Hassan 1988) have shown the tremendous difficulties in leaving cults.  In Falungong specifically, given the close-knit community in the place of its origin, and the “isolated” community it builds outside of China, the barriers are even higher for members to leave.  We have witnessed vicious verbal attacks on “Ru Feng” and many others who announced their removal from Falungong
.

We are reminded that all cult memberships are “free” because they do not have the institutional authority (such as police and the court) to compel behaviors.  However, the usurpation of vested institutional powers of the Falungong disciples to promote the Falun Dafa clearly presents the danger to personal integrity of the public.  We believe from our reading of Li’s books and the behaviors of the disciples that the Falungong collectivity at least diminishes, or even destroys the personal integrity of the members.

Politics and Falungong


As one of the authors had argued that it is not unusual for large groups to use political institutions for aggregated interests (Deng 1999a), the trouble we have with Falungong is the mis-representation and misuse of the political institutions.  Before 1999, Li and his disciples used the Chinese governmental institutions for legitimization beyond what is accorded to a “sports and health” association.  They mobilized different political institutions to suppress critical press, blatantly took over public facilities and other properties.  Since 1999, Li and his disciples collected “proclamations” in an open society and turned these “procedural” recognitions into “substantial” official sanction (Rahn 2000).  It is another side of the same coin that Li played well in China.

By using and mis-representing the various government’s “proclamations” and “recognitions” it had obtained in the United States as surrogates of official sanctions, Falungong has demonstrated its aptitude to use political tools effectively.  Except the dishonesty (such as their translation of the Illinois award, which did not express what the disciple-translated Chinese version did—a praise of its “upgrading spirituality”) in re-introducing these “awards,” there is nothing extraordinary in seeking public acknowledgement.  It has been sought after and easily obtained by many other groups, such as the Unification Church of Rev. Moon’s.  In addition, such activities are part of the tradition Li established since the first introduction of Falungong in Changchun.  He started by associating himself with publicity events hosted by semi-governmental organizations (the China Qigong Association) by portraying himself as a “star” at conferences.  It should be our concerns not because of the number of “proclamations” it had collected—we cannot second-guess the operations of local governments in the United States, but it should be our concern how they are collected, repackaged (translated) and used to the audience.  Even to some residents in the United States, they could not or chose not to distinguish these “Proclamations of Li Hongzhi Day” by the city or state governments’ public relations routines and the legitimization or sanction of beliefs (Rahn 2000).

There is a need to alert public institutions of the doctrines of Falungong,  Civic groups should respond to such manipulations of political machines.  One such approach is to strengthen the archives of watch groups such as the American Family Foundation, to include materials related to Falungong.  Another is to ally with other civic groups, such as the civil rights activists, gays and lesbian organization in combating Li’s hateful messages.

In conclusion, we do not intend to debate the validity of various types of liberalism or the alternative approaches based on the argument of common good.  We do want to point out that the liberal principle should be critically applied to safeguard itself from its demise.  We should be alert to potential dangers to the open society.  We have also noted that Falungong is never a tolerant practice in its social and political understanding, despite its sometimes translation of Ren as tolerance in its label.  To indiscriminately apply liberal defense of the freedom and liberty for any type of beliefs should also be ensure that criticisms of such beliefs are protected.  That is, liberalism should not be the shield for cultic activities.  Otherwise, this lends to the impracticability and contradictions in the discussion of appropriate public policies.  Liberal use of the rule of absolute tolerance in protection of a potentially dangerous mass group, even the results include some foreseeable but yet actual harms, may end liberalism as it is.

Often, Falungong has manipulated the liberal press into believing that liberalism should not only protect the liberty of thoughts and beliefs, and their expressions, but should do so regardless of the forms of expression or at the expense of violating legal constraints.  This is where we strongly disagree with some of the defenders of Falungong such as Hu Ping (2000).

Our foremost specific concern is the case of medical science.  We agree so much that we should tolerate various kinds of personal beliefs, as long as they may not harm other individuals in their execution of the beliefs.  Should this boundary be violated, the persons and collectively the group should be held accountable for the consequences.  Obviously, discouraging others from seeking appropriate medical treatment should be considered as harmful behaviors.  This would become a public health issue when such “options” are exercised by disciples in medical professions.  We must be convinced that the Hypocrates Oath is still the overriding belief when a disciple is prescribing medication and not violating his/her beliefs in Li.  Moreover, we need the assurance that a disciple physician would be examining the patients according to the “ordinary people’s” standards, or those followed by the medical profession.  As Li has led disciples to believe and practice health recovery through practicing Falungong, and explicitly prohibits treating illness with his Fa, it becomes our concerns as to whether his disciples in medical profession would extend such a principle as to accumulate De.  Since there is no existing religion having such a doctrine, we have yet to see a corresponding policy to deal with this issue of public health.   Moreover, it is unforeseeable that Li would make such an amendment despite his claim of “utmost conformity to human society.”  It should be the public concern that Falungong disciples should be allowed to practice medicine.

Our second concern is the openness of Falungong.  In the past, extreme cults with a large base are rare.  Though Falungong itself does not portray any hints of mass destruction tendency as that of the Aum Shrinikyo, its threat comes from a different source.  Despite Li’s repeated denial of political intentions, there are behaviors that pointing to active suppression of inside and outside dissent.  Some of their activities had demonstrated that Li did not accept a liberal principle of criticism, and did not take suggestions and supervisions benignly.  Instead, Li would counter any criticism with a threat and acts of mass demonstration, actively suppressing any oppositions with the mass number under his direction.  Given the fact that Falungong had a large mass base indoctrinated with intolerance ideas, having the rapid mobility of an efficient organization, and having demonstrated its political ambitions, the real danger is the lack of freedom to criticize Falungong in China.  This may seem to be strange when the government is busy enforcing the laws to outlaw Falungong.  However, criticism of Falungong from civic groups and religious circles are rarely publicized in mass media, except the Internet (though some of them are even blocked simply because they criticized Falungong).  It would be like allowing a theocratic demagogue a free hand in achieving its religious and political ambitions, while ignoring, suppressing, or repressing outside criticism.  A takeover of policy by Falungong would pose a clear danger of potential religious prosecution—it is possible, if the membership is as large as it claimed and the positions of the members are as crucial as they revealed.  Its theological attitude toward minority groups, such as gays and lesbians and the majority groups, such as computer users, clearly would lead to our demise once Falungong prevails.  It should be hard for liberalism to defend the ideology of intolerance.

In terms of overall policy, while the authors agree that individual’s belief, religious or not, should be a private matter protected under the controlling laws, we also take note of the clear and present danger of some practice of Falungong: its self-destructive behaviors, its irresponsible social behaviors, and its deceptions to the disciples and the general public.  We have reservations to the idea of allowing Falungong to regularly (in fact, daily) occupy public space for their “belief” activities as they used to do—a privilege that other groups did not enjoy.  Conceding this “regular” and prolonged (several hours a day, just in the rush hours) use of public land, given the shortage of urban space in China, is equivalent to a tax subsidy to this group and depriving others equal access to the same facility.  In addition, the most important problem is its persistent relegation of responsibility, taking the advantage of “loose” organization and no responsibility.  Such a structure gave rise to extreme groups within the fringe group.  Internally, despite Li’s repeated warnings, “fake “scriptures”” continue to appear, including some suggesting mass suicide.  This produces additional confusions both to the disciples and outsiders.

We need to be alert to cultic activities.  As social scientists have long been aware of the interference of the observer in investigative studies, a direct observation of cults seldom generates useful information.  The lack of direct observation can be compensated with some other methods used by social scientists.  One such method is that used by many studies of fringe group activities.  We believe that a balance between moral responsibility and protection of individual liberty can be achieved.  Some authors have explored such an approach.  In “A Naturalist View of Religious Conversion,” J. E. and M. A. Barnhart provided a meticulous description and analysis of the “new birth” phenomenon in the United States.  The groups of interest are then mostly considered as “cults” though these authors purposely avoid such a term.  They suggested some methods to understand the conversion experience and the groups’ recruitment tactics (1981, 148-157), evaluating their honesty, their indoctrination and room for future correction.  According to these guidelines, we would like to see the Falungong debate carry out in such a manner: expose the dishonesty of Li’s recruitment tactics, make the leader(s) clearly identify their theological (a god or a human) or organizational positions, and make them clarify their responsibilities.  We shall morally condemn its opposition to open-mindedness, and the tactics to suppress opposition from other groups.  We shall also prohibit its use of public resources (such as public schools) to promote its doctrines.

Finally, we must explore a multi-disciple method to cope with the multi-facets of the cultic activities.  There are three reasons.  First, cults of the millennium are often cloaked with the labels of sciences.  Some claim to be the scientific methods of management (Scientology), some pretend to be miracle makers (Falungong), while others are spilling “public health” management techniques (Unification Church).  In the case of Falungong, most of the contentious facts are related to the health and medical claims.  Without the knowledge of medicine or biology (in case of the study of the human body), the analysis of facts will be incomplete, or our argument will be weakened when professionals such as Dr. Lili Feng present a “scientific” discovery that does not conform to scientific principles but using the prestige of the institutions they are associated with; or as Zhan Jingyi did to claim the “Yuanshen” observation method and substantiated it with known chemical formulae.  The second is the complexity of the legal constraints.  While legal scholars have successfully defended the legitimacy of cultic researches, other areas need further explorations that involve broader knowledge.  Cults in the millennium operate under a global environment with rapid mobility.  An anti-cult organization based on one nation only is often disadvantaged in competition with the cults.  Some cults may take the legal loopholes in one country and appear to be a civic organization in another, without changing its doctrines.  The third reason is the increasingly open activities of cults.  Cults of the millennium tend to come out from secrecy, more skilled in using publicists and media tools, political resources, and legitimization procedures.  Like the Jim Jones of the 70s, cults are now again in our midst.  They openly operate as benign civil societies, taking the tolerant constitutional protection of liberties given to religion.  Some, such as Falungong, even deny themselves as religions and refuse to be regulated in the principle of the separation of religion and the state.  Or they choose to claim to be a super-religion.  While laws and courts are always reactive to facts, the protection of the general good must be upon other civic groups who are equally equipped with the political knowledge.  Therefore, in addition to the traditional forces composed of psychologists, theologians, and legal experts; anti-cult organization of the millennium needs to include natural scientists, political scientists, communication specialists, and medical professionals in a global network.

Table 1 The Location of the Reported Death Caused by Falungong

	
	Refusing Medication
	Death while cultivating
	Poisoning
	Jumping
	Hanging
	Drowning
	Electrocution
	Burning
	Cutting
	Rail-track
	Self-mutilation
	Refusal of food
	Others
	Remarks
	Total

	Shandong
	160
	4
	11
	2
	8
	3
	
	1
	1
	1
	
	
	1
	
	192

	Henan
	80
	2
	3
	1
	
	
	1
	
	
	
	
	1
	
	
	88

	Sichuan
	76
	2
	1
	1*
	4
	1
	
	
	
	1
	1
	
	
	Jumping from a cliff
	87

	Liaoling
	76
	
	
	
	
	
	
	
	
	
	
	1
	10
	
	87

	Hunan
	78
	
	1
	1
	1
	2
	
	
	
	
	
	2
	
	
	85

	Helongjiang
	74
	1
	
	2
	2
	
	
	
	
	
	
	2
	1
	
	82

	Chongqing
	72
	1
	
	
	3
	1
	
	
	
	
	
	
	3
	
	80

	Guangdong
	63
	3
	2
	1
	1
	
	
	
	
	
	
	
	2
	
	72

	Hebei
	51
	4
	
	1
	2
	5*
	
	
	1
	1
	1
	
	
	drowning in well
	66

	Jiangxi
	64
	
	
	
	
	
	
	
	
	
	
	
	
	
	64

	Hubei
	56
	
	
	1
	
	2
	
	
	
	
	
	
	3
	
	62

	Beijing
	53
	2
	1
	2
	1
	
	
	
	
	
	
	
	
	
	59

	Jilin
	38
	14
	
	
	
	1
	
	
	
	
	
	
	5
	
	58

	Guizhou
	45
	
	
	3
	1
	
	
	
	
	
	
	
	1
	
	50

	Anhui
	41
	2
	
	1
	
	1
	
	
	
	
	
	2
	1
	
	48

	Jiangshu
	40
	1
	
	1
	1
	
	
	
	
	
	
	
	3
	
	46

	Xinjiang
	21
	
	
	
	
	1
	
	
	
	
	
	
	
	
	22

	Hainan
	13
	
	
	
	
	
	
	
	
	
	
	
	7*
	Traffic accident
	20

	Yunan
	16
	1
	
	1*
	
	
	
	
	
	
	
	
	
	Jumping from a cliff
	18

	Shanxi
	13
	
	
	1
	
	1
	
	2
	
	
	
	
	
	
	17

	Fujian
	12
	
	
	
	
	
	
	
	
	
	
	
	2
	
	14

	Shanghai
	13
	
	
	
	
	
	
	
	
	
	
	
	
	
	13

	Shaanxi
	11
	
	
	2
	
	
	
	
	
	
	
	
	
	
	13

	Guangxi
	12
	
	
	
	
	
	
	
	
	
	
	
	1
	
	13

	Mongolia, I.
	10
	
	1
	1
	
	
	
	
	
	
	
	
	
	
	12

	Tianjin 
	8
	3
	
	
	
	
	
	
	
	
	
	
	
	
	11

	Zhejiang
	9
	
	
	
	
	
	
	
	
	
	
	
	
	
	9

	Gansu
	7
	
	1
	
	
	
	
	1
	
	
	
	
	
	
	9

	Ningxia
	6
	1
	
	
	
	
	
	
	
	
	
	
	
	
	7

	Total
	1218
	41
	21
	22
	24
	18
	1
	4
	2
	3
	2
	8
	40
	
	1404


Source: People’s Daily. March 20,2000. <http://www.peopledaily.com.cn/item/lhz/t4.html>

Appendix 1 Terminology

Bairi feisheng 白日飞升: Ascension in broad daylight.  A Daoist term to describe the ability to levitate.  In Falungong, it is the final stage of Completion of Cultivation that Li promised to disciples that the Master would send them to the Falun Paradise (Switzerland C, 53).
Benti 本体: Originally a term in Chinese philosophy referring to the “self-body.”  Often, it has a metaphysical connotation.  In Falungong, it becomes “one’s own physical body and bodies in other dimensions” (ZFL E, 386).  It refers to the multiple existence of the “self.”

Dafa 大法: The Great Law.  In Buddhism, it refers to the principles of the Buddha’s teaching, however, it is rarely used as a titled term.  In Falungong, Li employs it with a linguistic connotation to Buddhism, which is also known as Fofa, and to Daoism’s Dadao (the Great Way).  The Daoist symbol ( is incorporated into Falun Dafa
.
De德: Literally means virtues.  In Daoist, Dade, the “Great Virtue” refers to the realization of the “unnamed” Tao.  Shangde means the noble spirits of man.  Both refer to the temperament training of the exercisers.  In Falungong, “De” means a white material
 to be intermediated by the Master, absorbed by the Falun (wheel) planted in the bodies of the disciples. (ibid.,, 43)  There is a fixed amount of “De” in the Universe.  disciples can obtain “De” through “cultivation” such as suffering (Ren) abuses, being tested by the Master-minded crisis (Fanan), etc.  Cf. Ye and Yeli or Karma and karmic forces.  “De is a material gained by our eating bitterness, enduring blows (strikes), doing good deeds” (ZFL C, 14).  However, disciples cannot generate “De” (virtues) by simply practicing.  “To practice is your (disciples) business, the gong is with the Master” (cf. ZFL E, 30).

disciples 弟子: disciples, literally means “younger brothers and sons,” a familiar term usually adopted by Buddhists and Daoist in referring to initiated followers.  In Confucian school, it refers to the pupils of particularly well-known scholars or founders of schools of thoughts, signifying the scholarship lineage.  In Falungong, it emphasizes the dependency on the Master, and the worship of the “Master-Father.”  Often, it is translated as practitioners, cultivators, students, or pupils.

Duren 度人：Often as 渡人 in Buddhism, meaning “to ferry” to the other side (of bliss) by enlightening to the four Noble Truth, through the eight “Right Practice.”  In Falungong, it is the power of the Master to “send off” disciples, physically, upon Completion of Cultivation, to the Falun World.  Only the Master has this ability.

Fa 法: Law and principle, which originally means both the Law (patterns) of Nature, and the Law of Divinity such as in Fali 法力 (literally the force/energy of Fa, but it often means supernormal power).  In Falungong, Fa inherits both meanings, but with a personality, that the Law is personalized in one person, who in turns embodies the universe and beyond.  Li claimed: “What I say is the Law” (Switzerland C, 9).

Falun 法轮: originally, Dharma, a Buddhist term referring to the never-ending wheel of the Buddha’s teaching.  It is symbolized with (.  In Falungong, it is “an intelligent and spinning body of high-energy substance.  It rotates according to the order of movement of the entire celestial cosmos.  To a certain extent, Falun is a  miniature of the universe” (FLG E, 21).  It is a materialized wheel making clockwise circular movements in disciples navels when favorable, and in counterclockwise direction leading to releasing energy (which includes De, as noted above).  Moreover, this Falun is remotely implanted by the Master inside the body (ibid.,, 42), and it may be visible to the disciples in the skies as a shield of protection
.  The Master controls the turns of the wheel, absorbing “De” from the universe for the disciples.
Fanan 法难: The crisis of Fa, a predetermined opportunity of testing resolutions of the disciples.
Fashen 法身: A Buddhist term, meaning the Buddha’s “Dharma body” which is metaphysical.  In Falungong, it is “a body made of gong and Fa” that are materials (ibid.,, 388), earlier translation put it as “Law body” (1998), later version (2000) renders a transliterate “Fashen”.  Li claims that he has unnumbered (and often super-sized beyond our ordinary imagination) Fashen in this and other worlds, the disciples have one each of his Fashen watching over them (ZFL CE, 39).  Most important, only Li has these Fashen’s that are omnipresent, (almost) omnipotent, and omniscient (ZFL E, 80).
Gong 功: energy.  It is also an abbreviation of Qigong 气功, breathing exercises.  It literally means “function” or usually invisible “contributions.”  In Falungong, it means “cultivation energy,” thus Gongshen (a body made of gong) and Gongzhu (“an energy pole that grows above a practitioner’s head” measuring the volume of “De” (white material) that the practitioner has accumulated after being transformed (or evolved) by the master (ibid.,, 389).  Both terms (with this kind of interpretation) are Li’s invention to describe a “material” state in his framework.

Guangnian 光年: Light-year.  In Li’s term, light-year is a measurement of time in the universe.
Scripture 经文: Sacred Sutra, originally refers to the Buddhist Sutras, or the Canonized texts.  In Falungong, whatever Li writes or says (after editing) become Scripture.  Most “scripture” before 1999 were canonized by the Falun Dafa Research Institute, which were composed of a group of Li’s immediate contacts.  However, the practitioners translate “scripture” as “articles” or “books of “scriptures”” in their English publication, losing the immediate “sacred” connotation, depending on their targeted audience.
Karma 业障, 业力: a Buddhist term meaning the negative circumstances or obstacles.  In Falungong, it is “a black substance resulted from previous wrongdoing,” opposite of De, a white substance (ibid.,, 393).  The way to reduce Karmic forces is to Xiaoye, reduction of Ye, by suffering diseases instead of seeking medical attention, forbearing perceived injustices that were created in Fanan (crisis of Fa), and HuFa—defending the Laws of Falun Dafa. 

Mofa末法: a Buddhist term referring to the decline and finally the end of Buddhist teaching and practice.  In Falungong, it is changed into “mojie” 末劫—the “Last Havoc” defined as “the community of cultivators holds that the universe has three phases of evolution (the Beginning Havoc, the Middle Havoc, the Last Havoc), and that now is the final period of the Last Havoc.” (ibid.,, 391)

Qingli 清理: an common phrase, “to clean, to cleanse, to terminate.”  In Falungong, the Master “cleanses” the body of the disciples, thus healing the body.  On another application, the Master is also “terminating” aliens on earth (Switzerland C, 35).  To disciples, the Master cleanses the body of the cultivators by transforming his/her body to fit the Falun World.

Master 师父: Teacher and Father.  In Falungong, it means Master-Father.  The disciples purposely differentiates their master with this term in contrast with the other term (师傅) that denotes a respectful relationship of an apprentice to his/her teacher.  In Qigong, it is common to address the teacher as qigong shi.

Xiaoye 销业: to reduce karmic forces by receiving insults, tortures, and injustice. (Cf. Karma.)

Xinxing 心性: The character of the soul, “heart-mind-moral nature.”
  However, this simplified version misleads by conforming to the ordinary interpretation of the moral characters.  In Falungong, Xinxing is a materialized form of the three virtues that composes the universe—“every particle has it.”  It is improved (xiulian) by the Master intervention based on the collection of De. (See also “Zhen, Shan, Ren.”)  The process is established as accumulating “De (a material); includes Forbearance; Includes Enlightenment; includes Giving-up, giving up ordinary people’s various desires, and persistence; it include “eating bitterness” etc. etc.  includes lots of aspects of lots of things” (ZFL C, 12).  (In this translation, the grammar and texts follow closely to the Chinese).  Li warned: “The Xinxing discussed in Falun Gong can not (sic.) be mixed with or covered by “De” (virtues) alone.  It encompasses a lot more the “De” does,” which is the manifestation (FLG E, 30).  The cultivation of Xinxing is hard, “Determined cultivators should be prepared to endure great sufferings and face difficulties with a firm mind, and eventually they will attain the Righteous Attainment” (ibid.,, 31).
Xiulian 修炼: usually they are written as “修练” meaning to train and practice.  However, Li’s change of one word modifies the phrase into: to train and test through fire.  “Lian” here is to forge through fire, as in “liangang” (steel making).  Thus, Xiulian ren: practitioners, cultivators, students or “pupils,” but it means more in Chinese.

Yuanman圆满: Perfection, a Buddhist term in origin.   In Falungong, it is the “completion of cultivation” through various tests.  In Li’s authorized and semi-official translation, it does not contain the sense of “perfection” rather, it is “completion of cultivation” by which disciples are “sent off.”  The “completion” is distinguished from Perfection in that only Li is the Perfect One, Enlightened One (觉者).

Zhen, Shan, Ren 真,善,忍: traditional three virtues: truthfulness (or sincerity), kindness, and tolerance.  In social relations, the Buddhists often emphasize Shan, the Daoists emphasize Zhen (such as “to return to the pure nature”).  The ancient Strategists emphasize Ren, only to revenge later.  In Falungong, it is translated as: truthfulness, benevolence and forbearance. (See http://www.falundafa.org).  However, the standards to measure these virtues are different from those of social conventions.  In Falungong, the measurement of truth and benevolence is the level of active demonstration of Falungong in public.  And “ren” refers to activities to endure insults, so as to absorb the “De”—a milky-white materials from the “offenders.”  That is, the gongzhu will increase whenever a disciples is criticized (taken as an insult) for his behaviors in Falungong.  The Ren does not preclude activities in defending “Fa” and “Master.”

Appendix 2 Falungong Websites and Active Locations
	Country
	State or Province
	City or University
	Website

	Australia
	Sydney
	 Sydney
	 Sydney

	Canada
	Canada
	Canada
	Canada

	
	Ontario
	University of Toronto
	University of Toronto

	
	
	Ottawa
	Ottawa

	
	Quebec
	Quebec City (French)
	Quebec City (French)

	
	
	Montreal
	Montreal

	China
	Taiwan
	Taibei (sic.)
	Taibei (sic.)

	
	Hong Kong
	Hong Kong
	Hong Kong

	Europe 
	 Austria & Germany
	Austria & Germany
	Austria & Germany

	
	Belgium
	Belgium
	Belgium

	
	Czech
	Czech
	Czech

	
	Denmark
	Denmark
	Denmark

	
	Europe 
	Europe
	Europe

	
	 Finland
	Finland
	Finland

	
	Norway
	Norway
	Norway

	
	Slovakia
	Slovakia
	Slovakia

	
	Sweden
	Sweden (Swedish)
	Sweden (Swedish)

	
	Switzerland
	Switzerland
	Switzerland

	
	U.K.
	London
	London

	Israel
	Israel
	Israel
	Israel

	Japan
	Japan
	Tokyo
	Tokyo

	Korea
	Korea
	Seoul
	Seoul

	Malaysia
	Malaysia
	Malaysia
	Malaysia

	New Zealand
	New Zealand
	New Zealand
	New Zealand

	Russia
	Russia
	St. Petersburg (Russian)
	St. Petersburg (Russian)

	Singapore
	Singapore
	Singapore
	Singapore

	U.S.A.
	U.S.A.
	http://www.falundafa.org
	http://www.falundafa.org

	U.S.A.
	U.S.A.
	Multimedia Site (English)

 HYPERLINK "http://www.falundafa.org/media/indexgb.html" 
(Chinese)
	Multimedia Site (English)

 HYPERLINK "http://www.falundafa.org/media/indexgb.html" 
(Chinese)

	U.S.A.
	U.S.A.
	Witness (Cultivation Experience)
	Witness (Cultivation Experience)

	U.S.A.
	Alabama
	Birmingham
	Birmingham

	
	Arizona & California
	Arizona & San Diego
	Arizona & San Diego

	
	
	Los Angeles
	Los Angeles

	
	
	Sacramento
	Sacramento

	
	
	Northern California
	Northern California

	
	Arkansas
	Fayetteville, Little Rock, N. Little Rock
	Fayetteville, Little Rock, N. Little Rock

	
	Colorado
	Boulder/Denver
	Boulder/Denver

	
	Connecticut
	Connecticut
	Connecticut

	
	Delaware
	University of Delaware
	University of Delaware

	
	Florida
	 Florida State University
	 Florida State University

	
	
	University of Miami
	University of Miami

	
	
	Miami & Boca Raton (English)
	Miami & Boca Raton (English)

	
	
	Miami & Boca Raton (Chinese)
	Miami & Boca Raton (Chinese)

	
	
	Orlando
	Orlando

	
	
	Tampa
	Tampa

	
	Georgia
	Atlanta 
	Atlanta 

	
	
	Georgia Tech I
	Georgia Tech I

	
	
	Georgia Tech II
	Georgia Tech II

	
	Hawaii
	Honolulu
	Honolulu

	
	Iowa
	Iowa State University
	Iowa State University

	
	Idaho
	University of Idaho
	University of Idaho

	
	Idaho & Washington State
	Moscow
	Moscow

	
	Illinois
	Chicago
	Chicago

	
	Indiana
	Bloomington
	Bloomington

	
	
	New Albany
	New Albany

	
	Kansas
	Kansas City & Manhattan
	Kansas City & Manhattan

	
	Kentucky
	Louisville
	Louisville

	
	Maine
	S. Portland
	S. Portland

	
	Massachusetts
	Boston
	Boston

	
	Maryland
	Baltimore
	Baltimore

	
	Michigan
	University of Michigan
	University of Michigan

	
	Minnesota
	Twin Cities
	Twin Cities

	
	Missouri
	University of Missouri
	University of Missouri

	
	Nebraska
	Lincoln
	Lincoln

	
	Nevada
	Reno & Las Vegas
	Reno & Las Vegas

	
	New England (Four States)
	New England
	New England

	
	New Hampshire
	New Hampshire
	New Hampshire

	
	New Jersey
	New Jersey I
	New Jersey I

	
	
	New Jersey II
	New Jersey II

	
	New York 
	New York I
	New York I

	
	
	New York II
	New York II

	
	
	Buffalo
	Buffalo

	
	
	Rochester
	Rochester

	
	North Carolina 
	Triangle
	Triangle

	
	Nevada
	Las Vegas
	Las Vegas

	
	Ohio 
	Cincinnati
	Cincinnati

	
	
	Columbus
	Columbus

	
	
	Cleveland
	Cleveland

	
	Oregon
	Eugene
	Eugene

	
	
	Portland
	Portland

	
	Pennsylvania
	Pittsburgh
	Pittsburgh

	
	
	Philadelphia
	Philadelphia

	
	Rhode Island
	Providence
	Providence

	
	Saipan
	Saipan
	Saipan

	
	Tennessee
	Nashville
	Nashville

	
	Texas
	Austin
	Austin

	
	
	Dallas
	Dallas

	
	
	Houston
	Houston

	
	
	Lubbock
	Lubbock

	
	
	San Antonio
	San Antonio

	
	
	Waco
	Waco

	
	Utah
	Orem, Salt Lake City
	Orem, Salt Lake City

	
	Vermont
	Vermont
	Vermont

	
	Virginia
	Vienna, Clifton, Arlington, Alexandria
	Vienna, Clifton, Arlington, Alexandria

	
	Washington
	Washington State University
	Washington State University

	
	
	Seattle
	Seattle

	
	Washington DC
	Washington DC
	Washington DC

	
	Wisconsin
	Madison
	Madison


source: Falun Dafa in the world. http://falundafa.org/world.htm. 03/21/2000.

Appendix 3 Examples of Free Training Advertisement

	Learning Falun Gong at Your Place 
If you are in remote area where there isn't practice site or instruction center nearby currently, you still can learn Falun Gong. Simply by joining our new program "Free Teaching at Your Place". It is free of charge!
Two Simple Pre-conditions: 
1. If you can gather more than 5 people who are interested in learning Falun Gong; 
2. And if you can find a space for teaching (home, martial arts studio, public library, book store, gym, community center and so on) 
Then we will support you to organize. For instance, we will send you some introductory materials, such as brochures, local information, flyers, and direct you how to organize. We'll offer free workshop, free 9-session seminar and teach movements at your place.
Free Workshop and Teaching (2 hours):
· Slide & video presentation 
· Q & A 
· Exercise demo 
· Teaching exercises 
Free 9-session Seminar and Teaching (2 hours each session/day):
· Watching video by Master Li Hongzhi with simultaneous English translation 
· Teaching five sets of movements 
Contact Information:
Greater Rochester Area
Helen:  (716) 671-xxxx (omitted)
E-mail: Webmaster@falundafa-rochester.org


http://www.falundafa-rochester.org/freeteaching.htm
	Everyone is welcome to learn Falun Dafa 

Falun Dafa is suitable for any age, any profession, and has no preliminaries.
To start, you can first read the books of Falun Dafa, such as China Falun Gong and Zhuan Falun, and/or join us in our group practice to learn the five exercises. The most systematic and effective way of learning Falun Dafa is to attend the nine-day workshop, and to take part in the regular group practice. 

Teacher Li treats all genuine practitioners as his disciples, regardless whether they learn it through attending lectures or self-studying. Teacher Li said that "A genuine practitioner will have natural gain without craving for it. All of the cultivation energy and all the Fa ( Law of the universe) are in the Book, and one will naturally obtain them by reading the Great Law through ...".  

	
	[image: image1.jpg]




 HYPERLINK "http://homepages.uc.edu/~lusy/cinpage/" \l "Top" 
Back 

	
	Learn the five sets of exercise 

1) Learn from veteran Falun Dafa practitioners
 Please click here to find a practice center near you. Free exercise-teaching is available from every practice center. 

2) Learn by yourself
Falun Dafa has a set of five exercises. The movements of the exercises are smooth and elegant, and are simple and easy to learn. You could watch the exercise video tape, or view the video clips of Teacher Li teaching the Falun Gong exercises from Internet, and/or study the book of Great Perfection Way of Falun Buddha Law to understand the characteristics of Falun Dafa and the mechanism behind the exercises.  

	
	[image: image2.jpg]




 HYPERLINK "http://homepages.uc.edu/~lusy/cinpage/" \l "Top" 
Back 

	
	Study the principle, or Dafa (great law of the universe)   
China Falun Gong, is a basic text summarizing the cultivation and practice techniques, their characteristics, and an exposition of the steps in the exercise suite. It is recommended to be read first for beginners.  

Zhuan Falun is a compilation of lectures given by Teacher Li in his instructional classes expounding the Falun Dafa. It is the main work for guiding cultivation, and "No matter how many books of “scriptures” are published, all are materials of assistance to Zhuan Falun. It is only Zhuan Falun that is genuinely guiding cultivation. It contains the connotations starting from the ordinary people to the incomparable high." Frequent reading of this book is essential for genuine high caliber cultivation and practice.   

You can download these two books from Internet, or order the hardcopies of them from book stores, or borrow them from your local libraries.

There are also some other books written by Teacher Li available for free download from Internet. Many of them have been translated from their original Chinese version to English, French, German, Russian, Spanish, Korean, Japanese, etc.  

	
	[image: image3]

 HYPERLINK "http://homepages.uc.edu/~lusy/cinpage/" \l "Top" 
Back 

	
	Attend the regular group practice if you can find a Falun Dafa practice group near you 

Please contact us, or check by yourself,  to find out the schedule of the coming 9-day workshop and our regular group practice. 

	Location
Time
Please call Sunny for direction.
10:00am - 1:30pm (Saturday)
Note: 

1. Contacting us before participating any of our group practice is recommended, although not required.




http://homepages.uc.edu/~lusy/cinpage/startlearn.htm#Welcome
Appendix 4 Policy Statements of Falungong

Notice from the Editors of Falun Dafa Bulletin Board


 According to the recent media reports from various parts of the world, the Chinese authorities have intensified their strict control of various dissidents during this especially sensitive time.  They have even made Falun Gong cultivators in China -- who simply seek to maintain a strong and healthy body, improve their Xinxing (heart-mind-moral nature) and be good people -- targets of their attack.  Ignoring the fact that Falun Gong is neither involved in politics nor against the government, they have imposed on it labels such as a religion, a superstition, and even an evil cult, and repressed it without any reason.  This has shown that during this sensitive period, some of the authorities are over nervous and are in a state of misjudging what is right and what is wrong.  This serious situation can be easily exploited by people with ulterior motives, creating an opposition of the government against the mass of good-hearted Falun Dafa cultivators.   If the situation continues as the way it is, it will cause serious consequences. The attention of the public should be aroused so that the development of the situation can be guided  with joint efforts toward a peaceful and positive direction.


According to the media reports, the Central Committee of the Chinese Communist Party recently held an emergency meeting regarding Falun Gong.  They decided internally to categorize Falun Gong as an evil cult and  developed a series of extreme procedures to sternly repress Falun Gong.   They will soon start arresting people and even attempt to extradite the founder of Falun Gong back to China.  The seriousness of the news has, of course, caught the attention of the world and severely hurt the feelings of the mass of Falun Gong practitioners. Falun Dafa teaches a person to cultivate the body and mind according to the principle of “Zhen (truth, truthfulness), Shan (compassion, kindness, benevolence), Ren (tolerance, forbearance)” and brings benefit to people and society.  This fact is bound to be recognized by people in different countries of the world through various channels.  Such a virtuous practice should be widely supported and promoted, and absolutely not to be persecuted and impeded with no reason.



As a matter of fact, anyone who takes an objective look at the situation can see very clearly that the authorities have a big misunderstanding of Falun Gong.  The rational behavior of the over ten thousand people who went to Zhong-Nan-Hai on April 25th to peacefully express their opinions, has already made known to the world the “Zhen, Shan, Ren” noble style of Falun Gong cultivators.  It was a non-political act that was entirely compelled by the arrest of many Falun Gong practitioners in Tianjin on April 24th.  They were fully aware that there could be danger and they could be subjected to attack and persecution.  Some people even had their wills written before going to Zhong-Nan-Hai to peacefully express their opinions.  Their intent was to let leaders of the central authorities to justly understand Falun Gong and its cultivators, so that they can offer people the freedom to learn Falun Dafa and to cultivate their mind to be kind-hearted, and provide a safe environment for cultivators to practice.  Their conduct was so rational and peaceful.  However, the event was labeled as something that had to do with the 10th anniversary of the “June 4th” incident, and was further made the cause for a series of harsh persecutions.  The authorities should quickly sober up to avoid an even more severe consequence.


Take another look: Isn’t the act of imperiously pushing one hundred million good people to the opposite side itself producing another “June 4th” incident?  Falun Gong practitioners cultivate their Xinxing, and behave as good people. They absolutely do not participate in politics nor oppose against the government.  Over one hundred million good people have contributed to the social stability of China, enabled the morality level of Chinese society to re-ascend, and greatly improved peoples’ health which has saved a tremendous amount of medical expenses for the government.  These are astonishing and indisputable facts.  Why cannot such good people and good things be allowed to exist in China?  Why is it dictatorially attacked as an “evil cult” and categorized as a target to be outlawed? Why was the rumor of so called “Xiangshan Mass Suicide” started deliberately?  The confounding of black and white, starting of rumors with ulterior motives, persecution with various means as well as terrifying signs should call for kind-hearted peoples’ deep thought and considerations!


As far as the attempt to extradite, at any costs, the founder of Falun Gong, who resides in the U.S., through the form of reducing the favorable trade balance, this is itself an indication of the degree of the unscrupulous measures of repression and complete loss of common sense and reason.  The United States is a country that has a deep love for freedom and safeguards human rights.  How could it give up its consistent stand on the freedom of faith and human rights?  Therefore, this kind of plot will absolutely not succeed.


The cultivation environment for Falun Gong in Mainland China is extremely rigorous.  Ever since the Guang Ming Daily incident in 1996, deliberate suppression from operational departments of the government has escalated continuously.  This is a serious fact.  No matter how difficult the environment is, each of our cultivators will follow the principle of “Zhen, Shan, Ren”.  We will treat all people with compassion and provide them with opportunities to justly understand the facts about Falun Dafa.  All kinds of related information can be found from our web sites on the Internet.  We also welcome articles from everyone sharing their personal cultivation experiences.  We hope that all kind people in the world will have the opportunity to know about and benefit from Falun Dafa.
Editors of Falun Dafa Bulletin Board

June 2, 1999

http://falundafa.org/fldfbb/notice990603_eng.doc

A Letter Clarifying Rumors about Falun Gong

We would like to comment on a slanderous article about Falun Gong that appeared in the May 7th issue of One Week Journal (vol. 478), in which the author tried to defame Master Li and mislead the readers using pure rumors and make-believes.  As disciples of Master Li, we would like to share with the readers our understanding of Falun Gong in order to clarify any rumors.


Master Li has been living in New York City in recent years.  In April 1999, Master Li received an invitation from Australian practitioners to attend an experience sharing convention.  He was on his way to Australia when the Zhong-nai-hai incident happened in Beijing.  The fact is Master Li did not know anything about the incident, contrary to the article's claim that he "secretly organized" it.


The article also fabricated rumors such as "Jiang Zemin and Li Peng met with me (Master Li) and asked me not to do anything else," "My responsibility is to delay the explosion of the earth," "Even with my best effort, I could only postpone the explosion by 30 years."  You will never find such statements in any of Master Li's works, as they are contradictory to the teachings of Falun Dafa. Falun Dafa has expounded the principles of cultivation and has taught us to become good people.  We were simply shocked by how someone can come up with such despicable rumors to serve his ulterior purpose.


Mr. Li Hongzhi was born on May 13th, 1951.  During the chaotic years of the "Cultural Revolution", his working unit incorrectly recorded his birthday.  When Resident Identification Card system started, the wrong birth date was used to print his card.  Later it was corrected according to the original birth record.  The date of birth in personal documents is not based on the lunar calendar.  The fact that Master Li's birthday on lunar calendar is the same as Buddha Sakyamuni's is pure coincidence.  Everyone is aware that the principles of Falun Dafa are comprehensive yet straightforward.  In all these years that Master Li has taught Falun Dafa, he has never tried to associate himself with Buddhism based on his birth date, much less "deliberately impersonating himself as the modern Buddha."   On the contrary, he has emphasized on many occasions that Falun Dafa is fundamentally different from Buddhism; Falun Dafa is the Da Fa (Great Laws) of the universe.  Certainly he never “intentionally indicated he is modern Buddha Sakyamuni”.


The article's claim that Master Li is "suspected of tax evasion and misrepresentation" is nothing but a delusion.  When Master Li was teaching Falun Gong in China in 1993 and 1994, all seminars were organized by the Qigong Association of China rather than by Master Li himself.  Meanwhile, the instructional material "China Falun Gong" was published by Military and Recreational Publishing of China and was distributed by Xinhua Bookstore.  Master Li received only royalties from these organizations.  The article's accusations that Master Li “reaped a fortune from his seminars and book” is totally unfounded, even the figures in that report are fabricated.


On the issue of the relationship with the Qigong Science and Research Association of China, Master Li proposed to leave the association as early as March of 1996.  By mid 1996, Qigong Science and Research Association still continued contacting Master Li and dissuade him from leaving the association.  Only after the News and Publication Department banned the books on Falun Gong did the Qigong Association change its attitude.   Falun Gong was not "kicked out" of the Qigong Science and Research Association of China; documents from the association clearly state that Falun Gong "voluntarily withdrew' from the association effective November 1996. 


We should also point out that Master Li's mother and all other family members are also Falun Dafa practitioners.  Yet the slanderer claimed that he has "made an investigation on Master Li's background" and even quoted Master Li's mother saying that he is "making it all up and swindling people!"   Anyone who has tried to understand the situation rationally or has some understanding of Falun Dafa can tell that the article is nothing but a vicious slander.


The author's derogatory remarks about Master Li in his article clearly demonstrate his prejudice against Falun Gong and its practitioners.  We sincerely hope that One-Week Journal will make a conscientious effort to correct the mistakes in the article in order to undo the damages it has caused to the society.  We hope that One-Week Journal will be responsible to the public and the society.

Falun Dafa practitioners in Hong Kong 

May 21st, 1999

http://falundafa.org/fldfbb/to_rumor_eng.doc
	A Brief Statement of Mine

Falun Gong is simply a popular Qigong activity. It does not have any particular organization, let alone any political objectives. We have never been involved in any anti-government activities. I am a cultivator myself, and I have never been destined to be involved in political power. I am just teaching people how to practice cultivation. If one wants to practice Qigong well, he/she must be a person of high moral standards. In actuality, I have achieved this -- more than 100 million people have become good people, or be even better people. As a matter of fact, I had not intended to do this, but when the morality of cultivators is upgraded, it really has brought benefits to society. 


Some sources claim that I forbid people to take medicine. Actually, that is absolutely untrue. I have simply explained the relationship between cultivation practice and taking medication. I have enabled more than 100 million people to achieve health. Countless terminally ill patients have recovered and have become healthy. This is a fact. As for those who are critically ill or mentally ill, I have always advised them to not learn Falun Gong. Yet some people nonetheless insisted on learning it without my knowledge. In that case, is it fair to call this kind of individual who died of his own illness my disciple? I have never heard that people who are not being taken care of do not die just because they have learned a few exercise movements. Then, just because hospitals are able to treat illnesses, does that mean that there should not be anyone dying in hospitals? 


Some people spread rumors that I changed my date of birth, and this is true. During the Cultural Revolution, the government misprinted my date of birth. What I did was simply to change the misprinted date of birth to the correct one. As for the fact that Sakyamuni was also born on this day, what does that have to do with me? Many other people were also born on this day. In addition, I have never claimed that I am Sakyamuni. 


With regard to the issue of practitioners gathering at Zhongnanhai in Beijing to present the facts, I was on my way to Australia and was changing planes in Beijing. I departed without knowing at all what took place in Beijing. I always travel alone in order to avoid inconvenience. I do not get in touch with local practitioners wherever I go because there would be many people hoping to see me. As a result, I was not aware of what was going on in Beijing. 


We are not against the government now, nor will we be in the future. Other people may treat us badly, but we do not treat others badly, nor do we treat people as enemies. 


We are calling for all governments, international organizations, and people of goodwill worldwide to extend their support and assistance to us in order to resolve the present crisis that is taking place in China. At present, my mother and sister are still in Beijing, and they are in a difficult situation. It has been said that police intend to detain them. Some reports said that policemen have beaten up many people in Shenyang, Dalian, and in other areas. I am asking the Chinese government to not treat them this way. It is my hope that the Chinese government and its leadership will not treat the people who practice Falun Gong as enemies. Chinese people throughout the country have a very in-depth understanding of Falun Gong, and the consequences would cause people to lose confidence in the government and its leadership and to be disappointed in the Chinese government. 


Li Hongzhi
July 22, 1999 


http://falundafa.org/book/eng/jw_11.htm
Appendix 5 Exchanges between Pang Shanshan and Ye Hao, and Li Hongzhi (or Zhang Erping) on April 29, 2000

Translated from www.falundafa.com.hk.

“Let it be known to the world”—How to distinguish real and false Master

By Pang Shanshan (Belinda)

At about 3:00 am in the morning of April 29, I received from the Canadian Ye Hao a call made from the United States.  Following is the conversation:

Ye Hao: Pang Shanshan, I am Ye Hao.  Your most respected Teacher Li wants to talk to you.

Pang Shanshan: OK (I am very much surprised, Teacher Li and I never carried an individual conversation before)

So-called/self-claimed master: Pang Shanshan, you, eh, should immediately cancel the Hong Kong Fa Conference, stopped the Hong Kong website, everything should follow Minghui net as the standard.

Pang: Follow Minghui net as the standard? (I had doubts, I was thinking why not asking me to “follow the Fa as the teacher?”)

Master: What? You refuse to follow your teacher’s words?

Pang: What words of yours?  Which passage?  Do you refer to the chapter of “Fa Hui?”

Ye Hao: Pang Shanshan, that is the most respected teacher of yours, are you refusing to follow the teacher’s words?

Pang: I could not hear clearly, please give me your number, I will call you from my home telephone. (Note: they called her on her cell phone.)

Ye: 212, (Ye discussed with people in the background, then changed) 917 –xxx-xxxx.

I did not call back, knowing it not in conformity with the Dafa, being a false master.  It was never the Master’s voice.  Because everything we did was under the arrangement of the Fashen of the master.  If the Master clearly explained everything in the cultivation, what cultivation do we have?  If the Master had to clearly identify every step, why should the teaching be carried out in the human form?  When the Fashen of the Master could direct us, what help could Ye Hao provide?  The photo of the Master issued on January 19 this year explains everything, the Master was “quietly watching over the disciples and the worldly human” from the mountains, everything is told without telling anything.  This is a scripture worthy of everyone’s study.

The next morning, I received another message left by Ye Hao on my answering machine (10:05am, April 29):

“Miss Pang Shanshan, I am Ye Hao.  I have been looking for you via the cell phone without success.  It is about that person (the so-called/self-claimed master) talking to you today, you never never should tell anyone that that person ever called you.  This should be very very careful.  In addition, I have many other words to pass on to you.  We should talk once more, make sure that we should talk once more.  They are very important words for you.

In the evening, Kan Hung Cheung of Hong Kong Buddhist Society (Note: Falungong took up the name “Buddhist society” in the United States, UK, Sweden, Germany, Switzerland, France, Canada, Australia, Hong Kong and Singapore) found us, and repeated the order of Ye Hao’s.  In addition, they claimed that we should bear all consequences if we refused to follow the order.  I also told Kan Hung Cheung, in front of the other students (disciples) that the Fa Conference would not be cancelled, and informed them that the master was a false one, and explained my position to defend the Fa. …

Pang Shanshan

May 1, 2000
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Materials of Falungong (Scripture) by Li Hongzhi:

China Falungong (FLG E)
Zhuan Falun (Translated by US Disciples, 02/2000) (ZFL E)
Zhuan Falun (Translated by Practitioners in China) (ZFL BJE)
Great Perfection Way of Falun Buddha Law (DYMF E)
Falun Dafa (Essentials For Further Advancement)   (JJYZ E)

Falun Dafa Explication (DFYJ E)
Falun Dafa (Lecture in Sydney) (Sydney)
Falun Dafa (Lectures in the United States) (US)
Falun Dafa (Lecture at the First Conference in North America) (North America)

The Knowing Heart (released May 22, 2000, originally composed October 12, 1999)

http://www.falundafa.org/book/index.html
转法轮 ZFL C
转法轮法解 Fajie C
转法轮(卷二) ZFL II C
法轮大法义解 DFYJ C
法轮佛法(精进要旨) JJYZ C
法轮佛法(在悉尼讲法) Sydney C
法轮佛法(在美国讲法) US C
法轮佛法(大圆满法) DYMF C
中国法轮功(修订本) FLG C
法轮佛法(在北美首届法会上讲法) North America C
法轮佛法(在欧洲法会上讲法) Frankfurt C
法轮佛法(在长春辅导员法会上讲法) Changchuan C
法轮佛法(在新加坡法会上讲法) Singapore C
法轮佛法(在瑞士法会上讲法) Switzerland C
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《心自明》
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� See � HYPERLINK "http://www.guangmingdaily.com.cn/gm/1999/08/19990809/gb/gm^18143^1^GM1-0911.htm" ��http://www.guangmingdaily.com.cn/gm/1999/08/19990809/gb/gm^18143^1^GM1-0911.htm� and � HYPERLINK "http://www.guangmingdaily.com.cn/gm/1999/11/19991104/gb/gm^18230^1^GM1-0401.htm" ��http://www.guangmingdaily.com.cn/gm/1999/11/19991104/gb/gm^18230^1^GM1-0401.htm� for the detail report of this incident.  The original review was published on June 17, 1996.


� The texts references are based on the electronic version of Li’s “scriptures” published by Falundafa.org.


� See Li’s interview with journalists in Australia, on May 02, 1999. < http://falundafa.org/FLFFbb/news990502.htm>.


� Interview: Li Hongzhi "I am just a very ordinary man" by Anthony Spaeth ("Time Magazine", vol. 154, n. 4, August 2, 1999


� We believe this is the most accurate literate translation of those three words, though the disciples prefer to do it otherwise.


� The Hong Kong newspaper Chengpao reported a attrition rate of 50-60% in Hong Kong, down to 400-500 disciples from a thousand a year ago (April 26, 2000).


� This is the first anniversary of a 15000 disciple gathering.  Mingpao (http://www.mingpao.com/newspaper/20000425/caa1hr.htm) on the same day quoted indirect sources that Li had been personally involved on the arrangement of this event by issuing: “The Universe is watching this Earth.  This Earth is Watching China.  China is watching Beijing.  Beijing is watching Tiananmen, and Tiananmen is watching Falungong.”  As usual, Minghui adamantly denied Li issued such a statement through an anonymous rebuttal to the report by this mainstream Hong Kong newspaper.  However, regardless of its source and denial, the reported “scripture” has achieved the same effect: gatherings in Tiananmen.  Almost a month later, Minghui issued a verse by Li stating the same principles as they previously denied.  See � REF _Ref484339340 \h � \* MERGEFORMAT �The Methods of Indoctrination� for a brief discussion of this verse.


� Contrary to our assertion here, Danny Schechter suggested that the western media mistreated Falungong in his recent article Censored 2000.  Instead of its self-proclaimed expansions in membership, Schechter told us that “Falun Gong remains isolated and alone in large part because of the poor job the media has done in explaining who they are and what China is doing to them” � HYPERLINK "http://www.minghui.ca/eng/2000/Apr/07/IR_CM040700.html" ��http://www.minghui.ca/eng/2000/Apr/07/IR_CM040700.html�.


� These critics include many scientists and several Buddhists.  They started their criticism of Falungong before the Chinese government took any notice of this group.  Despite Li’s unflattering comments on the central figure of Christianity, we have yet to see any criticism from that perspective.


� See, for example, a collection of critical articles “Anatomy of Falungong” by Fang Zhouzi, 1999. <http://www.xys.org/pages/falun.html>.


� Such as works by Chen Xingqiao 1998. “Falungong: A Superstition in a Buddhist shell (1-2).” The Voice of Dharma, March 1999: 21-9, < � HYPERLINK "http://www.buddhism.com.cn/fy/dharma/9803/g9803f06.htm" ��http://www.buddhism.com.cn/fy/dharma/9803/g9803f06.htm�> and April 1999: 15-22.  <http://www.buddhism.com.cn/fy/ dharma/9804/g9804f04.htm>


� This distinction is significant in that there are two patterns of Falungong formation inside China and outside.


� For an experiment Li was involved in neutronic energy, see ZFL E, 75.


� The Preface in Zhuan Falun, titled “Lunyu,” is lifted from Confucius (and his students) who compiled a book call “Lunyu,” meaning the records of words.


� We learn other “ascension” results from such groups as “the Heaven’s Gate” and the Solace Temple.  Therefore, there is an inherent danger for a group to put into practice of ascension attempts.


� This analogy is not in the original text of Li’s books, but was retold by a knowledgeable disciple on a discussion forum in March 2000.  The significance of this analogy corresponds with Li’s promise of collective levitation to the Falun Paradise in his Switzerland lectures.


� The idea of redemption through sufferings extends to those of Li’s after he moved to the United States.  In 2000, Minghui has published five articles to indicate now their Master suffered “agony, defamation, and slander” in order to save the disciples.  It is a claim contrary to Li’s own position: he is beyond this universe.


� There were 72 poems printed on page decorated with pictures of Buddhas, and bodhisattvas.


�   There were suggestions by Li’s disciple that Li was also the simultaneous reincarnation of Louis XIV (1638-1715) of France and Emperor Kang Xi (1654-1723), and later F. D. Roosevelt (1882-1945) (See � HYPERLINK "http://www.geocities.com/huading2000" ��http://www.geocities.com/huading2000�, April 3, 2000).


� Li strongly discouraged renting a permanent place for exercises and discussions.


� Though the two sites were linked, they were registered to different people.  However, one behavioral testimony would prove that Minghui was now the official site of Falun Dafa.  On March 25, 2000, the Falun Dafa Research Institute issued a new bulletin.  It appeared on Minghui, and posted on the omnitalk.com board, but it did not appear  on the official site.  The Minghui.ca is registered to Ye Hao, a former Deputy Bureau Director in the Ministry of Public Security in Beijing, now one of the few who had personal contact with Li.


� In the evolving process of Zhuan Falun, the language had been cleaned up significantly, losing its vivid expressiveness.  On page 55 of the December 1995 Hong Kong edition, Li wrote: “The Tagatha Buddha called human as ordinary human, when the higher gods reach a very high level, they turn back to see the Buddha as ordinary human.  To such high gods, humans are less than a microbe.  One look, what a rotten place it is, destroy it! Destroy it!!  The earth was such a place.”


� For the disciples’ scientific application of Falungong, please see: � HYPERLINK "http://www.science-discover.net/index.htm" ��http://www.science-discover.net/index.htm� and � HYPERLINK "http://www.science-discover.net/index_c.htm" ��http://www.science-discover.net/index_c.htm� for the Chinese version.  They feature totally different contents.


� On March 3, 2000, Yuanming (Perfection) issued an notice, condemning disciples transcribing Li’s speeches as new “scriptures”, thus by passing the central doctrinal authority.   � HYPERLINK "http://www.esatclear.ie/~huiwu/history/0003/03/Jingti0301.htm" ��http://www.esatclear.ie/~huiwu/history/0003/03/Jingti0301.htm�.


� There was no controversy on the existence of “39 General Coaching Councils, 1900 Councils, and 28000 Practicing Points.”  The disagreement arose from their intra relations and how far Li had control over their activities.


� On a previous incident, Li fired the “Station Heads” of the Beijing General Council for his failure to show up at a protest, instead, he was “seriously” practicing at home.


� This part of the alien story is very similar to the film Progeny released earlier.


� In FLG, Li used the word “disciple” to refer to his Dizi, (followers, Brother and Son) only five times, and three of them were in responding to the disciples’ questions that used the word disciple in the question.  In contrast, “disciple” was the standard term in ZFL. 


� The specific rule read: “4. Il faut faire rayonner le Dafa et enseigner la pratique en toute bonne foi ; il faut assister et soutenir activement toutes les activités des stations générales” (� HYPERLINK "http://falundafa.org/book/fre/dymf_43.htm" ��http://falundafa.org/book/fre/dymf_43.htm�).  However, “Lunyu” was translated as “De La Loi Bouddha” in French, which is quite different from “A Statement” in English and “My words” in Chinese.  Same treatment was applied to the Spanish version of DYMF.


� There were other rumors that Li was going back to China, thus “leaving” may mean two things to those having no access to the Chinese communications.


� However, Li himself later repeated some of the rumored contents in his “scripture” dated July 13, 1999: “The vows of Gods throughout history are being fulfilled.”  See JJYZ E, 82.


� The original Chinese text may indicate both present and future tense.


� At the critical moment of Hufa in June 1999, Li began to call those staging protests as “gods.”


� In the first version of ZFL C, the opposite was stated: Li went through the cultivation process since the age of 8, and continued till mid 80s. 


� Circular logic is part of Li’s style of speaking and writing.  That is perhaps one of the motivations that he demanded disciples to destroy recordings of his lectures.


� Li backed up his supernormal claim in ZFL E, 75.


� In one of Li’s “poems” (it lacks the classical rhythm to be called a poem by literary standards) titled “Assisting the Fa” dated August 28, 1994, Li wrote: disciples should be “Determined to ferry all lives, Assisting the Teacher to move the world; Helping me to Zhuan Falun, Upon completion, to move among the heaven and earth.”  The significance of these verses was recalled numerous times in the recent confrontation between disciples and the Chinese government. 


� It was clearly a strategy to evade responsibility when, after this issue, the Falun Dafa Bulletin Board under the Falun Dafa Research Institute virtually stopped functioning and let Minghui.ca to be its mouthpiece.  Though there are links to each other at the webpage, Minghui was not “volunteer-base site for exchange of information.”  The official site published the latest (March 25, 2000) bulletin on April 15, 2000, Minghui did it on the issuing day.


� It is a strange sentence structure to make a serious warning, by-the-way, in any language.


� For specific numbers as cited by the Chinese authority, see footnote � NOTEREF _Ref479513171 \h � \* MERGEFORMAT �25�, above.


� See � HYPERLINK "http://minghui.ca/gb/0001/Mar/16/zhishenhufa_10-year-old_031600.html" ��http://minghui.ca/gb/0001/Mar/16/zhishenhufa_10-year-old_031600.html�.


� See Sydney E, page 4, where he suggested a reading of ten thousand times.


� In various English versions, it is translated as “assistant” [to the Master], or veteran disciples (see YJ E, 1).


� We had always considered Minghui.ca and Falundafa Research Society the same organization.  For example, an urgent Falundafa Bulletin dated March 25, 2000 appeared on Minghui.ca on the same day, but it was not on the Falundafa.org own site as of April 4, 2000, ten days after its first “urgent” issue.  In the Falundafa site, there is a statement: “Please only trust falundafa websites (such as � HYPERLINK "http://www.falundafa.org" �www.falundafa.org�, � HYPERLINK "http://www.falundafa.ca" �www.falundafa.ca�, � HYPERLINK "http://www.minghui.ca" �www.minghui.ca�)  �for important announcements or publications from Falun Dafa (Falun Gong)” (� HYPERLINK "http://www.falundafa.org/fldfbb/notice0120.html" ��http://www.falundafa.org/fldfbb/notice0120.html�). 


� Anonymous author from Beijing. March 17, 2000.  “Good People and Forbearance.”  Minghui.ca.  http://minghui.ca/gb/0001/Mar/18/zuohaoren_ren_BJ_031700.html


� The plural form is misused here.  In Switzerland, Li explained that the plural pronoun referred to “a modern way of address people in mainland China.”  Then, he gave a different conclusion: “I feel that you all are part of Dafa, thus an element of Dafa, I call you as ‘we’” (Switzerland C, 50).


� A term Li borrowed from Tibetan Buddhism, where it originally means a spiritual ritual in which the initiates received blessing from the Buddha.


� In recent claims by the disciples, the tests were merely a utilization of exposing devils in and outside the Dafa.  This claim differed from those in the past where Li himself set up all the testing events for disciples toward completion of cultivation (cf. Anonymous Pupil in the US. 2000. A Clarification of Thoughts. � HYPERLINK "http://minghui.ca/gb/0001/Mar/17/zhengli-sixu-suibi_031100.html" ��http://minghui.ca/gb/0001/Mar/17/zhengli-sixu-suibi_031100.html�.  After all the disclaimers from Minghui, I would still consider this a trial balloon of doctrinal change to deflect dissatisfactions of some disciples who had to physically “forbear” the hardship in Hufa.


� The Chinese words literally are: Dafa can never by stolen.  In the February 2000 version of the translation, it reads: Dafa Can Never be Plagiarized.  Significant of this latest translation of Li’s “scripture” is the standardized translation of this term, now it is “scripture,” defined as articles to be frequently read (JJYZ E, 53).


� Li defended his charging a fee as the way to pay for his travel expenses and for compensation of printing his Falungong books.  This was the Chinese government official charge against Li for tax evasions, illegal business practice (printing materials after they were banned), and profiteering through intermediaries.


� See http://minghui.ca/gb/0001/Apr/04/Hongfa_Texas2_040200.html


� The creation of the civic group website “Pipan Falungong” (Criticizing Falungong, now defunct) originated from Zhao Chengjun’s friend dying from the belief of Falungong and refusing medication.


� Another type of miracles is survival in accidents.  Li reports this category in his core scripture (see ZFL BJE, 64, 77)


� This is the reason Minghui issue a warning to the disciples: Don’t seek truth from this site.  It is for the new initiates or non-believers, when they publish this kind of reports.  The writers of such reports also took the hint.  At every paper, there is a disclaimer: it is only personal experience and does not represent Dafa.  One has to wonder, how many stories together will represent Dafa?


� See < � HYPERLINK "http://www.minghui.ca/gb/0001/Apr/02/shizhongxing_cell_040200.html" ��http://www.minghui.ca/gb/0001/Apr/02/shizhongxing_cell_040200.html�> for details.


� There is now no mention of Li’s personal gongs in the new edition of Zhuan Falun and China Falungong.  It first appeared in the “introduction” of the first edition of Falungong, in Chinese.


� Li’s passage was a misunderstanding of Buddhism when he said that the Buddha would cure all diseases at once for all human but chose not to do so.


� The recent introduction of hate crime legislation is a significant step toward a standard, yet to be tested in courts, to regulate such speeches.


� The most recent example was the exchange between Pang Shanshan of Hong Kong and Li Hongzhi, who demanded Pang stop her planned celebration of the Dafa from May 6 (the starting day of Falungong eight years ago)-11 (Li’s second birthday), two to seven days ahead of his own celebration.  (See Attachment � REF _Ref482013950 \h � \* MERGEFORMAT �Appendix 5�)


� This refers to the tax exemption status since 1992, including the “internal” sales of books and Falun Emblems and the conspicuous existence without legal registration from 1996 to 1999.


� The first was immediately after the enactment of the regulation banning Falungong on July 20, 1999.  The second was the small organized protest during Kofi Anan’s visit to China.  The third was the New Year’s Eve attempt to “press” their case with the public.  The fourth was a repetition in the Chinese New Year.  The last one was on the one year anniversary of the April 25 gathering around Zhong Nanhai of Beijing.


� It should be noted that Falungong does not recognize “spiritual” nor choices.  In this regard, it propagates a all-material deterministic doctrine.


� One of the policy demands by Falungong was the allocation of scarce public land, at their choice, for their daily gatherings and free from financial charges such as taxation from the sales of the scriptures through “internal” publication channels.  They ground such demands on the premise for cultural preservation, that Li embodies the traditional cultures of the world.  This contrasts the ongoing debate of ceremonial whale killing by the North American aboriginal tribes as a method of cultural preservation.  Thus comes the question of the qualification to be a culture.


� Such as � HYPERLINK "http://omniboard.hypermart.net/falun/mainpage.pl" ��http://omniboard.hypermart.net/falun/mainpage.pl�. with as disciple-webmaster monitoring every post.


� The official translation was released on May 25, 2000.  We consider it a “watered down” version, as in many other translations.


� It took place in the months of April and May over the “Beliefs” forum (� HYPERLINK "http://www.fojiao.net" ��www.fojiao.net�).  In the Falungong forums run by the disciples, It is a standard practice to suppress any dissent or questions of the doctrines.


� See http://www.Falundafa.org for a formation Falun Dafa symbol.


� This “white material” was Li’s pilfering from his misunderstanding of a pair of Buddhist terms.  In The Mahayana Bodhisattva Right Dharma Sutra 《佛说大乘菩萨藏正法经》, it lists eight-fold path to enlightenment.  Number 4 is called the “Right Karma”  where negative and positive karmas are discussed.  The Black and White used in the sutra do not refer to color, as Li did in Falungong. 


� This outside Falun is one of the miracles proclaimed by the disciples.  Some reported see them, in rainbow colors, when the “stood in” in front of their target of petitions. 


� This abbreviate interpretation is provided by the Falungong Bulletin Board � HYPERLINK "http://falundafa.org/FLFFbb/" ��http://falundafa.org/FLFFbb/�.





� There is often insistence from the disciples that this should be solved on their own term: abandoning the “common” people’s thought and accept Falun Dafa.  Thereafter, everything would be clear.  However, we consider it as a matter of logic.  If Li, being an absolutist, has discovered the Truth, it should be universal and not relative.  It is tautological to claim that the Truth can only be revealed to and believed by disciples who have “faith” to believe.  The substitution of “Truth talks” with “plain talks” to the media invalidates the value of such a discovery.


� One of the authors here would not consider Yan Xin’s Qigong as a cult despite various criticism against its metaphysical claims.  The reason is, Yan’s claim does not rest on the supremacy of his personality—at best, and he claimed to be one of the deities but not the only one.  Yan also considers his path as a more general principle of Qigong toward some form of enlightenment.  It does not have an exclusionary claim on Truth.  We would not hesitate to call it pseudo-science for its claims of supernatural ability.


� In “Stability of Fa” dated June 11, 1996, Li claimed the opposite: “To correct the rising problems promptly, I often intentionally write some short articles (called “scriptures” by practitioners) to guide practitioners in their cultivation practice.  The purpose is to leave a stable, healthy, and correct way for Dafa cultivation practice.  The future generations for thousands of years to come must follow in their cultivation the way I have personally left if they are to complete their cultivation” (JJYZ E, 33).


� We should note this changing narrative of Li’s careers.  He started with a claim of being the sole recipient of great gong from “masters in the mountains,” admitting the existence of superiority of others.   As years progressed, he retracted this story, framing it as he taught his masters in their previous lives so that they served as vassals for his “first coming.”  However, this theory revealed a bigger problem to Falungong: Li could suffer knowledge loss in reincarnation, which was not what an enlightened bodhisattva would experience.


� This is perhaps the most stylish, most theologically revealing in all Li’s writings, though we suspected that it was “helped” by the god of time rather than Li’s own authorship (in another occasion, Li complained that his disciples were busy comparing lecture notes taken on site and the published articles and disputing the authenticity).  Here, we will present a line-by-line analysis of this piece (the italics are our comments).


A Dialogue with Time


The title ”dialogue” indicates a partner of somewhat equal parts.  This is rare in Li’s doctrine, as he proclaimed and believed by disciples that Li was the father of all gods.  In all other places, Li only “instructed” his disciples, being the greatest being, had no counterpart.  However, Li considered that he could be at best equal with time, though beyond universe.  That is a dimension not revealed in any other Scripture.  In his Switzerland lectures, Li claimed that the fastest speed achievable was that without time.


Master: What problems do you find my disciples to still have?


Li’s question seems to indicate his ignorant of the “problems,” however, this is not true as he wrote about the same problems in previous pages—somewhat earlier than this piece.  However, as a beginning of a dialogue, Li seems to interest the god of time to provide an analysis of his own problem.  Therefore, we may infer that Li considers Time as a (somewhat equally) omnipotent god, as well as omniscient—for He is asked to do a job that look into the hearts of people—only time would tell.  Judging from the responses from the disciples in Switzerland, the Time’s answer generated great interest.  Li’s later actions (and scripture) also revealed that as Time went, some disciples would be eliminated.


Divine Being: Your disciples can be divided into two groups.


There is a clear cut in Time’s analysis when his is looking at a cross section.  Obviously, Time has no gray area and transition did not exist in history.  It is odd that Time is looking from this perspective. 


Master: What are the two groups?


Li continues to interest Time, or it is an irony as he shows a harsher prediction than Time in the following lines.


Divine Being: One group is able to painstakingly make progress in the Fa by following your requirements. This group is quite good. The other group is attached to human matters, unwilling to give them up, and unable to steadfastly make progress.


Here a question arises, especially in the connotation of the Chinese text.   The first sentence seems to indicate a separation between Time and the Master (who is timeless) by noting “your requirement.”  It implies the unique way of Li’s teaching and it contrasts with the comment by Time in the second next sentences.


Master: Yes, I’ve seen it.


The Chinese text sounds like a present tense expression (now I see it), instead of past perfect tense in this version, which indicates that Li really did not know until this time, giving the credential to Time for pointing it out.  However, the overall “scripture” collection disputes this viewpoint.


Divine Being: You gave them a process for understanding the Fa, so some people come with various intentions. After studying the Fa, most of them are able to change their initial purpose for learning the Fa.


This seems to be confusion by Time caused by a misplaced punctuation by the original author that escaped the translator.  It should read: “You gave them time to understand Fa.  Though people came into Dafa with various intentions, most of them were able to modify their early-stage (initial) purposes to learn the Fa through the learning of Fa.”  Here, Time is the first one to note the effect of time, the process, and the result.  Time lets people to experience Dafa and improve toward the Right goal through learning.  Time is pointing out the positive effect of time.


Master: Some of them have not changed yet.


The Master takes note of the negative, a group that Time pointed out first.


Divine Being: Yet it has been too long a time.


It is unclear whether Time is blaming the master for incompetence or indecisiveness.  Or Time is unhappy with the over-patience Li has had toward the disciples.  It is significant that here Time himself is made to be the impatient one, contradicting the traditional concept of the aged, unchanging wise god.  Another point is, Time himself does not bring up the “unchanged” disciples in the preceding dialogue.  Therefore, we may conclude that Li’s Time was a rapidly changing god, while Li reversed the role with Time.


Master: Yes!


Divine Being: In my opinion, there is no need to wait for those who cannot become Gods. In fact, they can only be humans.


The English translation misled.  The Chinese should read: “I judge he who cannot achieve godhead should not be prolonged, actually, he can only be a human.”  The new emphasis on “prolonging” (not waiting) refers to a more proactive plan of the higher gods and it corresponds to the impatience of time, and a worse prediction from Li, next.  The “he” here refers to an abstract collective, not a singular.


Master: (talking to himself) In the human world, they are indeed lost too thoroughly. They might have to end up like this. I’m afraid they won’t even be qualified to be humans in the end!


A more closely translated version should read: “In the human world, they are lost (attached to, trapped) too deeply….” While Time expresses impatience, Li expresses greater severity and anxiety.  Time in this context seems to be a god from another dimension, only concerned with the successful disciples and hurrying the process.  Time does not see the future of the disciples. Li’s talking to himself is a challenge to Time’s inability to see the future, a mistake Time would make again in the next sentence.


Divine Being: Actually it’s not bad to become humans in the new world. Compared with those innumerable high-level beings in the universe who have been eliminated by history, they are already incomparably fortunate.


Picking up the new thread, Time mentions the “New World” and humans in the New World.  This opens up a possibility Li did not reveal before.  In the past, Li insisted that only gods could live in the Falun World.  If Time refers to such a world as New, he misunderstands Li, for Li claimed that he had created that world long ago.  Therefore, theologically, we may exclude this New World as the Falun World.  However, there are no previous mention or follow-up to this New World containing humans in Li’s Scripture.   Again, Time seems to be more concerned with space here and reveals a secret Li did not mention before.  We conjecture that Li is expanding his theory for the new comers as the purgatory to the ultimate Falun World.


Master: I still want to wait for some time, see what they are like when the more microscopic matter that undermines mankind has been cleaned up, and then make a decision. After all, they have come to obtain the Fa.


The Chinese should read: ”…for some more time,….”  The “they” in the last sentence refers to disciples.  Li here reveals a further plan of cleaning, that Time seems to be unaware of.  This is the benevolent aspect Li was trying to express, but it is exactly this that Time as impatient about with no knowledge of Li’s future plan.  Li reveals a blind spot of Time.


Divine Being: At present, in terms of this group of people, some have come to study the Fa because they cannot find their goals in life; they are attached to these notions which they are unwilling to change.


Here, Time is complaining the human attachment (life) of this group of disciples.  But Time does not distinguish the temporal order that Li reveals in the next sentence.  It is unclear from the Chinese what “notions” Time refers to.  From the context, we may suggest it means the human notions, or common sense. 


Master: There are more such people among new practitioners.


Li notes the temporal effect.


Divine Being: Some of them have come looking for the aspect of the Fa that they consider good, but they are unable to give up the aspect that prevents them from having a complete understanding of the Fa.


This is the most complex sentence.  Time is playing a difficult logic in the second half of the sentence.  To simplify, there are disciples that came to learn the Fa and pick up what they preconceive as good.  However, they stop there, reluctant to give up their attachments as demanded by the Fa.  In stating this, Time admits the incompleteness of Li’s teaching.  Despite some have “modified” their original intent in the process of learning—meaning they are led into Fa by something else, probably a claim in disguise (such as health effect, etc.), others still persist to impose a different interpretation of  the Fa after some years.  (The time concept is implied, not explicit.)  That is the weakness Time refers to from time to time.


Master: There are also such people among veteran disciples. And a most outstanding manifestation is that they always compare themselves with humans and with their own past, but fail to examine themselves with the requirements of the Fa at different levels.


Li makes explicit what Time implies.  This is the problem with experienced disciples who were attracted to Fa for a very different purpose than the new disciples.  Referring to Li’s stern warnings toward the veterans, it becomes clear that Li is especially unhappy with this group who still refused to be completely transvaluated.  However, Li himself changes what Time was discussing—the partial acceptance of Fa.  Li shifts to their behaviors in comparing with other peoples (the Chinese text does not make such a distinction of human and non-human in this context, it is more likely Li is referring to the local leaders making comparison of themselves with other new disciples to establish their moral authority) and their improvements thus far.  This group has stopped prematurely, according to Li.


Divine Being: These problems have already become very serious. It would be good if they could manage to search within themselves for the things that they have been able to find in others.


This is a clear mis-translation in the second sentence.  It should read: “…Should it be good if they would judge themselves as they judge others such and such.”  Time is responding to Li’s last statement that the veterans are comparing themselves being superior to others.  Time is wishing an introspective evaluation for the other group who has stopped progressing.  The original translation led readers to believe that there were some valuable things in others that they may find if they look harder into themselves.


Master: It’s time for them to become clear-headed so that their environment can turn into one for genuine cultivation practice, and thus they will be able to become real Gods.


Li ends this conversation with the problem unsolved.  The original problem starts with the division of disciples, the causes are the different intentions of the disciples when they started practicing Falungong.  The hope is that they would modify these intentions after learning the Dafa. However, the result has been somewhat disappointing.  Li may have blamed the environment (human nature) for this problem, but other than threatening not to prolong any further, he could not change the environment at that time.  This passage only serves to remind disciples that time is running out—don’t blame me, but blame the Time.  In retrospect, Li intends to expose those “shaky” disciples as the numbers accumulate and it becomes a pressing task after he left China.


The differences in this dialogue are the involvements of a deity Time. He seems to contradict, again, the traditional image of time.   He is impatient, knows only cross-sectionally and could not predict.  He seems to be ignorant of the past, too.  In fact, Li is the one playing the real Time, knowing the past and deciding on the future while lacking the knowledge of his disciples at that time, or he pretends to be.





� The English version translated by the US disciples (2000) renders a milder interpretation, not as forceful as the Chinese text: “Cultivation depends on one’s own efforts, while the transformation of gong is done by one’s master.  The master gives you the gong that develops your cultivation energy, and this gong will function” (ZFL E, 30).  The earlier translation (1998) by Beijing disciples reads as: “Cultivation is your own business, while the evolution of cultivation energy is done by your master. Your master has provided you with a kind of energy which can increase cultivation energy. This energy will function when it can transform the substance, “De” (virtues), into cultivation energy outside your body” (ZFL BJE, http://falundafa.org/book/eng/zfl_16.htm).





